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3 QUK TOPCHKOTO j
CT‘?” 91 vy

Kosin npaBocnaBHi XPUCTUSHW YyioTb
CNOBO “HaBEepPHEHHS"” TO BOHW 3BMYaNHO BBa-
>KaloTb, LLIO MOBa W[ NMPO JIOAEN, AKi 3HANLLIA
MpaBocaBHy LiepkBy Micns pokiB nepebyBaHHS
no3a Helo, cepefl HEMPABOCIABHOIO CyCMiflb-
cTBa. MNpoTe, K NPaBOCIAaBHUX XPUCTUSH, HAC
yCiX MOK/IMKAHO [0 HaBEpHeHHs, a caMe [10
MO3UTVBHOI 3MIHW HAC CaMuX, i 3pocTy B lcyci
XpwcTi.

[JochTb 4acTo MU 3Haxoaumo cebe, abo HLWMMU CJI0BaMMU
HaM NPUXOANTLCS XKUTU B CYCMiNbCTBI B AIKOMY MaHye “KynbT cMepTi”; i 3
UMM TSXKKO He MOro[pKyBaTUCS, KON MOAYMAEMO MPO MOSofpb, SKa
roToBa 3aBaaT 6omo oayH OgHOMY, a TO | BOUTU CBOIX >Xe OAHOJITKIB.

Yu Ham Tpeba MIHATUCA? Y My € moabmu, 11jo oTpebyioThb
HaBepHeHHSs?

Be3nepe4yHo, WO TaK. HaBepHEHHS He MpUXoauTb Jerko, i
4acTo NPUHOCUTL OiNb. LLINAx 3 Icycom — Ue wnsax go Xpecta. OincHa
PAMICTb XPUCTUAHCTBA | ICTVHA XPUCTUAHCBKOMO XXMTTH, ICTVIHA TOro, WO
Xpuctoc Bockpec nexunTb no Tom 6ik Fonrodu. Akuwio mMu baxaemo,
0O aMepUKaHCbke XNTTA | Hala LlepkBa BIGHOBUAUCS, MU MYCUMO
3HaMTM B cODI BigBary 3mMiHUTUCh, iTW BCi pa3oM 3 IcycoM XpUCToM He
JLLe Tofj, KON Lie BUMHO i pafliCHO, ane, o BaXIMBILLIE TOA), KON
e HeBUrgHO i 6onaye. TakUM LIISIXOM HaBEepPHEHHS MyCATb iTU
NPaBOCIABHI XPUCTUAHN AMEPUKM.

KoMeHTytoun Mamke OecaTmpidHy TparidHy nofio B Konopano,
[ 3arvHyIn OeCATKU CTyAEHTIB LWKOMM Bif, PyK CBOIX OfHOKJIACHWKIB,
OOMH i3 NPOBIAHMX TeoNOriB 3axiAHbOro CycninbCTBa Nigkpecvs: “Mu
YacoM, roOBOPSAHM PO Halle CycriyibCTBO CTBEPIKYEMO, LLJO BOHO MYCUTHb
3MIHUTUCA. ANle CYCriifIbCTBO MOXE 3MIHUTUCH JINLLIE TOLl, KO Halui
POAVIHIN 3MIHATCSA. A HALLI POAVHN 3MIHSTTECS TOLY KOSV MM, SIK OCOBUCTOCT],
B HALLIMX CEPLISX 3a3HAEMO HABEPHEHHS [0 HeHACW/IbCTBA, A0 /11060BI”.
Ll cnoBa 0cobnmBo Baromi Ans yKpaiHCbKoro nNpaBoCciiaBHOMo CyCnifbCTBa.
[ly>Ke 4acTo KOXeH 3 HaC OMMHAE CBOE 0COOUCTE HaBEPHEHHS, Lo T
LLAXOM pa3oM 3 lcycom XpurctoM. Mu xodemo, Lob Halli ycTaHOBM Ta
opraHizaLji LUBMAEHbKO HaMpaBWM SKyCb cUTyaLlito. M odikyemo, Lob
BNaAVKM SKMMUCh “Hapamm” 3aroinv paH, Lo BXe BidJaBHa Po3ainsoTh
HaLLle CyCrifbCTBO, HIOW Lie MOXKHa 3po0KnTI 33 0fHY MUTb. M O4iKyeMO,
Lo BigA npau 3 Monoaaw KoHCUCTopIl panToM MOBEpPHE A0 LIEPKOB
JeKinbKa NokoniHb BTpadeHol Mosiof. B ©aratbox Brnagkax My NpoCcMMo
HalLKX HacTosTeniB OyTM OO NeBHOT Mip1 GaTbkaMm Halux Airen. Mu
4eKaeMo, Lo YkpaiHcbka [paBocnaBHa Jlira i UuepkoBHI Tabopu
NPULLENAATb HaLLI MOSOAI XPUCTUAHCBKI YeCHOTW, HIOMU-TO Lie MOXHA
3po0UTM Mif Yac PiYHOT KOHBEHLT Y/ Ha Tabopi. Take BioHOLIEHHS OaTbKiB
AKpa3 i ncye LiepkBy, i NAJIMBAE ONil HA BOFOHb KYJbTy CMEpTi, WO MW
MOro CbOrOfIHI CMOCTEPIFAEMO B HALLIOMY OTOYEHHI.

B miMCHOCTI X aHi KynbTypy TenepilHbOro CycnifibCTBa, aHi
Hally LlepKBYy HEMOXMBO BIIHOBUTWN 6€3 TOrO,  (3akiH4eHHs Ha cT. 12)

(On the cover - St.
Pennsylvania.

Ha obknaguHui - napagisnbHa LepKkBa CBATOrO piBHOANOCTONbHOIO KHA3A
Bonogumupa y CMmucmus, [1eHCUIbBAaHIS).

Viadimir Ukrainian Orthodox Church in in Smithmill,

YkpaiHceke [IpaBocrtaBue Ci1oBo Pik LVI Ync. X, xoBTeHb, 2006



MOPA CTEPTU TTIOPOX 3 HALIOTO
MPAROCAAR ' 9

“ -

KoMy 3 Hac He NpMXoanNo Ha AyMKY, WO .77 iHLLI
XPUCTUSIHCBKI YrpyryBaHHS He paxytoTbcA.” Mpu3Hatocs, Wo
Taka iyMKa Npuxoamna MeHi B rofloBy, ane g He 3HaB, Lo
3 Helo pobutn. LLlocb BoHO Oyfno He Tak. Ta X y o4ax
XpUcCTa 3apaxoBYETLCA KOXEH, XTO Hye Moro cnoso i xunse
BinnoBigHo Moro CeATMX cniB. BxmBatoum aHarorio ca.laena
(I mo TrModhist), WO XNTTA XPUCTUAHMHA €, "SK 3MaraHHa",
MW MOXEeMO cka3aTu, Lo MMpaBocniaB’a Aae HaM MOTPIOHI
pecypcu Ons Toro, wob 6bpaTth y4acTb Y TUX 3MaraHHsX.
OfHaK Ue He 03Hayae, WO MW BUMKOPUCTOBYEMO BCi Ti
pecypcn. Ocb, Tak OM MOBUTU, MPUTHA, KA NOSCHUTb, LLIO
Malo Ha yBa3i:

Y 0fHOro NpaBoOCIaBHOMO XOMYMH Bifl-
JaBHa Oyna B MigBani nonmus 3 KHUXKKaMM —
pecypcamu. by Tam CTapuin 3anoBiT- i
CenTyariHta, OyB rpeupku nepeknan
HoBoro 3anoBity 3 4oOaTKOBVMM MpWu-
MITKaMK, dekifibka NpaBoC/IaBHNX MO-
JIMTOBHUKIB, NcaHHA OTuUIB LlepkBn
BKJIloYyHO 3 Dinokanieo cB.loaHa
3onoToycToro, Benmka 36ipka iKoH,
MOBHUWN KypC BKa3iBOK BKBYaHHS
LEPKOBHOI MY3UKM BKJTIOYHO i3 3BY- |
Ko3anmMcamy Ha MepBiCHUX TacbMax, %\
KOMMAaKTHNI NCK i3 BCMa NpOrMoBiaaMmn
0[HOro BiIOMOro MPOMoBIAHMKA, 30ipKa
YOTOK, CM KHUI — OfHa NPO KOXHe TaiHCTBO, "-i_:_
Ta KaguUnbHWUS 3 flafaHOM, Ky HIKONX He
3ananoBanu. Xnonewp BiABiAyBaB y HEASi LIEPKBY,
ane BiH cnpaBai OaraTo He YMTaB, KpiM CTUXIB 3 Bibnii, Lo
X MPOXOAWV B HEMINbHIN LIKOJII.

Mopyy XMB MOro cycia, 0aTbkM SKOro HiKOM He
XOOUNM A0 UepkBW. Ane Mofoaun xJoneup 3B'S3aBcs 3
MOJIO[IeHOl0 HEeAEHOMIHALIMHOW Fpynoto, Ae BiH OTpYMaB
bibnito B cydacHoMy nepeknafi, Wo i1 4acTo BXMBaAlOTb
MpaBoCIaBHI. XioneLb NOCTIMHO CUAIB | YMTaB 1T Ta MOJIMBCS.
BiH He 3HaB HiKMX MONMTOB, TO X CKJ1aAaB ix cam, abo
MOBTOPIOBAaB MONMTBY OCMOAHIO, noAaHy y CBAToMy [McbMi.
Lle 1oro 3agoBOMBHSO | MOTO PafiCTb i3 LIbOro HOBO3HAM-
JEHOro AYyXOBHOMO XUTTS MOCTIMHO 3pocTana.

OpHOro pasy BiH, BiABIAYO4M CBOro NpaBo-
CNaBHOro cycifa, nobayme y nigsani NoanLI0 3 KHU-
KKaMW | MoyaB po3nuTyBaTU MPO HWUX CBOTO
npusTend. Ton Bignoeie: “Lle — npaBo- a
CNaBHI PenirivHi KHNMK, WO § X nam’sa-

Talo e 3 AUTUHCTBA. 30AEThCS, L0 MOS
XpeLLleHa MaT/ MeHi Ix nogapyBana npwu
XpectrHax.”
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lletpo C. laciakoc mor.

CycigHin xnoneub NQINWOB A0 MONWLI, B3SB Y Pyku
BYIMIVHY, TOAi 3ananuB NafaH i MokJaB MOro Ha BYrinns.
MpaBoCaBHMI XJ10M4YMHA NOBOSI MIAINLLIOB A0 HBOTO, | BNeplue
noYaB po3rnsaaTv i nepenncToByBaT KHAMN.

“TyT ix Tak 6arato, Lo A He 3Hato 3BiAKM 1 NoYMHATI"
CKa3aB BiH.

“Ocb, Gepy Moto bibnito, fKy MeHi ganu apysi B
Mosofedin rpyni. 51 i1 Bxe npoynTaBs. 3 Hei JoOpe NoYMHaTK.
A 1 TIM-4acoM nepernsHy Te, Wo B Tebe Ha nonaumu.”
| TaK MpPaBOCIIaBHWUI Xronelp MOYaB YMTaTU
cyqacHUM nepeknaf bionii, a roro cycin obTtep
. MOpPOX 3 IKOH | MepernanaB KHUMM, LWo fod

. cTosnm 3abyTi. Todi BiH cuTas: “A ckaxu
. MeHi 3HOB, XTO TV €?” “{ - NpaBOCNaBHWIA
XPUCTUSHH"- BINOBIB TOM- * @ T 2 “cniTaB

B LLKIpSHIV onpasi BiAnoBiB: “fl npocto..” A
TOLi AOAAB:

“B Tebe Ha nonuui ay>ke rapHi KHAr.
Y He MIr BK 9 YacoM MO3NYUTU FKYCh i3
HUX?"

3akiH4ylo4M Lo iCTOpilo Xo4y BaMm
npuvragat, Wo B MNpaBociaB’t —MoBHOTa XpuUcTa.
Byt npaBociaBHMM O3Ha4ae OyTM B3ipLEBUM
XPUCTUSIHHOM, NOCTIAOBHUKOM XpUCTa. fl HaBiTb cka3aB U, Lo
X “IHWMX XpUCTUAH" Tpeba BBaXKaTW He 3a MPOTVBHUKIB, a 3a
YHaCHUKIB TOrO CaMoro “3maraHHs”, Wo 1 MU. BUKOpUCTOBYIMMO
MOBHICTIO GaraTCcTBO pecypciB Haloi Bipyn ©e3 Toro, wiob
3HEBAXITMBO AVBUTUCH Ha TUX, LLIO 3MAraloTbCs MOPY 3 HaMM.

| He OyabMO po3YapoBaHi, FKWO Halli Cycamn He
NPOSIBASTUMYTL 3aLkaBneHHs [paBociaB’siM, abo AKLO BOHM
B3araJli He € XpUCTUSIHAMI. K CKa3aB pa3 OVH CTapuK, MyapUn
CBALLEeHVK: “He mpobyn pobutn Te, wo pobuts CeATUM [yX.
Monucs nunwe 3a Te, Wo6 TBoe cepue Oyno
HaCTiNbKWM CMUPeHHe, Wwob ni3HaTV Harogy
JornoMortM B boxi npall, SKUo KOMch Taka
Harofa TPanmTLCS.

OTXe, KOS HaBITb NnLLIE OAWH CyCif,
3aMae Hac BiABIAATWU, Hexan nopox byae
CTEPTUM 3 HALIMX KHUI, IKOHM PO3BILLIEH], a
nafaH 3ananeHuu. Kynammocs > B Xp1cToBii
NMtoOOoBj, 10O 3aMiCTb XOBaTU CBITIIO HaLLOI BipW,
noro Oyno BMAHO BCbOMY CBITOBI.
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God’s Church and Man'’s Interpretation

.,

Religious
Thought |
Comparedand

Protestantism

by Rev. Fr. Bazyl Zawierucha

Today, inwhat has been labeled by many as the post-
Christian era, we find mankind offering allegiance to dozens
of religions and “ersatz” religions: Communism,
nationalism, scientism, secularism, hedonism, sentimen-
talism, cultism. These philosophies often directly
contradict the Christian way of life and struggle for the
hearts and minds of the twentieth century man by depicting
the Christian camp as a besieged outpost in an
aggressively hostile world.

To minimize the real differences between the
Orthodox and Protestant interpretations of the gospel and
churchwould be dishonest. Nevertheless, compared to the
chasm between believers and unbelievers, between
Christian and non-Christian, the differences which separate
Orthodox and Protestant may seem relatively slight. We all
share a spiritual view which looks beyond material things to
spiritual values, we all remind ourselves to live for eternity
as well as for time. We share a belief in
God and a loyalty to the person of Jesus Christ. The Ten
Commandments serve as our rule of conduct and
acknowledge that fallen man cannot attain his own
salvation, but needs a Savior. Orthodox and Protestant
honor and read essentially the same Bible and pray the
same Lord’s prayer. The feasts of Christmas and Easter
and the writings of the Fathers of the Church formacommon
heritage.

As we examine the basic differences between
Orthodoxy and Protestantism, we should keep in mind the
distinction between fundamental and accidental differ-
ences. The latter are products of church discipline,
historical development and cultural adaptations. Funda-
mental differences touch the core of the Christian Faith,
dogmas which God has revealed to mankind in His Son
through the operation of the Holy Spirit within the Church.

The first problem any Orthodox
encounters when dealing with
Protestantism is the bewildering
variety of denominations within
“broad” Protestantism. The Church
can never be a “denomination” or a
“confession”. Her “being” is not
determined by accidental historical
events or situations but THE event of
Christ's Death and Resurrection,
and by the COMING Kingdom. This
is why absolute Truth can only be
found within the apostolic faith
(because the Apostles witnessed
the Resurrection), and in expecta-
tion of the fulfillment of all time.
Orthodoxy encourages its faithful to
transcend the present world by
accepting the acts of God, both past
and forthcoming. Orthodoxy looks
beyond the practical, beyond his-
tory, geography and culture.

Protestantism is essentially an
open movementwhose “raison d’etre” was and is to remain
open, to be continually attentive to the Word of God, and to
reform itselfin accordance with the Divine Will. Therefore,
the Reformation cannot be considered as a single event,
chronologically limited to the Sixteenth Century. It would be
inaccurate to judge the Reformation only on the basis of
what Luther or Calvin said. One mustlook more fully at what
was the Reformers essential claim, and what
Protestantism, as a whole, later became.

Luther's main intention was to go back to the New
Testament, to revive the sense of the God of the Bible, the
Living God, the Creator and the Sovereign. In His eyes, the
Western Church had become corrupted by the distribution
of cheap and human “means of salvation” through the selling

-

- of indulgences which would provide automatic individual

graces. To this Luther opposed the absolute powerless-
ness of fallen man and the Power of the Gospel.

Itis precisely to this powerlessness that the Gospel
gives an answer. Man cannot save himself; another One
saves him. That is why man has to BELIEVE in this Other
One. The reaction of Luther to the Western Church was
initially posited on the idea of salvation without anything
other than the direct power of God’s Love and the human
faith which receives this grace: without any meritorious
“works” which would be unable to add anything to Christ’s
saving gift; without all those magical acts, often bought for
money and allegedly providing graces.

Although Orthodox and Protestants attach great
importance to the Fall, they disagree on the consequences
ofthatfall. Luther concluded that man’s nature is depraved
and inclined only to evil. Man is a sinner in whatever he
does, and all his actions are disgusting to God. Salvation
is a free gift of God which man cannot merit. All is grace,
pure grace.

4 Ykpainceke IlpasocitaBHe Ci1oBo
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In Orthodox teaching, the fall of man consisted in
man'’s preference to compete with God, to be His equal
instead of participating in His Gifts. As a result, he
abandoned his own destiny, and became enslaved to the,
power of DEATH. There is no question in the theology of the
Fathers of the Church of an inherited guilt transmitted to the
human race through the sin of Adam. What is inherited by
the entire human nature is slavery to death and corruption.
Instead of the Western idea of inherited guilt - the Fathers
spoke of a personal power of death and corruption, that of
the Devil, from which Christ came to liberate man,
“trampling down Death by death.”

Orthodoxy is in agreement;’ with Protestant theology
thatin Christ, man s given justification. But, a central pillar
of Orthodox teaching is that man is also restored into the
fellowship of God and the participation in the divine life:
Since God Himself has become Man, one is allowed to say
with Ireneaus and Athanasius, that man is becoming God.
This “deification” of man preserves God’'s absolute
transcendence and freedom: He GIVES us His own Life and
man participates in that which is given to him.

Protestant concern for always affirming the unique
sovereignty of God is met here. However, their refusal to
admit any human virtuous participation in the act of
salvation is simply out of place. There is no question in
Orthodoxy of “adding” human, acts to those of God. The
whole question is one of the original human destiny, which
is to be WITH and IN God. This original destiny has been
restored in Christ, the New Adam. He was perfectly God in
His Divine Nature and Will, and perfectly Man in His human
nature and will. What He is by nature we become by grace.

Luther soon understood thatthe Roman Church would
never accept his theological views, but at the same time he
had to confront Protestant extremists, the Anabaptists,
who denied any authority in religion and appealed to visions
and revelations. Unwilling to allow these fanatics to
overthrow all religious authority, Luther claimed the
supreme religious authority to be found not in the Church,
but only in the Bible. Protestantism dethroned the Church
and set up the Bible as the sole rule of faith. Only what the
Apostles had committed to writing would be binding on
Christians. Oral tradition, which had been handed down
throughout the Church from apostolic times, was denied.
Protestantism became the religion of the book par
excellence.

Orthodoxy stresses that Christ’s redemptive act has
been completed once and for all, that nothing can be added
toit, and that there is no other way of benefiting from but by
hearing the word of God proclaimed by the “witnesses”. The
Church is called “apostolic’ by reference to these
witnesses. Anyone familiar with Orthodox liturgical life,
knows, of the open and solemn veneration of the Bible which
the rites require. This veneration means more than the
solemn reading of biblical passages and the daily singing
of hymns. It means the veneration of Holy Scripture, in
particular the Gospel, as a book.

Hence, the incensing and kissing of the Gospel Book,
the procession in which the Holy Book has the place of
honor and represents Christ Himself revealed in His Word.
The only possible purpose of this liturgical veneration of
scripture is to suggest to the faithful that it contains the very
Truth of Revelation.

Notwithstanding the above reverence given to
scripture in Orthodoxy, there cannot be any question about
the “second source” of Revelation - Holy Tradition. From its
outset the Church had to define the “canon”, the limits of
true Revelation in inspired writings. In order to exercise this
judgment it needed a criterion external to scripture. This
criterion is the guidance of the Holy Spirit, through Whom
the Incarnation was realized and Who abides both with
Christ Himself and His Body the Church.

Although Scripture contained the entirety of apostolic
witness, itis not, however, a verbal entirety. The Word of Life
is not a theological encyclopedia which has only to opened
at the right page for the desired information to be found,
exhaustively treated. Essential Christian truths, such as
the doctrine of the sacraments, not treated directly by the
inspired authors; are considered by them as self-evident.
Jesus’ pronouncements upon the Bread of Heaven, or
“water springing up unto eternal life” cannot be easily
understood if one ignores the fact that Christians in the First
Century practiced baptism and performed the Eucharist.
This makes it quite clear that scripture, while complete in
itself, presupposes Tradition as an environmentin which it
becomes understandable and meaningful. Traditionis the
sacramental continuity of the communion of saints this
continuity is absolute, organic, and infallible. Itis the One,
Holy, Catholic and Apostolic Church itself.

Luther’s new religion erected the Bible as the sole rule
of faith while vilifying the Church which had compiled,
translated, and preserved the Bible through the ages. Not
only was the Bible the sole rule of faith, the source of all that
was needed for salvation, but the individual Christian now
had the right, the duty, to interpret the Bible for himself. The
spectacle of hundreds of churches and sects in this country
alone gives testimony to the fruits of this disastrous
principle of private interpretation.

Apparently Luther believed that once the layman was
encouraged to read the Bible, fortified by the principles of
the Reformation, he would come to the same
interpretations as his fellow Christians. Religious history
since the Reformation disproves this theory. Most
Protestant communions sooner or later imposed on their
constituencies official interpretations of the Bible which
only the most intrepid would dispute.

Most Protestants refuse to recognize the Church as
a divine institution with authority to teach. They see the
Church as a fellowship of believers in Jesus Christ with
accesstothe Word of God in the scriptures. Orthodox hold
that the message of salvation comes to the individual

(Continued on page 9)
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LIEPKBA BOXA I JIIO/JCBKA IHTEPIIPETALIA

PesiriviHi
[yMKU B
[1OPIBHAHHI |
rpoTHUCTaB-
JICHHI
[lpaBocsias’to

0. MpoT. Bacuib 3aBiptoxa

“A Tenep 30craroTbca Bipa, Hagis, 1oboB — oL TPH.
A HanbibLua Mx Humm — sobos. (1 Kop. 13:13)

OCHOBHI pOo36IXXHOCTI MIX

[IpaBocnaB’am 1 [IporectaHTUIMOM

Y cyvacHy Ao0y, uio ii Bce YacTille Ha3nBaoTb
" NicNA-XpPUCTUAHCLKO”, NIOACTBO MPUMMAE 3aMiCTb penirii
pi3Hi cinocodii Ta “ -i3MKN”, K KOMYHI3M, HaLioHani3M,
HayKO-i3M, CeKYNAPU3M, refJoHI3M, CEHTUMEHTANI3M, Kylb-
™3M i T.4. L dinocodii, uo 4acto npocto cynepeyatb
XPUCTUSIHCbKOMY CMOCOOY XXUTTS, MpMBEPTaloTh CO0I cepLie
i po3ym nogent XXI-ro cTonitts TMM, WO 3MasbOoBYIOTb
XPUCTUAHCbKMIA Talip, AK obnoxeHy dopTelio cepen
BOPOXOro CBITY.

HeuvecHo Gyno 6 3MeHLLyBaTW pPi3HULIO B iHTEpP-
npeTauii CeBATOro MNMcbMa NOMK NPaBOCIaBHUM | NpoTec-
TaHTCbKMM TOJKyBaHHsAM. OfHak, bepy4n nig yBary npo-
nacTb, WO iCHYE MiX BipYIYMMK | HeBipyloUnUMK, cebTo
MK XPUCTUSHAMU | HEXPUCTUSIHAMM, PI3HULIS, LLO PO3Ainse
NPaBOCSIABHMX B, MPOTECTaHTIB MOXe 3[4aBaTUCSA BIDHOCHO
He3HayHolo. My BCi MOAIIAEMO AYyXOBHUM MOrnag Ha
CNpaBK, LHKMMO BApTOCTI AYXOBHI NOHAA, MaTepIsifibHI, MU
BCi Haragyemo cobi, Wob XMUTU He NnLie AN Cy4acHoro,
ane i Ans BiYHOCT. MU BCi BipyeMo B bora i BigaaHi ocobi
Icyca Xpucta. lecstb 3anosigen boxmx ciyxatb Aoporo-
BKA30M LLOJO HALLOT MOBEAiHKM, | M/ BCl MOrOLXKYEMOCH,
Lo yNaBLLUa JNoAMHA He MOXe caMa OCATHYTU CMaciHHS, a
noTpebye Cnacutens. | NpaBOCNaBHi, i NPOTeCTaHTV KOpK-
CTYIOTbCS TOKO camoto bibrieto, MONATLCS TiED CaMoto MOSINT-
Boto “OTye Haw". CBATa PiaaBa XpucToBOro 1 BenmkoaHs
Ta nrcaHHsa OTUiB LiepKBY € HaLLOo CMiflbHOK CNaALLMHOIO.

Po3rnagatoyn, ofHaK, OCHOBHI PI3HULL MiXX NMpaBo-
CN1aB’AM | MPOTECTaHTU3MOM MU MYyCMMO Nam’aTaTu, Lo
ICHYIOTb PI3HWLUI PyHOAMEHTanNbHI | NpMnaaKoBi. OCTaHHI €
NpoAyKTaMM LIEPKOBHOT AVNCUMMIIHK, ICTOPUYHKX NOAA Ta

KyJbTypasibHOro 3aCBOEHHSA. Ane (hyH-
JaMeHTanbHi Po30iXKHOCTI TOPKAIOTLCS
CaMOro Apa XPUCTUAHCLKOT BipK, A0r-
MaTiB, KOTpi bor BusaBMB ntoactBy CBOIM
CrHOM Yepes CaaToro [lyxa.

Hambinblolo npobnemoio 3
AKOIO MpaBOC/IaBHA JloAMHA 3yCTpi-
YaETbCA KON MagE [0 Aina 3 NpoTecTtaH-
TU3MOM, € NPUIOJIOMLLYIOYA KiSbKICTb
JeHOMIHaLIY y “LunMpokomy” npoTecTa-
HTM3MI. LlepKBa Hikofin He Moxe byTn
" neHoMiHaLLelo” abo “KoHdedieio”. BoHa
Oyna BCTaHOBMEHA He NpUNafKoBUMM
ICTOPUYHVIMM MOMISIMU YK CUTYaLIAMN,
a MOJIEID Xpuctosoi cMepTi i Voro
BockpeciHHa Ta MAVBYTHIM LIAPCT-
BOM HEBECHVM. Ocb 4omy lNpasay
MO>XHa 3HaWTW JIMLLE B anOCTOJIbCHKIN
Bipi (60 X anoctonn Oynu ceigkamm
BockpeciHHs), Ta B OUiKyBaHHi NMOBHOTK
BCbOro 4acy. lNpaBocnas’s 3a0xo4ye
CBOIX BIPHKX MepeBULLYBaTA MeXI Cy-
YacHOro CBITy, MpUMMatoYM Aina boxi, K MUHYI, TaK |
ManbyTHI. MpaBoCNaB’st AMBUTLCS MO3a NPAKTUYHICTb, M03a
icTopito, reorpadito i KynbTypy.

HaToMmiCTb NMPOTECTaHTU3M € BIOKPUTUM PYXOM,
MNPUYMHOK [0 ICHYBaHHS AKOro Oyno i € - 3anMwatncs
"BIOKPUTUM", MOCTIMHO YBaXXHO cnpurMaT CroBo boxe i
MiHsTUCS (pechopMyBaTCS) 3riAHO 3 boXecTBeHHOI Boreto.
Tomy PedpopMaujlto He MOXHa BBaXaTu 3@ OJIHOPA30OBY
nopfjto, XpoHoOoryHo obmexeHy oo XVI-ro ctonitra. byno
O HeToYHUM cyanTU PedhopMalljio nuille Ha OCHOBI CKa-
3aHoro JlioTepoM 4m KanbBiHOM. Tpeba NOoBHICTIO po3rns-
nat, wo 6yno Hesig'eMHOO U0 MMpoTectaHTu3My, i
AKKM [TpOoTeCcTaHTX3M, K TaKW, Mi3HiLe CTaB.

FonoBHoIO Lo JlioTepa Oyno NOBepHEHHS 10
CBsiToro lNucbMa, BigHOBEHHs OiOniMHOI ysaBK bora,
>Kmoro bora, TBopus i Llapsi. B noro ovax 3axigHa LiepkBa
CTaria KopyrnroBaHO po3aaBaHHAM JELLEBOro i JIOACbKOro
“cnocoby cnaciHHA" NPOAAaXKoM IHAYNbreHLn, aKi Manu
aBTOMATWYHO YAINATM oCcobOUCTe NPOLLEHHA TpixiB. Ha
NpoTMBAry LboMy J1loTep NoCTaBMB Oe3MOMIYHICTL YraBLLOI
noauHn i cuny Cearoro MNucema.

Bo fAKpa3 Ha U Noacbky 6e3noMivHicTb Cesite
MncbMo Aae BIANOBIAb. JIloAMHa He MOXe caMa CnacTucs,
[HWK MycnTb 11 cnacti. TOMy JIlOAMHA MYCUTb BIpUTU B
Toro IHworo. BigHolueHHA JlioTepa fo 3axigHol LlepkBn
Oyno cnoyvaTky OCHOBaHe Ha ifei CMaciHHA HIYUM IHLLNM,
AK npsiMoto cunoto boxkoi JtoboBi i Bipy MoANHK, sSika
OTPUMYE Lit0 NAcKy 6e3 HIIKX MOXBamnbHWX [if, L0 BCEOJHO
Hi4Yoro He Mornm 6 goaaty 1o XpUcToBoro [apy cnaciHHS;
0e3 MariyHuX [, 4acTo KYMoBaHKMx 3a rpoLli Big, HiOK-To
ABTOPUTETHWNX YAINAYMX N1ACKY MICLb.

Xo4 | npaBocfaB’s, | NpoTecTaHTM3M NpUAaTb
BeNVKy Bary ynajkoBi (JIOAWHW), BOHU HE MOrOKYyI0ThCs
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LLOAO HaCMiAKIB TOro nafiHHsg. JlloTep NpunLLIOB [0
BMCHOBKY, L0 Nofcbka Npupoaa obmMexeHa, i CKITOHHa
nvile 0o 31a. JioAMHa € MPILLHUKOM Y BCbOMY, WO BOHA
BiNIbHMI Boxknm [lap, SIKOro ftofyiHa He MOXe 3aCi Ty XKUTU.
Bce Lie nacka, 4mcta nacka.

Y NpaBOCaBHIM HayLi NAAIHHA NIOAVHM NONArano
B TOMY, L0 BOHa 3abaxana 3maratmicsa 3 borom, 6ytn
Vlomy piBHOIO, a He npuinMaTth Vloro gapw. BKiHLi nioguHa
BidiMLLA Bif, CBOro Npu3HaYveHHs i ctana pabom CMEPTI.
B 6orocnor’i Ceatux OTUiB LIepKBM He cKazaHO Hi4YOro
Npo yCnakoBaHy BUHY, MepeAaHy NOACTBY Yepes rpix
Afama. YcnaKoBaHO BCiM JIOACTBOM, OHAK, € MiAAaHICTb
CMepTI | KOpYMLT. 3aMiCTb 3axiAHOT MKW MPO YCrafKoBaHy
BUHY, CBATI OTLI roBOpUnM Npo 0CobUCTY Cuiy CMepTi i
Kopynuji, cebTo cnnmn AnsSBoNa, Bif, SIKMX XPUCTOC MPULLOB
BM3BONUTM NtoAen “nofonaBLUn CMepTIO CMepTh”.

MpaBoCnaB’a 3rofkyeTbcs 3 NPOTECTAHTCHKUM
©OorocnoB’AM LWOAO0 TOro, Wo Y XPpUCTI NloAMHa OTPUMYE
onpaBAaHHS. Arne LeHTpasnbHVIM CTOBMOM MPaBOC/IaBHOMO
BYEHHS € Te, LLO NIOANHY MPUBEPHEHO 10 CMINIKYBaHHS 3
Borom i Ao yyacTi B ©oxecTBeHHOMY XXUTTI. TOmy, Lo bor
CaM CTaB MIOAMHOI0, MOXHAa CKa3aTtu
pa3oM 3 IpuHeeM i AdaHaciem, Lo
NoanHa crae borom. Lle “oboxect-
BeHHS" NoauHu 36epirae, oaHak,
abcontoTHY 3BepXHicTb | cBobooay: BiH
nae Ham CBOE XUTTS, a MoamHa bepe
y4acTb Y TOMY, LLIO 11 JAHO.

Lle 3a00BOsbHSE NOCTiMHE TypOyBaHHSA NPOTeCTaHTIB
3aTBEPIKEHHAM YHiKalbHOT boxol cyBepeHHOCTI. Ane Te,
LL|O BOHM BIAMOBNAOTLCS NPU3HATL A0OPOAIHI 3acnyrn
TIOAMHN Y 1T BNACHOMY CMACiHHI, BXe 30BCIM He Ha MiCLL.
Y MpaBocnap’i HeMa MOBM NpPOo “AogaBaHHA" OACbKUX
Oin go ain boxux. Line nutaHHA nonsdrae B nepBiCHOMY
NpW3HaYeHHi noauHu — 6yt 3 borom, i Y bosi. Lle
nepBicHe NMpU3HaYeHHs Byno NoBepHEHe MIOANHI XpUCTOM
- HoBmum Apamom. BiH OyB gockoHano borom no CBoin
DoxxecTBeHHIM npupomi, i AockoHasno nogyHoto no Ceoin
0ACbKIM Nprpogi i Bosi. TUM, 4uM BiH € no npuvpogi, Mu
cTaHeMo 3 Munocti boxol.

JlioTep nobpe po3yMmiB, WO PrMO-KaToNMLbKa
LlepkBa HIKOIM He MpuMe Noro OOorocsIoBCbKi NOrNaau,
ane BOAHOYAC BiH MyCiB NPOTUCTaBUTUCA NMPOTECTAHTCHKMM
ekcTpeMicTam- AHabanTucTam, ski 3anepedyBani BCIKNN
aBTOPUTET penirii, a 3ocepedXKyBannca Ha “BUOIHHAX" |
"0b6'aBneHHAX". JlloTep He 0a)kaB O03BOMUTU TUM
daHaTMKam NoBaNUTU BCAKUM PeniriviiHNN aBTOpUTET. | oT
BiH MoYaB TBepAUTU, WO HAWBULLUM PENIFIMHUM
aBTOpPUTETOM € He LlepkBa, a bibnis. MpoTectaHTN3M CKUHYB
LlepkBYy 3 mpecTony, i NocTaBMB Ha ii Micle bibnio, K
OMHOKOro MaHiBHWKA BipW. Jlnle Te, WO anocTonau
3anmcany Mae 0ytr 3000B'A3yl04MM ANF XPUCTUSH. Bdi
YCHI Tpaamuii, wo nepegaBanucs B Liepksi Big, anocTosb-
CbKMX YaciB, 3anepedyBanucs. [poTecTaHTU3M CTaB pernirieio
KHWIM, B MOBHOMY 3Ha4YeHHi TOro BUpasy.

MpaBocnas’a MigKpedIioe, Wo Ajlo BM3BOSIEHHS
XpUCTOC JOKOHAaB Ppa3 | Ha 3aBXAW, WO A0 LbOro He
MOXHa HIYoro AofaBaty, i WO HEMAE iHLWOro cnocoby
KopucTatn 3 uboro, AK ciyxatm CnoBo boxe, nopaHe
“cBigKammn”.

LlepkBa Ha3MBa€ETbCA anoCTonbCbKOLo, i Lie BIAHO-
CNTbCA OO AAHUX CBIAKIB. YC, XTO O3HaMOMIIEHUN 3
NpPaBOCIAaBHUM NITYPriIMHUM XUTTSAM 3HA€E NpPo BigKpUTe |
YypOuMCTe BLIAHOBYBaHHA CB. EBaHreNis, Ake BMMAraeTbcs
npaBociaBHUMK obpsaamn. Lle BLUIAHOBYBaHHS O3HaYae
OinbLLe, HIXX YPOUMUCTe YNTaHHS BIONIMHNX CTUIXIB, i LLOAEHHI
nicHecniBX. BOHO 03HaYae BLUAHOBYBaHHS CBATOro INcbMa,
0cobnmnBo CB. EBaHrenis, K KHUM.

TOMy 1 KafKeHHS | LinyBaHHA €BaHrenisi, XpecHi
XO[M, Ha AKMX EBAHTeNiE MaE MoYeCHe MicLle, TaK, IK BOHO
npenctaense Camoro Xpucta, Akunm o6'sasmB Cebe Yepe3
CBO€e CIoBO. | OAMHOKMM MOXITMBIM MOSICHEHHSAM LibOro
NITypriHoro BlUaHoBYBaHHS CBATOro MNncbMa € Te, 1o
nepeKoHaTV BIPHKX, WO B HOMY icHYe MpaBaa O6'aBneHHs.

He omMBns4Mcb Ha BCIO MoLLUaHY, WO ii IpaBoCiaB’s
Binae CeATOMY INCbMY, HE MOXHA 3anepeyunTi i Apyroro
Ikepena O0'aBNeHb, a came CBaToi Tpaaudii. 13 camoro

Yci, XT0 03HanloMJsIeHU 3 1IPaBoCcIaBHUM JITYPII-
HUM XUTTSIM 3HA€E PO BIIKPUTE | yPOYNCTE BLLIAHOBYBAHHS
CB. €BaHreJiisi, ke BUMara€tbCsl rpaBoc/iaBHUMU 06psiiamu.
L{e Bi1aHOBYBaHHSs 03Ha4ae OIfblLE, HXX ypOYNCTe YUTAHHS
6ib1IVIHMX CTUXIB, | LL{OAEHHI MICHECIBM!.

noyatky LlepkBa Mycina BM3HayaTK “KaHOHW”, cebTo
rpaHuLi AincHMx O6’'aBReHb Y 6GOrocnoBCbKNX MNCAHHSAX.
[na Toro, Wo6 ue po3cyaxysatn, LlepkBa notpebysana
fkecb Mipuno KpiM Cesitoro MucbMa. LiMm Kputepiem €
KepyBaHHa Catoro [yxa, 4epe3 SKOro 3miiCHUAOCS
BTieHHS Icyca XpucTa, i Akui nepedyBae y CaMoMy XpUCTi
B Woro Tini - Liepksi.

Xo4 y CeATOMY [MUCbMI € UINICTb anOCTONbCbKIAX
CBilYeHb, MPOTe TaM HeMae LnocT ycHo nepeaaHoro. (loBo
XnTtTa He € DOrocNIoBCbKOIO eHUMKonesielo, sky Tpeba
nLLE BIOKPUTA Ha NEBHiI CTOPIHLY, 106 oTp1MaT BaxkaHy
iHcbopMaLiio, BUYepnHo nofaHy. HeoOXiaHI XpUCTUAHCHKI
npaBuna Taki, K OOKTpMHA Npo TalHCTBA He 3anmcaHi
Oynn aBTopamwn €BaHrenis, 60 BOHW BBaxkanu ii 3a
camo3po3yminy. CkasaHe Icycom npo “Xnid HebecHNRn”,
abo “Bopy 3 fxxepena BiYHOMO XUTTA" He MOXKHA MOBHICTIO
3pO3yMITH, AKLLO He Opatwi nif yBary Ton dakT, Wo
XPUCTUSHM NEPLUOro CTOMITTS NPaKTUKYBaM XPELLEHHS, |
3aroToBAsNM E€BxapucTiio. Lie po3'sicHioe, o Ceate Micbmo,
XO4Y BOHO CaMo Mo cobi 3aBepLLeHe, NpoTe NOoro aBTopu
BBaXanu, wo Tpaauuis o6cTaBMH 3pobuTs Moro Oinblue
3PO3YMIfIM | 3HAMeHHUM. TpaamLIsi € cCakpameHTasIbHNM
nepeemMcTBOM rpoMagu cBATUX. Lle nepeemctBo €
abCONIOTHNM, OpraHiYHUM | HEMOMUIIBHIM Tak, K i LiepkBa
(OpHa, Ceata, CobopHa i ANoCTonbCbKa).

HoBa ntoTepaHcbka peniris 3pobuna bidnito
OJMHOKMM MpPaBWIIOM BipW, ane BOAHOYAC raHbONsuM

(3akiH4eHHs Ha cT. 12)
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SEMINARIES:

WHAT WERE AnD
ARE THEY FOR?

by Heiromonk Gregory

1 E"'". ; --I. _.
N f

[lin all then, the modern seminary scene is very
varied. The old isolated and inward-
looking approach, that also characterized

many Orthodox and Byzantine Catholic seminaries in the
USA, has disappeared and there is afar greater willingness
to be flexible in patterns of training, such as those provided
by our own St. Sophia’s seminary at South Bound Brook.
None of this, however, answers the question as to what a
seminary should or could be doing now.

It is perfectly possible to acquire knowledge of
Theology, even of Orthodox Theology, without going to a
seminary. The well-known St. Stephen’s course of the
Antiochian Metropoliais a good example of a non-seminary
based theology course. There are also Universities and
Institutes scattered around the world that teach Orthodox
Theology to men and women who are not seminarians. So
if the seminary were to exist simply to provide yet another
theology course, it is difficult to see why this might be
considered necessary. The problem is that theology can
easily become just another academic subject. If Evagrius
of Ponticus was right and the true Theologian is one who
prays truly, then theology cannot just be the same as other
academic subjects, it must be taught and studied with
conviction as well as scholarly rigor.

Alumni of seminaries often emphasize how much
theology they had learned by talking to each other. Thisis
notanegative judgment upon the faculty; who also often join
in the “out of school” discussions. The fact is that lectures
can only go so far, discussion in smaller or larger groups
based on informed reading is the way that most adults
learn, and people over 18 are adults. My lectures to the
Institute of Orthodox Christian Studies in Cambridge have
been circulated widely on tapes, but recordings cannot
supply the informal talks which the original audience had
with each other and with me then. For those who were not
there, only a part of the total experience is accessible.

As those who have left home to go to college and/or
seminary will know, one of the most important features of
residential Higher Education is the chance to spark off one
another. Another vital part of that experience is going to be
access to library facilities. How do you read round a topic
if you cannot afford the books or they are out of print, and
you cannot reach a specialist theological library?

PART III
Correspondence courses give sections from major works —
but this is no substitute to reading the whole book. It is
perfectly possible to compile passages from the books of
the late Fr John Meyendorff, but that is not the same as
following the whole of his argument through one or more of
his books.

I have mentioned the “mixed economy” of residential
and nonresidential education. One way to do thisis to have
short periods of residence, weekends for example, and
perhaps alonger summer school. Another is to follow such
part-time or even correspondence courses for a year or
more, and then have anintensive year’s residence. In such
a way, the expense and disruption entailed, most
especially by those already married and with children, may
be minimized.

Of course, all this begs the question, why study
Theology? All we need in the parishes is a priest who can
serve the Divine Liturgy, and perhaps vespers and matins,
hear confessions and preach short sermons. What does he
need theology for?

Even short sermons need to be food for the people of
God, and hearing confessions entails giving advice. The
theology thatis needed for these is not a set of cutand dried
academic answers but a conscious faith that can
communicate God to other people. In discussion and
writing we learn to communicate, in prayer we grow in faith,
and in deepening our knowledge of scripture and tradition
we grow in knowledge of God that we may then
communicate to others. The modern world values
education, so much so that you will see many
advertisements for colleges on television. The numbers of
people who continue their education beyond high school
grow ever greater; why should these people be expected to
be content with priests who cannot even begin to talk to
them on the same level?

So a seminary may provide the place for growth in a
theologically informed faith, but does it have anything to do
with faith itself? While it is quite possible to find people
studying theology in Universities who have no religious
belief, a seminary is usually a place where the students
hope to serve the church, perhaps as clergy, but also
perhaps as educated lay people. Consequently they are
people who profess a Christian faith, usually that of the
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seminary itself. Thus an Orthodox seminary will largely
have Orthodox students, while an Episcopalian or Lutheran
one, will have Episcopalian or Lutheran students. Some
faculty and students may be from other churches, for
reasons of experience and variety, but all such exceptions
will still be expected to profess the Christian faith. This also
means that these institutions will normally have the
expectation that faculty and students will regularly, often
daily, pray and worship together.

Daily services in Orthodox churches outside of
Orthodox countries and monasteries are very rare indeed.
The opportunity and experience of praying together
frequently can help to build up the habits of prayer and
worship that must lie at the heart of any ministry, of the
clergy or of the laity. It may be impossible in the parish, but
the seminary experience may encourage a discipline that
forms faithful servants of God for His people.

The lack of frequent services, let alone daily ones, in
so many of our parishes, is only one aspect of why it is
important for a candidate for ordination to have a wider
experience than simply the parish that has encouraged and
sponsored him, important though thatis. As Kipling wrote:
“What do they know of England, who only England know?”
A priest may stay in the same parish for many years; his
people may reside there even longer; but all of them need
some conscious experience of the wider world of the
Orthodox Church, even if it is just going to a neighboring
church of a different jurisdiction for a mission service or
Presanctified Liturgy. Modern residential seminaries often
send students to other churches on a Sunday so as to gain
a wider experience. The parish can be a good thing, but it
can also be parochial in the bad sense.

In some ways it is ironic that | should argue for

residential seminary education. | have always noticed in
seminarians a neurotic tendency that may be summed up
inthe words: “They’re not going to ordain me!” This attitude
was presentin my own seminary education and amongst
the students | have taught, and | was always doing my best
to calm people and let them see that growing as people was
more important than whether or not they would be ordained.
| began to feel that there had to be better ways of doing it,
perhaps part-time, perhaps by having residences
connected to good University theology departments.
Nearly 30 years of ministry and 14 years of seminary
teaching have convinced me that for all the disadvantages,
the advantages of residential seminaries are greater. It
would be possible to envisage what | called a “mixed
economy” of residence and nonresidence; | do not believe
that seminaries should return to the overly strict and highly
isolating discipline that often characterized them in the
past. | do not want to see ex-seminarians forming
themselves into clerical clubs that exclude not only the laity
but even those clergy who had no seminary education or
went to the ‘wrong’ seminary. | do want to see candidates
for the ministry of the Orthodox Church, lay or ordained,
formed in an intelligent faith that can give an account of
itself. | also want to see them develop spiritually and have
habits of prayer that support themselves and inspire others.
| want to see them be broad enough in their outlook to be
able to work across jurisdictional boundaries whilst
treasuring ethnic traditions, so that we can begin to build up
the rich and multifaceted single Orthodox Church that we alll
say we wantin America. Yes, | think that there still is arole
for seminaries, that there still is a role for St. Sophia’s
seminary, and that such institutions are worthy of the
continued generous support of Orthodox Christians.

Differences Between Orthodoxy and Protestantism

through the Church which enjoys protection error which no
individual Christian can claim.

The traditional Christian sacraments were included on
the Reformers insistence upon scripture as the only source
of Revelation and their denunciation of good works. Luther
reasoned that only two sacraments were enjoined by
Christ: Baptism and the Lord’s Supper. Chrismation
(Confirmation), Confession, Holy Orders, Matrimony, and
Holy Unction were denied any sacramental meaning, but
were often retained as ceremonies of their churches.

Protestants differ among themselves on beliefin the
real Presence in the Eucharist. Lutherans, for example,
believe inthe Real Presence but propose that the bread and
wine coexist with the body and blood of Christ in the
elements. Calvinists speak of receiving Christin a spiritual
and heavenly manner. The Methodists, Baptists and

(Continued from page 5)

Mennonites consider the Lord’s Supper a simple memorial
service. Anglicans encompass a variety of views from Real
Presence to memorial service, and the Quakers and
Salvationists have no communion service.

Fr. John Meyendorff writes in “Catholicity and the
Church™: “itis at this point that the reasons for the Orthodox
objections against any form of intercommunion between
yet divided churches becomes apparent in such
intercommunion there is an unavoidable lack of true, mutual
commitment to catholic unity, and a peculiar reduction of
the sacramental reality to either a mechanistic act of
bestowing grace, or to pietism. The Orthodox in their
rejection ofintercommunion are often accused of stubborn
confessionalism. It would be more fair to recognize in their
attitude on this particular point an authentic concern for true
catholic unity and a reluctance to accept substitutes for it.
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It seems to be very important for
young people today to draw the
attention of others onto their web
pages, blogs, and “personal” Internet
space. But do we as Christians
recognize the call to draw others into
the Christian faith?

Are teens really thinking about
this calling? Are you prepared for this
responsibility as a young Christian?

| continue to see pairs of young
Mormon men walk house to house as
they fulfill their mission for their
church. Jehovah Witnesses still come
to my house at least twice a year (not
yetenlightened to Orthodoxy, muchto
my dismay!).

What do our young people need
in order to become so interested in
promoting their faith? What truly do
teens need?

In working with so many troubled
teenagers over the last 15 years, |
confidently say that overall and most
importantly, teens are looking for
attention guidance, and approval.
Most definitely, they seek these this
from their parents and peers.

However, in seeking it, they often
try to draw it through negative and
harmful behaviors.

A dangerous explosion of teens
spending too much time on the
Internet, watching TV, and gaming is
leaving some lagging behind in basic
social skills and creativity.

Often unsupervised, much time
is taken viewing violent, provocative

images without being able to under-
stand what lasting effect it can have on
one’s development.

Early exposure to material thatis
unfit for even adults can lead to an
increase in anxiety symptoms for
teens.

Thus there can be aninterruption
in the normal developmental pro-
cesses, as teens must then deal with
the added emotional consequences of
their behavior.

At present, studies show that
teens are more self-centered than is
normal for their developmental age.

It is typical for teenagers to be
more self-absorbed and begin to
exercise their maturing brain as they
explore their world and how it may
satisfy their curiosity.

With most teens spending the
majority of their waking hours away
from the influences of their parents and
the Church, many certainly are not
being prepared to be fishers of men
and women for Christ.

We are called to draw people into
Christ’s holy net as understood in the
Troparion for the Holy Feast of
Pentecost: “Blessed are You, Christ
our God, Who has revealed the
fishermen as most wise, having sent
upon them the Holy Spirit, and through
them You have fished the universe
Lover of Humanity, glory to You.”

With Pentecost, we are re-
minded about our Church’s beginnings
as the Holy Spirit came down upon the

Drawing
the World
into Your Net

by Dr. Christofidis

Apostles to guide them in their
mission to preach the Good News. The
Church continues this mission and
prepares her members to be “fishers”
of men and women in today’s world.

However, what we are seeing
instead is a generation of teens being
drawn into the “worldly” net of
hedonism (pursuit or devotion to
pleasure).

Just look at the changes in your
own parish. It is more likely that the
teens in your church participate in
public school-based extra curricular
activities before church-based pro-
grams.

Let's consider the numbers of
teens and young adults participating in
church services and even programs.

What | hear from my seminary
schoolmates who are now parish
priests is not very encouraging.

The numbers of active young
participants are very low compared to
the actual number of families that are
registered stewards of their parishes.

Ask your own priest how many
more young people are registered in
the office than are actually attending
the services and programs!

Remember, though, that the
Church is not focused on generating
numbers, but on generating the
faithful. The Churchislooking for each
of us to be no different than the
Apostles.

Isn’tit ironic that during the time
of Holy Pentecost, the disciples of
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What’s Up?

(continued from the previous page )

Christ were seen as acting out? They
were in defiance of the Jewish leaders
in order to draw people’s attention.

Today our culture has putusina
similar position. Instead of the threat of
imprisonment and death as Peter and
Paul faced, all of us face the challenge
of a different martyrdom for Christ, a
psychological martyrdom.

Instead of suffering a physical
death for witnessing faith in Christ, we
face a different sort of death: The
rejection of our own culture, col-
leagues, peers, friends and even
family.

This easily happens when we
stand up for the morals and values
espoused by our Orthodox Christian
faith.

Here are simple examples to
think about:. Do you hesitate to do
your cross and pray at the lunch table
when you are eating with non-
Orthodox friends? Do you witness
Christ to people around you, whether
or not you use words?

When will we stop feeling
intimidated by our “modern” culture?
When willwe defend what we believe is
the true faith and true life in Christ?

How many of us really are
prepared and willing to proclaim our
love and faith in Jesus Christ to our
neighbor?

| pray Christ gives us all what we
need - the strength and wisdom to be
fishers of men and women - true
missionaries in our own neighbor-
hoods.

(Dr. Christofidis is a graduate of
Hellenic College and holds a Ph.D. in
Counseling Psychology. He founded
the Orthodox Christian Counseling
Institute in Chicago in 2004, where he
sees families, couples, teens and
individuals for outpatient psycho-
therapy. In addition, he has led Family
Synaxis weekend retreat workshops in
the Metropolis of Chicago where he
and his family attend St. Demetrios
Church.)

A Conversation With the Eu-
charistic Father of the Orthodox = @ i
Church ~ St. John Chrysostom pz2 8547

prepared by V. Rev. Frank Estocin #’k .
Q: What are your thoughts concerning the Mystical (Last) “J- :
Supper and the Liturgy?
A:  Even now, that same supper at which Christ reclined, is celebrated. There is
no difference between one and the other. One cannot say that one is celebrated by

a man and that the other was celebrated by Christ. In truth, Christ is the celebrant of
our Liturgy, just as He was the celebrant of the Mystical Supper.

Q: How are we to view the priest who distributes the Eucharist to us?

A:  This requires profound spiritual insight. when you approach the priest who
communes you, bear in mind that it is Christ Who extends His hand to you. Here, |
would like to make a comparison between the act of Baptism and Holy
Communion. In Baptism it is not the priest who baptizes you. On the contrary, it is
God Who invisibly holds your head. So it is with Holy Communion. It is God Who
extends His hand to you.

Q: The Eucharistic Liturgy is central to our way of life. Can you give me some
insight as to how to approach this most sublime Mystery?

A: If you really want to honor the sacrifice, the Eucharistic Liturgy, then offer your
soul, for which the sacrifice is offered. In offering your soul, make sure that it is
unblemished; as pure as gold, replete with righteous works. You see, if your soul is
unclean, then what benefit will you gain by offering gold, silver or donations of any
kind? Cleanse your soul first. Offerings are needed and appreciated, but be
spiritually wise enough to put things in their proper perspective. Purity of soul and
righteous works give honor to the sacrifice, and are more precious in the sight of
God, than any material donations.

Q: Your homilies reflect a profound love for the Church and the Eucharist. What
in your opinion is the mission of the Eucharistic Church?

A:  Simply put, to communicate to others the love of Christ. You see, the Church
which Christ established is not a business. It was not established for the purpose
of swimming in gold and forging silver. It is the solemn gathering of angels, of
God's people. The Mystical Supper was not celebrated in a cathedral. It was
celebrated in very simple surroundings and Christ did not give to His disciples and
Apostles His Body and Blood from a golden cup. Nevertheless, at the Mystical
Supper, the simplicity of the Upper Room and the vessels used were most
precious and evoked profound reverence, because everything there was filled with
the Holy Spirit.

We spoke of honoring the Sacrifice. Let me give you some examples. Do you
want to honor the body of the Eucharistic Christ? Then do not turn away from Christ
when you see Him naked. You can adorn the Holy Table with silk and brocade, but
of what benefit is this when Christ is left outside of the Church to endure cold and
nakedness? Of what benefit are golden vessels when Christ endures hunger? Of
what benefit are golden chalices when Christ is deprived of a cup of water? Altar
coverings have their place, but what is the benefit when Christ does not even have
that which is necessary to cover Himself? Yes, it is important to adorn God’s
temple, but do not overlook your brother - Christ, Who is in need, for that temple, his
or her body, is more precious and sublime than any material building. You see, the
true mission of the Eucharistic Church is to care for one who is in need - the other
Christ. Buildings may burn and be destroyed, and the thieves may steal altar
vessels, cloths and anything they deem valuable. But that kindness which you do
for your fellow human being, for one who is in need, cannot be destroyed, not even
by the Devil himself.

[The above is based on St. John Chrysostom’s homily on the Gospel of St. Matthew]
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(3akiH4eHHs1 3 cT. 7)

LlepkBy, fka Ha MpoTs3i BIKIB ykiafana, nepeksagana i
nepexoBana bionio, sika cTana He TiNbKM OAMHOKMM MPaBUIOM,
ane N OAVMHOKMM [KepesioM MOTPIOHUM AN cnaciHHA. Ane
000B'I3KOM KOXHOMO XPUCTUSIHMHA OYfo, CaMOMy YMTaTK Ta
iHTepnpeTyBaTK Ti. HasBHiCTb B AMepuLi COTeHb “LiIepKOB” |
CEKT € MofaMu LbOro 3rybHOro MPUHLMMY MPUBATHOIO
TOJIKYBaHHs bibii.

JloTep Mabyab CNofiiBaBCA, WO KOM CBITCbKI toau,
nigkpinneHi npuHumMnamy PechopMadlii, ToYHyTs YmTaTh bibnio,
TO BOHM [AYThb A0 TUX CaMUX BUCHOBKIB, LLIO W IHLLI XPUCTUSIHIA.
IcTopia penirii nicna Pecdpopmallii, abCONOTHO CNPOCTOBYE LitO
Teopito. BinblUicTb NpoTecTaHTCbkMX rpomap, (yrpynoBaHb)
CKOpLLEe YM Mi3HilLe HaB'A3yBann CBOIM BIPHUM CBOT OQILHI
nepekoHyBaHHS, 3 AKMMM MaJIo XTO He MOropyKyBaBCA.

BinbLUiCTb NPOTECTaHTIB He BM3HalOTh, Lo LlepkBa €
boxxecTBEeHHOIO YCTAHOBOIO, | Ma€ aBTOPUTET MoBYaTW. N4
HUX LlepkBa — Le MpocTo TOBAPUCTBO TWX, LLO BIPYIOTb Y
Icyca Xpucra, i Matotb goctyn go Crosa boxoro, wwo y CBatomy
MncbMi. MpaBodiaBHi BBAXKAtOTb, LLO BIpHI OTPUMYIOTh BicTKy
Npo crnaciHHs Yepe3 Llepkay, ska 3abesneyeHa Big MOMUIIOK,
a UbOro He MOXe CKa3aTh OKPeMU XPUCTUAHMH.

TpaAnLINHI XPUCTUAHCBKI TaTHCTBA BUKJIIOYEHO Ha
HacTolOBaHHA peopMoBaHuX, Lo CBATe [MTUCbMO € OOUHOKNM

IKepenoM i BiKMHEHHS HUMK “nobpux ain”. Jlotep
NepekoHyBaB, Lo XPUCTOC yXMBaB nuwe ABa TaiHCTBa, a
caMe xpelleHHs i TanHy Bedepto (€BXapucTito). IHLWI obpsan
Taki, Ak MwuponomasanHs, CB. Cnosigb, PyKononoXeHHs B
CaH yXOBHWW, BiH4aHHS | €51€0NOMa3aHHeA BIH He BW3HaB, AK
TaiHCTBA, ane IX YacTo 3aTPUMyBanocs, K LIepPKOBHI LiepeMOHii.

Pi3HI NpoTecTaHTChbKi YrpynyBaHHA PI3HATLCA MOMDK
cobol0 y CBOiX BipyBaHHSAX LLIOAO AMCHOI NPUCYTHOCTI XpurcTa
y €BXapwcTi. JlloTepaHy, HaNpUKag, BipATb y TaKy MPUCYTHICTb,
ane TBepAATh, WO Xib | BMHO cniBicHytoTb 3 Tinom i Kpog'io
XprctoBrMM. KasbBIHICTV KaxKyTb, LLIO BOHW MPUIMMAlOTL XprcTa
CYTO OYXOBHUM i HebecHUM cncobom. Metoamcry, bantmctm
N MeHOHITK BBaXKaloTb pryacTd 3a MPOCTy MOMUHANbHY
Cnyx0y. AHIMIKaHL MaloTb LIMPOKMIA [liana3oH MornsaiB Ha
Lo crpay, Bif, JjncHOT MprcyTHOCTI A0 NOMUHASBHOT ClyKOW.
A KBakepu i CanBaLjoHICTV 30BCM He MPpUYaLLAIOTLCA.

Y cBoin KHM3i “CobopHicTs i Liepka” o. IBaH MaeH-
Jopd nuLle Take: “..i AKpa3 Ha LibOMY MICLLi CTAE ACHM, YOMY
NPaBOCIaBHI € NPOTU CMINILHOO MPUYALLAHHA 3 IHWUMMN
Heob’eHAaHVMI “LiepKBaMK”. B Takmx crifbHUX [prdactsax
iCHy€e Bpak JiicCHOro, B3aEMHOIO MpUpeYeHHs inei cobopHOCTi,
a € 3BeieHHsI CakpaMeHTasIbHOI peaibHCTi abo 10 MexaHIHHOI
Lii 6narocnoBnsHHA, abo [0 nieteTy. Yacto NpaBoUIaBHUX
OCY[KYIOTb 33 IXHIO B{OMOBY CMiIbHO MPUYALLATLACA, Ha3W-
BalouM Lie BNEPTUM KOH(eCioHan3sMoM. binblue npaBusibHUM
Oyno 6 BM3HATK iX BAHOLLIEHHS LLIOAO L€l CNpaBw, 3a [icHe
CTPeMITHHS 10 NpaBaMBoi cobopHoi LiepkBu i HebaxkaHHs
NPUIHATA NiacTaBKy”.

(3akiH4eHHs i3 cT. 2)

wob MM cami neplue He MPOWLLAN LLISXOM
HaBepHeHHs. BignosiganbHiCTb 3a 30yayBaHHSA
KySbTY >KWUTTS | OXKBaBSIEHHS MPaBOCIaBHUX MPO-
Mag HecemMo MM cami. fKLIo HaM us crnpasa
Jopora, My MycUMO umTaTK Bibnio | BYeHHA OTUiB
LlepkBK, HaBITb AKLLIO MV TOFO paHiLlie He pobunn.
AKLLO MW X04eMOo MaTW 300poBi Napadii, Ham Tpeba Bifka-
CTW BCsAKY NapadisafibHy Nonituky, HaMm Tepba MOIUTUCE Ta
Opatn BinbLLy y4acTb Y NITyPritHOMY XUTTI LlepkBu. AKLLO
MK Baxaemo oOporo nposoay, To Ham Tpeba noBaxaTtn
i LLAHYBATW CBALLIEHCTBO, @ He TPakTyBaTW IX 3 pOAMHaMMU
Tak, HIOW-TO BOHW He3a[0BINbHI HAMMUTUA. AKLLO M XO4eMOo
3MiHW, Ham Tpeba CTaBUTV NPUKNaA, YacTo npuiMaTti CeaTi

TaiHcTBa, a CeAty CnoBiAb TPaKTyBaTK, SK CNocio
[0 3pocTy B lcycl XpucTi.

He nocuTb rOBOPUTU MPO CYCMifIbCTBO YK
HaLwi rpomaau. Tpeba roBopuTH NPo Hac camux!
Bionogigaloym Ha 3akvK A0 OiMCHOro NpaBocia-
BHOIO XPUCTUSIHCBKOTO HAaBEPHEHHS!, HaM MepLu
3a Bce Tpeba nogymati Npo Hallle BfacHe XUTTs,
BUMPABUTM HaLLi BAACHI MOParibHi HeloMaraHHs.
MambyTHe MpaBocaBHOI rPOMaaM 30BCIM He
3aneBHeHe. Ham cnipappj Tpeba roBopuTi Npo cebe cammx,
00 iHaKle MW MOXeMOo BTpaTuUTX Bce, 4MM [ocnofb
no6narocioBmB Hac. be3 cyMHiBY, Ky/bT CMepTi MPOJOBXKY-
BaTMMe icCHyBaTW. Anle BOAHOYAC, SIKLLO MU BIArYKHYNCH
Ha 3aKMK 4O HaBEepHEeHHS 1 3pocTy B lcyci XpucTi, Mn
HaMOBHMMOCS Hafjelo, a Hafid HarKpalla 30pos NpoTn
KymnbTy, KM TaK Mano Mae noLwaHu Ao Aapy KUTTS.

HELP US
UPDATE OUR
MAILING LIST!

Help us avoid waste and extra expense...

Our database of addvresses keeps growing. We
need your help to reduce redundant mailings and to reach
even more Ukrainian Orthodox faithful than before.

Please take a moment, and let us know what
addresses we need to remove from our list and which ones

we should add.
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- Telling
- the Story

We have spent almost two
months onthe road and inresidence in
the western United States for a variety
of reasons. One thing that became
abundantly clear was that the moment
you tell someone you are Orthodox
several scenarios may ensue.

The usual response was “What's
an Orthodox?” which makes it clear
that they have no idea what you are
talking about. My short answer is that
this is the Christian Church before it
broke into Roman Catholicism and
Protestantism. This usually draws a
blank because the western United
States is overwhelmingly Protestant
and that is the rod by which all else is

by Dr. Gabriel Jay Rochelle

measured. Catholicism is the major
“ethnic” option; that usually means
Hispanic or Irish people. Even those
churches; Lutheran, Anglican; where
people might receive a non-Roman
approach to the catholic faith often tilt
toward Protestantism, the majority
culture. In this milieu it is an uphill
battle to explain Orthodoxy! People
don't like to sit for the history lessons
this question elicits.

Knowledge about Christianity in
our culture is limited, almost entirely,
to people’s experience. Most people
only experience Orthodoxy, ifatall, as
“Greek” or “Russian.” When | say that
I am an American Orthodox Christian
people want to force me into an ethnic
mold, and itis hard for them to accept
my rejection of that limitation.

Experience becomes the crite-
rion for judgment, thus anything
outside those bounds is difficult to
comprehend and is automatically
relegated to second place. The notion
that one form of Christianity, on
historic grounds, is more genuine than
another is exceedingly hard for

Americans to swallow.

The other usual response is
“Why would anyone do that?” whichis
the defensive response. People
become defensive whenthey hear that
you have converted from one form of
faith to another. Conversion obviously
means that you consider what you
have become better than what you
were. Otherwise, why would you have
changed? But this response is easier
to answer because folks will listen to
why you converted. In America
everyone is apparently interested in
everybody’s personal business.

My personal problem with the
conversion questionis that|fear|can
never give a comprehensive enough
answer for all the reasons | knowin my
heart and mind. But I'm working on a
short list . . . about which, more later.

For the meantime, remember
that you may be the only definition
anyone will ever know for “an
Orthodox,” so live your life accord-
ingly.

Fr Gabriel Rochelle is attached to
Assumption of the Blessed Virgin parish,
Northampton PA.

Do you feel God is calling you to serve in the priestly or monastic life?
Contact the Director of Vocations for Saint Sophia Seminary: Father Stephen Hutnick
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Saints Peter and Paul UO Church
1406 Philadelphia Pike
Wilmington, DE 19809

(302) 798-4455
e-mail: Otche@aol.com

Archbishop Antony

V. Rev. Taras Naumenko
Rev. Fr. Vsevelod Shemetylo
V. Rev. Bogdan Kalynyuk
Rt. Rev. Archimandrite Lev
Fr. Dn. Anthony Szwez

V. Rev. Richard Hawrish

Consecrated Bishop
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“Father, | think it is silly that the Church doesn’t allow
for cremation. | think it should move into the 21 Century.
Why do we still keep on holding on to such archaic
precepts?”

The short answer is this (for | cannot say it any better
than Scripture already says it): Do you not know that you
are the temple of God and that the Spirit of God dwells in
you? If anyone destroys the temple of God, God will destroy
him. For the temple of God is holy, which temple you are .
.. Or do you not know that your body is the temple of the
Holy Spiritwhois in you, whom you have from God, and you
are notyour own? (1 Cor. 3.16-17; 6.19)

But a longer explanation seems needed in today’s
world, since we are constantly told “it is my body, | can do
what | want with it.” The question is, can you really?
Obviously we cannot jump off aroof and land on aninnocent
person standing below. It may be our body, but we cannot
do “anything we want with it.” But first, | will relate to you the
following. In my son’s school some of the boys in the lunch
room were “branding” themselves by cutting themselves
with knives. My son inquired as to why it is wrong. | said
“Just like we would never desecrate a church, harm it or
destroy it, we must not desecrate, harm or destroy our
bodies either.” A light bulb went on, and he replied, “Oh, |
didn’t think of that, that makes a lot of sense. You should
remind people more often that our bodies are temples of the
Holy Spirit, Daddy. Itis an easy thing to forget if you are not
reminded.”

That being said, here is the rest of “the long answer,”
beginning with the addressing of certain misconceptions
about cremation:

Misconception#1: “Evenif the body is cremated, God
canraise it, so we should allow for cremation.” Itis true that
God canraise a cremated body and, in fact, we know that
every single body that has been burned unintentionally or
cremated intentionally will be raised from the dead. As
members of the Holy Catholic and Apostolic Church of
Christ and adherents of the Orthodox Faith, we are
reminded on every Soul Saturday by our Lord inthe Gospels
that “the hour is coming in which all who are in the graves
will hear His voice and come forth: Those who have done
good, to the Resurrection of life, and those who have done
evil, to the resurrection of condemnation” (Jn. 5.28-29).
There is no doubt that the bodies of all not only can but will
be resurrected by the Almighty God. In fact, 2 Cor. 5:1
states “for we know that if your earthly house, this tent, is
destroyed, we have a building from God, a house not made
with hands, eternal in the heavens. For in this we groan,
earnestly desiring to be clothed with our habitation which is
from heaven”. Certainly God will raise everyone. He

promises that! That is not the issue, and thus,
misconception #1 is in thinking, as many do, that “God’s
ability to raise ashes” has anything to do with the practice
regarding cremation. God’s abilities are not an issue. Our
responsibilities, however, are anissue.

Misconception #2: That a funeral cannot be done for
a body that has been burned. This is not true. Many a
funeral have been done for a body (particularly, for instance,
inthe case of soldiers), that have been burned. The problem
lay with one who has intentionally had his or her body
cremated. If someone was burned alive in a building by
accident (for example, Orthodox firefighters who have died
rescuing people, or someone who was trapped in a burning
building, etc.), a funeral rite would be appropriate. In any
case in which it is not the will of the one who died, but the
will of another that has determined the cremation, there
may be a full burial. One instance in which a full funeral is
completely appropriate is the case of those who depart this
life inthe Orthodox Church of Japan, where cremationis the
law and it is not allowed to bury loved ones as the Lord
commanded. A second example would be where one of the
faithful does not leave instructions as to how he is to be
buried (perhaps assuming that they will bury them because
they are Orthodox), and someone else determines that the
body will be cremated.

Misconception #3: That the Church’s rules are
“archaic” and “not well thought out” and that the Church
should come “into the modern age.” Quite the contrary,
most scholars who become familiar with Orthodox Doctrine
are quite impressed at how well thought out everything is
with regard to transcending “contemporary-isms” and
“modernisms” of theology, and in this case thanatology (the
theology of death). That is to say, the Church, at least on
an official level (even if almost completely failing at
pragmatic implementation, expression and education in
the 20" century because of a shift to focusing on individual
nationalistic interests), is very careful about absolutizing
things that are relative and changeable, and also (again, at
least on an official level), is careful about relativizing the
absolute. | am here to tell you as one who has exhaustively
studied the most difficult matters of church doctrine, that
almost all of the things that the Church teaches and defines
and makes “rules” for have a good reason behind them.
However, over the past 80 years or so we have had very few
people who even knew the official teaching of the Church on
certain matters (let alone were able to articulate it), due to
Communist oppression, Turkish aggression, the burning of
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official service books and oppression of all institutions of
education. Ittook much in-depth study to discover this. Just
because up until now no one has been able to give you a
good reason as to why the Church upholds something (be
it priest, grandmother, etc.), does not mean thatthere isn’t
one or several very good reasons behind what the Church

tea-ches. And there are good
answers. Let us first take a look at
what burning bodies symbolize.
What cremation symbolizes:
In Scripture the burning body (with
the exception of martyrdom, cf. 1
Cor. 13.3), clearly symbolizes
condemnation. You see, our bodies
belong to us. But once we become
Christians, they also belong to
God. Thus, cremation is an
extension of this principle. Now with
regard to burning we read “and
anyone not found written in the
Book of Life was cast into the lake
of fire” (Rv. 20.10) and again “Then

angels.

He will say to those on the left hand ‘Depart from Me, you
cursed, into the everlasting fire prepared for the devil and his
(Mt. 25.41). And yet again, even more expressly
the Lord states “as the tares are gathered and burned in the
fire, so it will be at the end of this age. The Son of Man will
send out His angels, and they will gather out of His Kingdom

all things that offend, and those who
practice lawlessness, and will cast
theminto the furnace of fire. There will
be wailing and gnashing of teeth. Then
the righteous will shine forth as the sun
in the Kingdom of their Father. He who
has ears to hear, let him hear!” (Matt.
13.40-42).

(In Part 2, we will examine exactly
what cremation accomplishes from our
perspective as Christians, and what it
ultimately means to those of us who are
ever seeking to grow deeper in our
Orthodox Faith)

| Am the Light of the World

In the days gone by, people
thought a lot more about light than we
do. We flip the switch and the light fills
the room. Back then the light marked
the end and start of days. When the
sunwentdown the day ended; whenit
rose a new day began.

Light allowed the normal rou-
tines of life to continue. Darkness
prevented it. Darkness needed to be
confronted and overcome to keep life
going, so man invented all sorts of
contrivances to bring light to the dark
places.

Oil lamps were the first. They
were small bowls filled with oil and a
wick. They were used in the early
Orthodox churches for worship in the
evening. As the churches grew bigger,
the people created larger bowls of oil
with bigger wicks to throw off even
more light.

For the early Church Fathers,
light always meant more than the
physical illumination of a space.
That's why the use of light in the
Church has a liturgical dimension.
Take the Paschal Candle for example.
We raise it high to proclaim that
Christ, the Light of the World, has

resurrected. Then the entire churchis
illuminated from the light of the
Paschal Candle showing thatthe True
Light thatilluminates the Church must
be Christ.

Or consider that our first action
on entering the church is to light a
candle. This, too, reminds us that
Christ is the Light of the World.

Other examples include the vigil
lamps that burn in front of the icons.
This practice reaches back into the
Old Testament where it was custom-
ary to use lamps fueled by olive oil in
the sanctuary.

Inthe Book of Leviticus we read:
The Lord said to Moses, ‘Command
the people of Israel to bring you pure oil
from beaten olives to the lamp, that a
light may be kept burning continually.
Outside the veil of the testimony in the
tent of meeting, Aaron shall keepitin
order from evening till morning before
the Lord continually; it shall be a
statute forever throughout your gen-
erations. He shall keep the lamps
before the Lord continually’ (24:1).

The burning of oil lamp found on
the altar is a sign of God’s continued
presence inthe Church. Here we find a

deeper lesson. As the oil is
consumed, lightis created. Is that not
a perfect symbol for Jesus Christ? In
order for Christto give light to the world,
He had to sacrifice Himself.

My beloved in Christ, when we
light that candle in the darkened
narthex, alittle bit of light comes to life.
As we say our prayers we remind
ourselvesthat the Light of Jesus Christ
must overcome the darkness of life.
Man cannot live in darkness. We
cannot live without Jesus Christ.

Aswe see the vigil lamps burning
on the altar or before icons, we must
remind ourselves of the sacrifice of
Christ. Light is around us. Never
overlook the power of light.

Light is not simply something
that allows us to read a book. It is a
substance without which we cannot
live and therefore, the perfect symbol
of the God without Whom we cannot
live. By D.G.
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Many people in the community and
the surrounding area wait for the
Annual St. Mary Ukrainian Food and
Fun Festival because of its popularity.
But this year the celebration was
especially memorable because this year
St. Mary Church in McKees Rocks, PA is
celebrating the 100™ Anniversary of its
founding. Thus, thisyear the theme for
the festival was “100 Years of Serving
Christ and Community."

Festivities started on Thursday,
July, 27, with a Moleben to Jesus
Christ asking for His blessings on our
endeavors. Thousands of people came
from as far away as Ohio and New York
to enjoy our culture, foods and tradi-
tions. The foods were delicious thanks
to all of our parishioners and volunteers
that worked so diligently to make this
year's festival even better than previous
ones.

Children played games, won many
prizes, enjoyed the carnival rides and

—

were entertained by “Clueless the
Clown". At the same time, adults had the
opportunity to try their luck with games
of chance. Every day there was live
entertainment by Ukrainian and Amer-i-
can performers, while beautiful Ukrai-
nian items were available for purchase.

On Friday, there was an outstand-
ing parade with many organizations such
as the United States Marine Corps
Honor Guard Burial, fire companies and
ambulances, the county sheriff, several
local police forces, the Blue Knights (a
motorcycle club consisting of police
officers), the shrine clowns and motor
corps, antique cars, the Kyiv Ukrainian
Dance Ensemble from Carnegie, a
"kozak" on horse back, and local and
statepoliticians that came to show
respect and honor our 100™ Anniver-
sary. Our beautiful Ukrainian "Pysanka”
and Three Bar Cross was majestically
riding in the parade as the symbol of
our Religious and Ukrainian heritage,
and V. Rev. Fr. Timothy Tomson with his
family greeted all people from a beauti-
ful horse drawn "Kozak" white and red
carriage.

After the parade, the Kyivdance
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group performed and delighted every-
one who watched them.

This year's celebration also had a
special touch - remembering and thank-
ing all Veterans of the United States of
America for the opportunity to openly
celebrate and practice our faith and
ethnic heritage in thisgreat country. At
7:30p.m., Fr. Timothy requested that all
activities at the festival cease. St.
Mary's bells cried its memorial tone as
Fr. Timothy Tomson assisted by Fr.
Peter Natishin began a Panahydain
honor of all veterans that gave their
lives for the freedom that we enjoy in
thisgreat country. The United States
Marine Corps Honor Guard Burial Detail
stood as an Honor guard, and at the end
of the Panahyda, the Marines played
Taps and gave a 21-gun salute. It was a
very honorable and touching service.
Many people thanked the Honor Guard
for their presence, and the Marines
were amazed that all activities stopped
during the service to show our respect
and appreciation to veterans.

On Saturday night, as a show of
appreciation to the community of
McKees Rocks and the surrounding area

for its love and support for the last 100 years, a
fabulous 25 minute fireworks display by the
Zambelli Fireworks Corporation was given as St.
Mary's gift to the community. The fireworks
display brought back a sense of community pride to
the thousands of people who witnessed them. Many
people living in this community commented that our
festival is just awesome and brought back many
good memories from their childhood and a sense of
community pride.

I bow my head to all that worked so hard to
proclaim our faith, our culture and our traditions,
and especially to Fr. Tim Tomson for his leader-
ship. Our theme of “100 Years of Serving Christ
and Community" accomplished exactly that which it
set out to accomplish for the Glory of Christ and
community!
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radition: The Seventh Council by v. rev. bennis kristof

The Seventh Ecumenical Council was held in Nicea
September 24 - October 23, 787. It was the Second
Ecumenical Council held in the city of Nicea and is also
known as the Second Council of Nicea.

In the Eighth Century an outburst of heated
controversy concerning the sacred images, the holy icons
broke out: Were they Orthodox, or were they idolatry which
is forbidden by the Ten Commandments? The conflict
crystallized in 730 A.D. when Byzantine Emperor Leo Il
order the destruction of icons. This action met with great
opposition especially from the monastic community. This
controversy raged through the succeeding decades. When
Empress-Regent Irene who favored the veneration of the
holy icons acceded to the Byzantine throne an Ecumenical
Council was called to judge what the Orthodox teaching
regarding the holy images should be. Patriarch Paul VI of
Constantinople and his successor Tarasios requested that
the Council be convoked to settle this raging controversy.

The Seventh Council did not merely declare that using
the holy images was acceptable. Rather, they went so far
as to declare that refusal to use the holy icons and to
venerate the holy images is a denial of the incarnation of the
Word of God, Jesus Christ! The Council went on to solemnly
define that the veneration of images is quintessentially
Orthodox. The veneration of images is addressed to the
persons they represent, whether itis an image of Christ or
of the saints, those who are sanctified.

A further distinction was made between worship or
adoration (latreia) whichis due to God alone, and veneration
(proskunesis), which is reserved to the holy images, the
Holy Gospel Book, and the cross. This important
distinction is not always maintained in current English
translations. Many Orthodox Churches chant that they “fall
downinworship” before the Holy Cross on feasts of the Holy
and Life-Giving Cross. The Holy Cross is venerated, never
worshiped.

The seventh session of the Council held on October 13
formally pronounced this decree. This is why the Church
still reserves the Sunday between October 11-17 for the
commemoration of the Holy Fathers who participatedinthe
Seventh Ecumenical Council. The Council makes it
abundantly clear that veneration of the holy images, the
Holy Gospel Book, and the Holy Cross is not merely a
matter of discipline or taste. It is a matter of doctrine at a
foundational level. The veneration of the holy images is a
reaffirmation of our faith in the Incarnation. The invisible Son
and Word of God did indeed become a visible human being
capable of being perceived by our human senses,
particularly the senses of sight and touch. Refusal to
venerate the holy images is a denial of the Incarnation. The
Church goes so far as to say that one who denies the

incarnation in such a fashion cannot even be considered a
Christian, a believer in our Lord, God and Savior Jesus
Christ Who became human so that humans could become
God through grace, could share in the Divine Life of the
Creator. Thus, itis much more than a matter of “to each his
own,” that one can choose to venerate icons or not.
Christians are required to venerate the holy images.

This Holy Council settled the controversy theologi-
cally, butonly postponed the hostilities between those who
venerated the icons (Iconodules), and those who destroyed
the icons (iconoclasts). In 815 A.D. the Icon-Breakers
(Iconoclasts) resumed their campaign against the holy
icons.

The issue regarding the orthodoxy of the holy images
was not ultimately settled until 842 AD with the accession
of Empress Theodora to the Byzantine throne. This event
we celebrate on the First Sunday of the Great Fast.
However, this October commemoration celebrates the
council which established a theological basis and definition
of why we Orthodox Christians can and MUST venerate the
holy images of Christ, His Holy Mother, and all the holy
ones, the saints.
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Llobpoaivika Bapsapa Kpurcrogd

bDYXd
d OPdBIDA

Hactana ociHb, AiTvi NOBEPHYIUCA A0 WKON. [IHi
pPobNATLCA KOPOTLLMMMK, B MOBITPI Bid4YyBa€ETbCS1 OCIHHSA
CBIXICTb. 30MMXKATbCA OCIHHI CBATA | KOXHA KpaMHKLUSA
nepenoBHeHa BXe AaBHO peyamM, MOB'A3aHUMU 3 HUAMM.

MeHe HanbinbLl HenokoiTb T.3B. “TonosiH” (Hallo-
ween). Y BU NMOMITUNK, Lo Lie “cBATO" Habnpae KOXHOro
POKY OiNbLUMX NponopLin. KOcTioMm pobnsiTbCst 3 KOXKHUM
POKOM OrMAHILLMMM, a Aekopadii Ginbl cKnagHUMK, i Le
BCe MOSIBNAETLCA B KPAMHULAX BXe B CeprHi Ta 3abupae
MicLe, Lo MOTJIo OYTU BUKOPWCTAHE Ha LWKiNbHI MOTpedu.

XaTt 0OMOTYIOTHCS LUTYYHUM MABYTUHHAM, a Ha
TpaBHUKaxX Nepef HAMU 3'aBNaoTbcsa Oini “nam’ aTHukn” i
BandTbca “Tpynn” ©e3 ronie. Lj B gekopadii 0yBaloTh
OCBIT/IEHI, | HABITb MOXYTb MaTV 3BYKOBI eheKkTu.

Moxe Ha uUboMy Micli gopedi Oyme nogymatn
Hafd UMM “cBATOM” 3 MpaBOCiaBHOI TOYKK 30py. barato
MpaBOCIABHUX XPUCTUSIH He Bepe yyacTi y AICTBaX LbOro
OHSA. 9 pO3yMito 1X | HANEXHO UjHIO Take BiAHOLLIEHHS. OfHaK
Y HaWIM XaTi MY PILLMIN KMHYTU XPUCTUSIHCbKE CBITIIO Ha
Lj “cBATKYBaHHS".

{1 BBaXKalo, WO MW JOMNOMAraeMo HalluMm AiTaM
BMPOCTaTV MPaBOCIIaBHUMM XPUCTUSIHAMM B AMepUL TUM,
LLI0 MOKA3YeEMO iM, SIK BOHU MOXYTb OpaTi y4acTb Y LibOMy
CYTO aMepUKAHCbKOMY CBSTI, HE 3PIKaloUMCs TOro, XTO BOHU
i YAM BOHMU €. Lle cycninbctBo 3abpano B Hac Pi3aBo, BU-
MOBHVBLLIM MO0 FTHOMaMMU i CHIFOBMKaMW, a Halll BenmkaeHb
MOLYKaMM KPALLAHOK | 3anymkaMun. TO YOMY X MU He
MO>XXEMO B35ITV ['OJTOBIH, | MOBEPHYTU MOMY MO0 NEPBICHNN
3MIcT? (Moxke M Mormv 6 e 3pobuti | 3 P3ABOM, | 3
BervkonHem). Hall npyiknag, Moxe LLIOHanMeHLLe NprBep-
HYTW 10 Hac yBary. LLlo B HaLwin poanHi BXe CTanocs.

HanTaX4nMm 3aBAAHHSAM € PilleHHSI PO KOCTIOMU.
Haw AiM OoTpUMYETbCA MpaBWAa, WO He MOXHa npef-
CTaBNATN 3 cebe HeraTMBHUX NoCTaTel, Taknx, K YopTY,
BiAbMM, Bamnip [pakyna i 1.4. Ane 3HanTu Wodch iHLLIOro B
KpaMHULAX Tenep Ayxe TsKKo. MUHYNoro poky s cama
3pobuna CBOiM AiTAM “KpeMoHOBI” KOCTIOMW. | B 3HaETe
Wo? Yunteni i cycign Ta Opy3i 3BEPHYNM Ha HUX yBary.
OrupHi, CTpalHi nocrati ctanu OyOeHHVMMUK, a TBOpPMi
KOCTIOMU BUAQIOTHCS.

KoTporocb poky My MOSCHUAM HALLWM AITAM, LLLO
B AABHUHY, Y NATUHCbKIN LiepkBi Lier aeHb OyB HaBeuip’aM
[Ha Bcx CBATMX. TO X Ml CMH PILUMB OAATHYTUACSA 34
CBOro HebeCcHOro NoKpoBUTENS. /151 LIbOro BiH MyCIB paHiLLl
JIOBIAATVCb AOKMA[HO MPO LbOro CBATOrO, o0 3ibpatn
BIAMOBIHI JOMOBHEHHSA A0 KOCTIOMA. Lle BUMLWNO nomy Ha
nobpe, 60 TaK, K HIXTO He MaB MOHATTA 3a KOro BiH
nepeoAsrHeH, BiH MycCiB BKIHLI 1aTX CBOIM CMIBK/TACHMKaM

v
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I yYUTENAM KOPOTKY NEKLto MPo XUTTA ¢B. Jam’aHa, 3 9K1UM
BiH O3HAMOMMBCA M Yac CBOiX “gocnigiB”. Yn X ue He
Oyna ans HbOro NpekpacHa Harofa, sKol BiH, BNacT1BO, i He
LLIyKaB.

[anbLioto npobnemMolo € neperpyska pisHUMM NpUK-
pacamu ons xatm. Konmcs 9 Billana HesHayHi nprukpacy Ha
BiKHa, arne NoTiM MU piLLAK, Lo rapby3saHui nuxtap (Jack-
o-lantern) BucTavae. []iTv pago BUpI3ytoTb | TBOPATL Becene
0651448 3 rapby3a, i Lie 4OCUTb AN Toro, LWob BoHM BiaYy-
BaNCA YaCTMHOIO LIbOro HS. Hexan iHLWi B1AaloTb rpoLLi Ha
CBITNa i NACTINKX [0 Hir.

Xofsa4m Bif, xaT¥ A0 XaTW MW 3aBXAWN OMUHAEMO
JOMU NpYIKPALLEHi CTpaWHUMU N OTUOHUMU OeKOpaLjsMu,
a ix, uMx gomie, oyxe Garato. Ha Moto AyMKy Lie [oKa3ye
HaWWM AITAM, WO MW MNepeKkoHaHi B TOMY, WO MU iX
HaBYaEMO.

MeHe 3aBX/AW IHTPUryBano Te, Lo 3 AesKNX OTUX
“NpuKpaLleHnx” 4OMIB XTOCb BUryKyBaB:” e, BU ctoaum i He
3anwnm!” OYeBMAHO, BOHW FOPAATHCA CBOTMW IPOTECKHNMM
JekopauigMn. [ IM 3aBxaM Bignosigana: “Mu o Takux
CTpaLLHMX OOMIB He 3axoanmo”, i e ix amByBano. OfHOro
pa3y My NOYynu: K OAMH rocrnofap Kasas cycposi "Moxe
MW i CrpaBMi 3aHaAToO NsSIKaeMo Manux aiten!” Lle byna e
oflHa Harofa [aTi TakuM JIIOAAM MOAYMATH, Lo MOXHa 1
iHaKLLIe MiAXoanT! Ao CnpaBwy, i 5 Byna ayxe 3a4oBoJEHA.

Migpicluy, Hawi AT HAaBYMNUCL BpaTn yyacTb Y
FonoBiH 6e3 Toro, Wob nigndaratv BrMBam AOBKiNS. Konu
MW 1AEMO MO AKIUCb BYNALI B Mepe-rofioBIHCLKMM TUXKAEHD,
BOHM MOKa3yloTb OfiHE O[HOMY XaTW, B fKi BOHW He 3axoaunu
0.

CTapuui 3 HUX BXe po3yMiloTb, IKU  Lier AeHb s
JleKoro MakabpHWIA, ane BOHW He pO3yMitoTb YOMY Lie AEKOMY
iMNOHYeE. HaBiTb Aesiki TeNeBi3ivHi MporpamMu ix BpaxatoTb, |
BOHM CaMi MIHSAIOTb KaHar.

[lo neBHoi Mipy, FONOBIH ABNAETLCH OOPUM Bifl-
J13epKaneHHsIM TOro, LLIO pobUTbCs 3 aMepUKaHCLKM CyCrifib-
ctBOM. [liTer norpykatoTb y HeraTBuHI ysaBKW, a NOTIM Au-
BYIOTbCSl, YOMY B CBITi ICHYE CTiNbKM 311a. SIK NpaBociaBHi Oa-
TbKM, Aiayci 1 6abyci MM MOXeMOo mnokaszaTtu CBOIM AiTaM,
L0 B HALLMX JOMIBKAX Le He ToNepyeTbes. 3110 He MOXHA
NPOCNaBASATU. | HEMa€e KpaLLoi HaroAum Lie NpoAeMOHCTPYBaTH,
AK Ha [OMOBIH.
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Burnagae, Wo cborogHillHin Mool Hag3BMYamHo
BaXXJIMBO MPUBEPHYTN YBary iHWMX OO CBOIX CTOPIHOK Ha
BebcauTi, BLOGS Ta ixHboro “ocobuctoro” Micls Ha iHTepHeTI.
AJle Yu MU, K XPUCTUSHU, MI3HAEMO 3aK/IUK, MTPUTAraTn
IHUINX [0 XPUCTUAHCBKOI Bipn?

Yy mgiitky cripaBai AyMaroTs po Leu MoKIMK? Y
BU, SIK MOJIOZI XPUCTUSIHM MPUrOTOBAHI [0 LIlEi BIAIOBIAIbHOCTI?

[lo MO€T xaTu e aani npuxoAsaTe MOS0 MOPMOHWU,
00xoasum BC XxaT ¥ CBOIM MICIHIV NpaLi Ansa cBoei Liepkau.
CBiOKM €roBM NPUXOAATb A0 MOEI XaTW LOHAMMEHLE [1Ba
pasu B pPiK (71 Ha rpeBeIvKny Mivi XXasb [OCi He [pOCBITINCS
lpaBociaB’am).

Yoro HaLLmm migairkam rnoTpibHo, 11jo6 3aLKkaBUTUCS
MOLLIMPEHHAM CBOEI Bipun? Yoro riaitkam crpasl rnotpibHo?

Ha npoTsa3i octaHHix 15 pokiB A NpautoBaB 3 6aratbMa
NgNTKaMy, ki Manu NCUXONOTiYHI NpobnemMu, | 1 MOXy 3
MEeBHICTIO CKas3aTh, WO Has3aran i HaMBaXJMBille — BOHU
LyKaoTb yBaru, NpoBody | ofobpeHHs. Mepll 3a BCe BOHU
nparHyTb iX OTPUMATK Bif CBOIX 6aTbKIB Ta Bifl POBECHMKIB.

Ane, B CBOIX MOLLYKAaX LIbOro, BOHM 4acTo NpobyioTh
NPUBEPHYTK yBary [0 cebe CBOED HeraTMBHOI NOBEIHKOIO.
3aBAsKN HeoOMeXeHOMY Yacy, SIKUM BOHU MPOBOAATH Ha
IHTEepHeTi, ornagatoyn TenebadeHHs i 3a eneKTPOHHUMMN iIfpamu,
BOHW YacTO OMUHSAOTLCA ©e3 OCHOBHUX CyCMifbHUX HOPM | 6e3
TBOPYOCTI.

Yacto 6e3 Harnsay OopOCIvX, BOHM 3aXOMIOI0ThCS
>KOPCTOKUMM | MPOBOKATUBHUMK 0BpaszamMm, He po3yMilouu,
AKUN TpUBanu eekT Ue Oyae MaTh Ha IXHIK PO3BUTOK.

Te, WO BOHWM BUCTABJIEHI 3@ CKOPO MartepisinaMm, sKi
He HadalTbCs HaBiITb AN AOPOCAMX, MOXe BUKIUKATU Y
nigNiTKiB CUMNTOMU TpUBOIW. Lle Mpr3BoAnTb [0 NepepBaHHS
HOPManbHOro NpoLecy ix po3BUTKY, 00 BOHM 3MyLLEHI AaBaTK
cobi pafy 3 eMOLINHNMM HacigKamMy CBOEI MOBEMIHKM.

HenaBHI qocniay BKa3yoTb Ha Te, WO CyYacHi NiAiTKy
€ Binbllie 30cepekeHi Ha cobi, HIX paxyeTbcs HopMasbHUM

TUNiYHKUM ANa Nigaitkie € oy 3arnmnbneHmnMmmn B cebe
i MOYMHATM BMNPABMATA CBIX [O3PIBAOYNM MO3OK, Mi3HAOYN
OTOYYIUMI 1X CBIT | MOr0 MOXJIMBOCTI 33JOBOJIbHUTW TXHIO
LiKaBIiCTb. ToMy, WO OiNbLWiCTb NANITKIB NPOBOAUTL BENNKY
YacTUHY OHA Oaneko Bif BNAMBIB CBOIX OATbKIB | B, LIepKBU,
0arato 3 HUX He € MiAroToBaHWMMM OO0 TOro, Wob cTaTn
“prbankamun” YonoBIKiB i XIHOK A5t XpUCTa.

Hac noknukaHo nputaraTy niofen y XpucrtoBy CBATY
CiTb, K CKa3aHO B Tponapi Ha M'atmaecaTHuLio: “bnarocno-
BEHHUM Tu, Xpucte Doxe Hall, o prbanok npemyapumm
nokasaB, nocnaswmn iM [Oyxa CBsATOro. | HUMK yBecb CBIT
ynoswB, Yonogikonobuye, cnasa Tobil”

M'ATMaeCcATHALA Haragye Ham Mpo MOYaTKM Hallol
LlepkBun, konn CBATMM [yx 3IMLIOB HA anocTofliB i KepyBaB

Ju Mu, aK XpucmusaHu, Ni3HAeMo 3aKnauxr,
npumsazamu iHwux 8o xpucmusaHcoiol eipu?

HUMW Y IXHIM Micii nponosigyBat [Jobpy HoBuHy. LiepkBa
NPOJOBXYE L0 MICIIO | MArOTOBMISE CBOIX YNEHIB CTaBaTu
“prbankammn” YonoBIKIB i XXIHOK Y CbOrOAHILLIHBEOMY CBITi.

OfHak 3aMicTb TOro, M1 badymmMo, Ak Halli Mgtk
NOBNATLCS B CBITCBbKI CiTi TeAOHIBMY (LUYKAHHIO | BiAAaHHIO
cebe rpueMHOCTAM).

MoauBIThbc nuMLLIE, AK 3MIHWNACL Bawa napadis!
MpaBoonodioHMM €, Wo NiANITKK napadii Oinblie 3aaHra-
>KOBaHI Yy OiNIbHOCTAX BALLITOBAHMX X LIKOJIOW, HIXK Y
LIEPKOBHMX Mporpamax.

MoaoyMamMo CKiNbKK NIAMITKIB | MOMOAMX AOPOCIINX
Oepe y4acTb y BiAnpaBax Ta IHLWMX LEPKOBHMX Mporpamax.
Te, WO MeHi pO3Ka3yloTb MOT KOJervi Mo cemiHapii, siki 3apas
€ CBALLEHMKaMM, TaKOX He BKa3ye Ha Hillo Aobpe. Yucno
MOJIOAMX aKTUBHUMX y Mapadii y4acHWKIB € OyXe Mane B
MOPIBHSAHHI 3 YACIIOM POAMH, L0 € YleHaMU LIepKBU.

3anuTamTe CBOro BACHOMO OTLS-HACTOSATENS CKilbKU
MOJIOAMX JOIEN 3APEECTPOBAHI, @ CKINIbKM 3 HUX CrnpaBmi
OepyTb y4acTb y BOrocy>XXiHHSAX Ta IHLWMX Nporpamax.

MNam’siTanTe, ofHaKk, Wo LlepkBa He 30cepenKyeThcs
Ha ToMy, Wob Gyno Binblie YMCIO0 Ha CIKCKaX, a Ha TOMY,
o6 Byno Oinblue foden y Lepksi. LiepkBa BBaXKae KOXHOMO
3 Hac 3a anocrona.

Y XX Le He AMBHO, WO Y Yac [1'aTmaecaTHML Ha
XPUCTOBUX YYHIB ANBUIIUCS, K Ha PeBOSTIOLIOHEPIB. BOHN X
NPOTUBMNCS TOrOYaCHMM NPOBIAHMKAM, OO 3BEPHYTUN Ha
cebe yBary.

CbOrofHi MU OMUHUAKCL Y NOAIOHIN cuTyauii. JTnwwe
3aMiCTb YB'SI3HEHHS | cMepTi, K Oyno 3 cBATUMM [1eTpoM i
MaBnoM, MW CTAEMO BiY-Ha-BIY 3 IHAKLIMM MYy4EHWLTBOM 33
Xpu1CTa, a came NCUXONOMYHUM MyYEHULITBOM.

3aMmicTb NoTepnit1 Qi3NYHY CMepPTb 3a ICNOBIAYBAHHHS
BipY XpUCTOBOI, MW AMBUMOCS B OMi iHaKLWiK “cMepTi”, a
came BiAKMHEHHIO HaLUMM OTOYEHHSIM, HalLMMK CNIBPOBITHU-
Kamu, HalWMMW POBECHVKAMK, APY35IMK, 0a, HaBiTb YeHamm
POOVIHW.

Lle Mo>e nerko TpanmTmch, SKLLO MW BILCTOIOBATU-
MeMO MOopasib | LIHHOCTI, MPUNHSTI XPUCTUSIHCBKOIO [paBoCaB-
Hoto LlepkBoto.

Ocb BaM [eKinbka NpuWKNagiB Ans po3ayMyBaHHS:
Y1 Bt Baraerecs nepexpectuTincs | oMOoIMTICS epes Criib-
HUM [1071YIEHKOM 3 KOTPUIMCh HEMPaBOCIaBHUM MPUSTENIEM?
Yy By 3acBiYyeTe XpUcTa nepes oToqyoqmMmiA Bac IoAbMY,
croBecHo abo vi 6e3 ciB?

Korm My epectaHemo HyTicsi HE3PYHHO y Cy4acHOMY
“MonepHomy” oToueHHI? Ko M noYHemo GOpOoHUTHU TE,
LLJO M1 [IEPEKOHAHI € MPABAMBOIO BIPOKO | [PABAMNBIM XUTTAM
y Xpucti? CKillbKi 3 Hac cripaBfi rotoBi v 0Xo4l
rporosioLLyBat oboB I Bipy B Icyca XpucTa HalLmim Cyciaam?

7 Moniocst 3a Te, WO XpucToc noJas HaMm Te, Lo
Ham MOTPIbHO — cKny i MyapicTb — Ans Toro, Wwob cratn
prbankamMy YomnoBikiB i XIHOK, AIMCHMMMK MicioHepaMu y
HaLWVX CMiTbHOTaX.
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80th Anniversary

St. John the Baptist Church in Sharon, PA celebrated its 80th
Anniversary on Saturday, August 26 with a Divine Liturgy of Thanksgiving
celebrated by His Beatitude, Metropolitan Constantine.

This was followed by a social hour and then a dinner consisting of
barbecued beef, chicken and pastry in the parish hall.

Clergy concelebrating with His Beatitude were Frs. Andrew Gall,
pastor, Dennis Kristof of St. Nicholas Pro-Cathedral, Lakewood, OH and
Penn-Ohio Dean, Timothy Tomson of St. Mary Church in McKees
Rocks, PA, Charles Baxter of SS. Peter and Paul in Youngstown, OH,
Taras Maximtsiv of St. Michael Church in Hammond, IN and former
pastor of St. John'’s,
Stephen Repa of
SS. Peter and Paul
Churchin Carnegie,
PA, and Daniel
Rohan, St. Mark
Antiochian Church
in Youngstown, OH.

Metropolitan Constantine and Fr. Andrew Gall with
the visiting clergy and parish altar servers.

Metropolitan Constantine greets the guests during the Kissing of the Cross.

As atribute to the 80" Anniversary, the
parish had the chalice, cross, tabernacle and
other liturgical items.

Like many of the older parishes in our
Church, St. John’s was founded as a
Ukrainian Greek Catholic Parish in 1926 on
Clark Street in Sharon. Though it experi-
enced significant growth, the parish had to
close during the Great Depression when it
was unable to pay its bills.

The parish was reestablished in 1935
as a Ukrainian Orthodox Parish when the
Clark Street property was repurchased.
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Fibdi  Confeddion Youth Complete Their
| = Missionary Work in Ukraine
& and Charlottesville, V

e R e e

——

. Demeitiod Chuseh, Casiara,
Front Row: Nicholas Hyrcuna, Subdeacon, Christopher Drony,
Stephanie Palyha, Julian Korduba and Vitaly Pacej, altar server.
Back Row: Denise Spoganetz, Sunday School Teacher, Ptoropre-
sbyter Taras Chubenko, pastor; John David Balazs, subdeacon.

The UOC of the USA continued its vital ministry of
providing missionary opportunities for teenagers and young
adults with the completion of the 2006 trips. The trips
organized by the UOC Offices of Youth and Young Adult
Ministry and Mission and Christian Charity are growing in
participants, productivity, and Christian outreach.

The College/Young Adult Mission Teams to Ukraine
consisted of 17 team members and team leaders. They left
on August 4" to aid special needs orphanages in the cities
of Znamyanka and Zaluchya, Ukraine. The Children of
Chornobyl Reliefand Development Fund is the UOC partner
inthis endeavor. The 17 missionaries were divided between
the two orphanages and spent some of their time with
repairs of the orphanages buildings, feeding the children,
remodeling of rooms in the orphanages, teaching children
i locomotor skills through various activities, and providing

religious services on a daily basis to the children and
SS. Peter and FPaul Church, Falos Hills, |1 workers of the orphanages. The Team arrived back in South
Krgsten Bcck, Lauren Mu]ac, Lana KliPFe[, Fr‘ Taras Bound Brook on August 19", 2006.
Naumenko, Matl’wew Kehr and A]ex T'irgn, with care
Packets from the Senior UOL Chapter and the Pan’sl’].

r

St. Dcmctrios Cl’)urcl'w, Carteret, NJ (ro /0/70t0)

Allissa C]ayton, a graduate of JFK Memorial Higlﬁ
Schoo[, will attend Monmouth Universitg and stud
Psycl’]ology. Kimber]y De!i, a grac]uate of Carteret Higg
Schoo[, will attend Middlesex Countg Co”ege and studg
business administration. Natalia H]ushko, a gracluatc of
(olonia T_'ligh Schoo!, will attend Monclair State
umversity and stuclg Fami]g and child studies. Kc”yAnne
Meka, a gra&uatc of SPotswooé rﬂig!ﬁ School, will attend

Marist Co“egc.
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Lay Team Leader Lisa Prytula of
St. Volodymyr Cathedral, Chicago, IL
states of the trip, “Since 2002, the
Ukrainian Orthodox Church of the USA
has sent college students to share the
abundantlove of Christ. The needs seem
overwhelming at times but that is what
the disciples thought as they set out to
minister to His people. As | review this
year’s mission trip, | see how God has
blessed and grown this ministry,
multiplying the gifts of its members and
volunteers.”

The High School Student Mission
Trip to aid St. Nicholas Mission in
Charlottesville, VA took place from
August 6—13". Four young women, from
around the USA devoted a week of their
lives in helping this growing mission
church establish a new home. ST.
Nicholas Mission recently purchased a
4,500 sq. ft. facility to transform into a place of worship and
parish community life. The Team worked on various
projects such as: remodeling of two rooms, staining of
parish icon screen, planning and conducting a Vacation
Church School program, and design and construction of
outdoor prayer shrine and meditation area.

Team Member Lara Haluszczak states of her trip, “It
was all so good. One of my favorite moments was at the
beginning of Divine Liturgy. The first response of the choir
was to be sung and | found myself surrounded by strong,
prayerful voices of every member of the mission. It was like
nothing I had ever experienced before. I not only heard their
response but felt it!”

The Ukrainian Orthodox Church hopes to nurture these
trips in years to come and continue providing young people
with the opportunity to reach out to their fellow man. The UOC
humbly asks that you keep these programs in you prayers as
they continue to develop and bring Christ to those they visit.
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World Cupola 2006

half the Palos Park team,
under guidance of coach of
Greg Mulac, tied the score
to 2-2. The Palos team
eventually won 4-3 winning
its first World Cupola.

parish was presented with a
beautiful handmade trophy
and a check for $1000. It is
hoped that this will become
for

a Vyearly tradition
Chicagoland parishes.

On August 6, in
Bloomingdale, IL the par-
ishes of SS. Peter and Paul
of Palos Park and St.
Andrew’s held a friendly
soccer match. The idea for
such event came up during
World Cup 2006 which was
held in Germany. Parishio-
ners of both churches were
very excited.

The sponsor of this
event was Self-reliance

Ukrainian Federal Credit
Union of Chicago. The
president of the Credit
Union, Mr. Bohdan Watral,
announced that the winning
team-parish would receive
$1000 as a prize.

SS. Peter and Paul
team had a good mix of
players ranging from ages
15-50. Out of 14 players four
were girls. The first half
ended 0-2. In the second

SS. Peter and Paul

Anniversary Gift

On Sunday,
July 2 following
Divine Liturgy, Fr.
Paul  Bigelow,
rector of SS.
Peter and Paul
Orthodox Church
in El-mora
(Bakerton) PA
blessed the icon
of the Mother
Of God and
presented it to
Metro and
Shirley Mazurak
on the occasion
of their 49th wedding anniversary. Metro and Shirley were
married June 29, 1957 at SS. Peter and Paul when Fr. Alex
Zaryk was the rector.

Update on Right to Life Issues in America

More Women Die From RU-486

Ina Public Health Advisory released on March 17, the
Food and Drug Administration (FDA), reported two more
deaths from women who took the abortion drug RU-486,
bringing the number of American women known to have died
from the drug to six. There have also been adverse effects
fromthe drug, including 42 cases of hemorrhage requiring
blood transfusion, and 66 cases of infection including 7
cases of septic shock. Seventeen women had undiagnosed
ectopic pregnancies before taking the drug, one of whom
died. Atleast 513 women required surgery, with 235 of the
surgeries deemed emergency. Despite these statistics,
the FDA still has not pulled RU-486 from the market.

Abortion Ban Sighed into Law in South Dakota

South Dakota Governor Mike Rounds has signed into
law the first abortion ban in the United States since the 1973
Roe V. Wade decision. The law passed with strong
bipartisan supportin both houses, makes abortion a felony
in the state, punishable by up to five years imprisonment.
The only exceptionis for cases where the life of the mother
is in danger.

The governor acknowledged that the law, scheduled to
take effect in July, is likely to be challenged in court, but

added: “I want to emphasize that whatever the courts
decide, South Dakotans will continue to care about both the
unborn child and mother. If we are pro-life, we must
recognize the need to take care of women who are faced
with a difficult pregnancy. Regardless of the circumstances
surrounding the pregnancy, we cannot protect the innocent
child, unless we protect and care for the mother. We must
help the mother to see the value of the gift that is the child
and nurture the mother for her own sake and for the sake of
her child.

Ohio Now Allows for “Wrongful Birth” Claims

Ina4 - 3 decision, the Ohio Supreme Court ruled on
March 3 that parents can sue a doctor for failing to detect
a condition in their unborn child that would have led them to
seek an abortion. The case was brought by a Kentucky
couple who sued a Cincinnati obstetrics practice and
hospital that failed to diagnose a genetic disorder in their
child, now a severely disabled 8-year-old. The court allowed
awards in such lawsuits for costs associated with the
pregnancy and birth of the child, but did not allow damages
for pain and suffering or repayment of the costs of raising a
disabled child. Ohio has now joined a handful of other states
that allow certain “wrongful birth” claims.

24

Ykpainceke IIpasociasHe C1oBo

Pix LVI Ync. X, xoBTeHb, 2006



Vacation Church School

Camp a Great

A successful Church School
camp for 2006 was conducted for 20
children at SS. Peter and Paul Parish in
Palos Hills, IL. Fr. Taras provided
spiritual guidance and enthusiasm for
all the projects and began each day
by serving a Moleben. The children
participated by reading the responses.

After services the younger

children did lessons on the ABC's of
Orthodoxy, while the others focused
on the Miracles of Christ. The children

colored the icons that went along
with each miracle and the younger
ones colored the pictures that
represented a letter of the alphabet.
This was followed by a craft project.

On Thursday, the children
decorated their own foam visor with
inspirational words and pictures. Each
morning and afternoon, the UOL and
the Bertucc family provided a snack
and drink. On Thursday, since it was
wet outside, indoor games were set
up in the hall. Everyone also watched
a video called The ABCs of
Orthodoxy. It presented some
beautiful icons and hymns depicting all
the letters of the alphabet.

In the afternoon, Fr. Taras
gathered the children in the kitchen
for an explanation of how to make
Prosphora. Each child then got to
make his/her own. The enthusiasm

Success

for this project was
overwhelming and was
the biggest hit of camp.

Each child then
painted a clay flowerpot
for planting flowers on
Friday. The day ended on
Thursday with a water
balloon toss and outdoor
fun.

On Friday, crafts
included making and decorating
crosses and also putting
together an icon of
choice in a beautiful
frame or making a
hanging with the scrip-
ture verse: “For God so
loved the world, that He
gave His Only Begotten
Son.” Each child also
planted a flower.

Dr. Gayle Woloschak
prepared some ques-
tions and answers for a
team challenge. The
challenge ended in a tie
between the two teams. Next was
story and puzzle time. The day ended
with each child choosing a square on
the sidewalk outside the hall and
creating something on it that had to
do with church. Some children made
beautiful angels while older ones
created a huge image of
the  church. Veronica
Koranda even created St.
Veronica on her square.
Many participants stayed
for the family picnic,
sponsored by the UOL.
What a success that was
with water balloons, a
picata, ice cream, face
painting, and just plain fun!
The parish will definitely
have Church School Camp
again next year.

The teachers this year
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were Janet Milton, Faith Neswick, Lilly
Naprata and Pani Dobrodiyka Laura
Naumenko. The UOL provided some
financial support. Dennis Koranda and
Markian Masur participated in the
camp and also helped out with many
activities, including filling all the water
balloons.
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Over 150 Youth Participate in Camping Programs

The UOC of the USA Camping Programs (UOCCP)
completed the 2006 season with over 150 participants. The
UOCCP encompasses three programs: Diocesan Church
School Camp (DCSC), Teenage Conference (TC) and
Mommy & Me/Daddy & Me Camp (MMDM). All
programs take place at All Saints Ukrainian Orthodox
Church Camp in the beautiful woodland hills of Western
Pennsylvania.

The encampments developed by the Office of Youth
& Young Adult Ministry had the theme: “Pray Without
Ceasing”. Each encampment studied the words of St. Paul
given to the Thessalonians and developed their
programming to help campers begin to live his advise. The
encampments provide full, well-rounded
experiences for children aged 4 to 18. Each
camp is designed to meet the needs of the v
age group for which it was developed. '

Highlights of this year's programs
included: Construction of the River Walk
Prayer Trail, Diaper Drive for Orphanages in
Ukraine, Commemoration of the Chornobyl
Disaster 20™ Anniversary, Ukie Olympics,
religious instruction through classes and
lectures, construction of Semilandrons (tools
to call to prayer), evening fellowship
activities, sports, swimming, and a visit to Holy
Transfiguration Monastery.

DCSC celebrated its 30" Anniversary
with a special celebration mid-encampment.
Former campers, staff and guests gathered
to honor Protopresbyter William Diakiw,
founder of DCSC. Both DCSC and TC are
two-week programs and MMDM is a five-
day program for children and parents.

Office of Youth & Young Adult Ministry
Director, Natalie Kapeluck Nixon states of
this year’s programs, “This is the best and

G
Teenage = “ %
Conference® &

strongest year we have ever witnessed. Our staff was
outstanding and the campers were a pleasure to be with.
All those attending could not have asked for a better,
more prayer-filled experience. Those who do not attend as
campers or staff are missing out on a life changing
experience.”

The UOCCP hopes to continue their efforts in
providing quality programming for the youth of the Holy
Ukrainian Orthodox Church, all Orthodox Christians and
guests. Additional information can be obtained by calling
412-488-9664, emailing uocyouth@aol.com or at the UOC
website at www.uocofusa.org. Donations to ensure that
these programs continue are always needed.

1
"W
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The ey 2 of— mawj 6wj awaruu/ for a//

Generations of campers,
staff, volunteers, and visitors have
worshipped and prayed at All Saints
Camp in the hope of one day having
a worthy temple in which to offer [
their prayers. Through the grace f
of God, the camp chapel is very [}
close to a reality. v

Everyone coming into camp
this summer rejoiced at the sight ?
of the nearly-completed edifice, [§
constructed through the generosity
of our anonymous benefactors.

Our attention and energy
must now focus on what we have
been blessed to be given as our
responsibility in this endeavor:
furnishing the interior with the
iconography and appointments to
inspire the prayerful offerings of all |
who enter.

= il o -

The Ukrainian Orthodox League has taken on the mission of fundraising for thls prOJect
Understanding that this chapel will be a spiritual home to visitors from around the country, we are
looking to you, the faithful, to be a part of this undertaking.

LookK to this space for regular updates on our progress, and for specific ways you can help.

For additional information, or to make a donation, contact

Debra Burgan Diane Senedak
973-340-7586 330-792-6699
\ deburgan@aol.com dkssenny@aol.com )

| o o ™~
P 22 wwamus 2006 porcy 5
D \‘
r/’/}},})) edm gd«gﬁa gM(é, VO/Od]Iﬂ}’[’
Mission
Sponsored by Zl. 20%' Kerhonkson, NY
United Ukrainian Orthodox Sisterhoods
Dastor -
Ir. Yuri
o . . Bazylevsky
Victoria
065046‘& 22, 2006 McMeckin

Soutt Bound Brock, N

- J
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Holy Baptism...

ds of 09/11/2006

Abrego, Creed baptized and chrismated on
April 22, 2006, in Holy Mother of God Church,
Dover, FL child of Maximo Clodomiro Abrego and
Sierrah Sabra Duarte’ de Abrego. Sponsor: Daniel Rodriquez .
Celebrated by Fr. Harry Linsinbigler.

Abrego, Sierrah chrismated on April 22, 2006, in Holy Mother
of God Church, Dover, FL. Sponsors: Wilma Rodriguez
Celebrated by Fr. Harry Linsinbigler.

Abrego, Brieya baptized and chrismated on April 22, 2006, in
Holy Mother of God Church, Dover, FL child of Maximo
Clodomiro Abrego and Sierrah Sabra Duarte’ de Abrego.
Sponsor: Carrie Linsinbigler. Celebrated by Fr. Harry Linsinbigler.
Adams, Duda Alexis baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of John
Adams and Gina Adams. Sponsors: John Williams and Diana
Williams. Celebrated by Fr. Vasile Sauciur.

Adams, Catherine Georgia baptized and chrismated on April
16, 2006, in St. Vladimir Church, Los Angeles, CA child of Mark
Adams and Duda Williams. Sponsors: David Williams and Nena
Williams. Celebrated by Fr. Vasile Sauciur.

Adams, Lola Nicole baptized and chrismated on April 16, 2006,
in St. Vladimir Church, Los Angeles, CA child of John Adams
and Gina Adams. Sponsors: John Williams and Diana Williams.
Celebrated by Fr. Vasile Sauciur.

Adams, Johny George baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of John
Adams and Gina Adams. Sponsors: John Williams and Diana
Williams. Celebrated by Fr. Vasile Sauciur.

Adams, Rachel Apple baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of Mark
Adams and Duda Williams. Sponsors: David Williams and Nena
Williams. Celebrated by Fr. Vasile Sauciur.

Adams, Barbara Apricot baptized and chrismated on April
16, 2006, in St. Vladimir Church, Los Angeles, CA child of Mark
Adams and Duda Williams. Sponsors: David Williams and Nena
Williams. Celebrated by Fr. Vasile Sauciur.

Adams, Blancy John baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of John
Adams and Barbara Adams. Sponsors: John Williams and Diana
Williams. Celebrated by Fr. Vasile Sauciur.

Anderson, Daniel Scott baptized and chrismated on August
5, 2006, in Saint Mary Holy Protection Church, Allentown, PA
child of Scott Anderson and Mary Jo Andreas. Sponsors: Mark
Andreas and Laura Andreas. Celebrated by Fr. Myron Oryhon.
Baird, Leann Tracey baptized and chrismated on August 12,
2006, in St. Andrew U O Memorial Church, So Bound Brook,
NJ child of Michael Carlton Baird and Erin Lee Jenkins. Sponsors:
William Johnson and Sondra Zelehoski & Tracey Horan.
Celebrated by Fr. Jurij Siwko.

Baird, Makenna Elisabeth baptized and chrismated on August
12, 2006, in St. Andrew U O Memorial Church, So Bound Brook,
NJ child of Michael Carlton Baird and Erin Lee Jenkins. Sponsors:
William Johnson and Sondra Zelehoski & Tracey Horan.
Celebrated by Fr. Jurij Siwko.

Burducea, Alexander Matei baptized and chrismated on June
25, 2006, in St. Andrew Church, Silver Spring, MD child of

Radu S. Burducea and Carmen Samarghitan. Sponsors: Daniel
O’Neill and Daniela O’Neill. Celebrated by Fr. Volodymyr Steliac
& V. Rev. M. Samarghitan.

Griffin, Nicholas baptized and chrismated on August 26, 2006,
in St. Vladimir Cathedral Church, Parma, OH child of Hansel
Lee Griffin and Patricia Griffin. Sponsors: Petro Rudy and Nina
Rudy. Celebrated by Fr. John Nakonachny.

Guzman, Ariana Veronika baptized and chrismated on July
29, 2006, in St. Sofia G O Church, Los Angeles, CA child of
Michael Edward Guzman and Julie Sawelenko. Sponsors:
Raymond Thkomas McKigney and Cristine Nicole Marshall.
Celebrated by Fr. Vasil Shtelen.

Henderson, Anastasia baptized and chrismated on August
24, 2006, in Three Hierarchs Church, Lincoln, NE child of Brian
Henderson and Olga Jhuravlova. Sponsors: Valentina Borodako
and Inessa Douthit. Celebrated by Fr. Nicholas Klodnicki.
Henderson, Melvin Alexi baptized and chrismated on August
24, 2006, in Three Hierarchs Church, Lincoln, NE child of Brian
Henderson and Olga Jhuravlova. Sponsors: Inessa Douthit and
Valentina Borodaka. Celebrated by Fr. Nicholas Klodnicki.
Hodak, Blake Robert baptized and chrismated on July 9, 2006,
in St. John Church, Dixonville, PA child of Aaron Hodak and
Tanya Wissinger. Sponsors: Jason Hodak and Lori Miller.
Celebrated by Fr. George Hnatko.

Hodak, Brayden Joseph baptized and chrismated on July 9,
2006, in St. John Church, Dixonville, PA child of Aaron Hodak
and Tanya Wissinger. Sponsors: Jason Hodak and Lori Miller.
Celebrated by Fr. George Hnatko.

lassonova, Diliara Rashidovna baptized and chrismated on
July 15, 2006, in Three Hierarchs Church, Lincoln, NE 69508
child of Rashid Valiulin and Svetlana Terletskaya. Sponsors: Igor
Kovalenko and Oksana Kovalenko. Celebrated by Fr. Nicholas
Klodnicki.

Joyce, Anna Mary baptized and chrismated on September 2,
2006, in St. Nicholas Church, Lakewood, OH child of William
Joyce and Natalia Joyce. Sponsors: Audrey Kovrigin and Natalia
Kelly. Celebrated by Fr. Dennis Kristof.

Kelly, Chandler Nschan Hambarzumian baptized and
chrismated on July 9, 2006, in St. Michael Church, San Francisco,
CA child of Michael Kelly and Nina Hambarzumian. Sponsors:
James Saco and Tamara Kane. Celebrated by Fr. Alexis
Limonczenko.

Kelman, Alexia Silvina baptized and chrismated on January
14, 2006, in St. Vladimir Church, Los Angeles, CA child of Ward
Stewart Kelman and Milorava Mari. Sponsors: Bagrat Mazyan
and Margarita Agababyan. Celebrated by Fr. Vasile Sauciur.
Kikta, Daniel baptized and chrismated on February 4, 2006,
in St. George Church, Yardville, NJ child of Oleg Kikta and
Iryna Androshchuk. Sponsors: Greg Gesinski and Tatayna
Toderuyk. Celebrated by V. Rev. Petro Levko.

Kovalenko, Maxim Igorevych baptized and chrismated on
July 15, 2006, in Three Hierarchs Church, Lincoln, NE 69508
child of Igor Kovalenko and Oksana Basha. Sponsors: Alexander
Kurkalov and Diliara Issanova. Celebrated by Fr. Nicholas
Klodnicki.

Marley, Jr., Lawrence Jean chrismated on September 2, 2006,
in St. Vladimir Church, Ambridge, PA child of Lawrence Marley
and Janice Moselein. Sponsor: James Ramaley . Celebrated by
Fr. Michael Kochis.

Matta, Dominic baptized and chrismated on July 9, 2006, in
St. John the Baptist Church, Johnson City, NY child of Paul
Matta and ‘Julieanne Rucky. Sponsors: Mark Matta and Colleen
Rucky. Celebrated by Fr. Zinoviy Zharsky.
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Miller, Alissa baptized and chrismated on August 20, 2006, in
St. Michael & St. George Church, Minneapolis, MN child of
Chad Miller and Rosanne Schetina. Sponsors: Kenneth Schetina
and Kristen Schetina. Celebrated by Fr. Evhen Kumka.
O'Malley, Alexia baptized and chrismated on August 6, 2006,
in St. Michael Church, Pinelas Park, kFL child of Kevin O’'Malley
and Marina Greenwood. Sponsors: Igor Stepanenco and Larisa
Corier. Celebrated by Fr. Michael Petlak.

Oman, Alana Rose baptized and chrismated on June 17, 2006,
in St. Vladimir Church, Philadelphia, PA child of Mark Ronald
Oman and Jennifer A. Wolfinger. Sponsors: Andrew Rizzaardi
and Mary Rizzardi. Celebrated by Fr. Frank Estocin.
Romaniuk, Julianna Elizabeth baptized and chrismated on
July 23, 2006, in St. Andrew Church, Los Angeles, CA child of
Peter Romaniuk, and Johanna Louise Stratton. Sponsors: William
Hannan and Mary Hannan. Celebrated by Fr. Vasil Shtelen.
Sampson, Matthew Ryan baptized and chrismated on August
13, 2006, in St. Nicholas Church, Monessen, PA child of David
Paul Sampson and Nancy Elaine Druashy. Sponsors: Daniel
Stephen McNulty and Jordan L. Gladys. Celebrated by Fr. Roman
Yatskiv.

Sauciur, Alexandra baptized and chrismated on May 15, 2005,
in St. Vladimir Church, Los Angeles, CA child of Vasile Sauciur
and Svitlana Myronyk. Sponsors: Hieromonk Daniel Zelinsky and
Marica Sauciur. Celebrated by His Eminence Archbishop Antony.
Savytska, Alina-Anna baptized and chrismated on April 23,
2006, in St. Michael Church, Baltimore, MD child of Petro
Savytskyy and Oksana Tsybulska. Sponsors: Andriy Savytskyy
and Kinga Adomowicz. Celebrated by Fr. Vasyl Kryshtompol.
Sendeha, Antony Vasyl baptized and chrismated on June 24,
2006, in St. George Church, Yardville, NJ child of Vasyl O.
Sendeha and Olena P. Levko. Sponsors: Hieromonk Daniel
Zelinsky and Hanna Levko. Celebrated by His Eminence
Archbishop Antony.

Tkachenko, Alexandra baptized and chrismated on July 29,
2006, in St. Mary Dormition Church, Jones, OK child of Vladimir
Tkachenko and Lyudmyula Chernova. Sponsors: Alexander
Nizkoshapka and Oksana Mc Cord. Celebrated by Archimandrite
Raphael (Moore).

Tolmochow, Jeremy Sergei baptized and chrismated on July
8, 2006, in St. Andrew Church, Los Angeles, CA child of Sergei
Vladimir Tolmochow and Lordes Fell. Sponsors: Monte Wright
and Natalie Ann Tymoshenko. Celebrated by Fr. Vasil Shtelen.
Voronin, Elizabeth baptized and chrismated on March 18, 2006,
in St. Michael Church, Baltimore, MD child of lThor Voronin and
Tetyana Voronina. Sponsors: Pavel Smirnov and Vira Kozak.
Celebrated by Fr. Vasyl Kryshtompol.

Warren, Elliot - Elias Owen baptized and chrismated on July
30, 2006, in Saint Mary Holy Protection Church, Allentown, PA
child of Gary Warren and Michelle Bodnar. Sponsors: Matt
Warren, Joseph Schrantz and Jen Cierrell, Anita Schrantz.
Celebrated by Fr. Myron Oryhon.

Warrington, Anthony Elusha baptized and chrismated on June
11, 2006, in St. George Church, Yardville, NJ child of Chris Bennett
Warrington and Nataliya Kontsevych. Sponsors: Gerald N.
Tomlinson and Donna C. Marshall. Celebrated by V. Rev. Petro
Levko.

Zeidel, Anthony baptized and chrismated on May 20, 2006, in
St. George Church, Yardville, NJ child of Vladimir Zeidel and
Angelika Bakei. Sponsors: Oleg Chaykovskyy and kElena
Ushakova. Celebrated by V. Rev. Petro Levko.

fﬁ'ﬁ Holy Matrimony...

F:' - ds of 09/11/2006

Michael E. Douthit and Jouravleva Inessa lourievna
Borodako Owen in Three Hierarchs Parish, Lincoln, NE,on
August 12, 2006, witnessed by Lyabov Tolmson and Alan
Douthit Celebrant: Fr. Nicholas Klodnicki

Vitalii Hontarenko and Danette Marie Haugh in St. Katherine
Parish, Arden Hills, MN,on August 5, 2006, witnessed by
Roman Deshitsa and Mariana Desbitsa Celebrant: Fr. Peter Siwko
Volodymyr Leonchuk and Irina Kozatchok in St. Andrew
Parish, Silver Spring, MD,on July 8, 2006, witnessed by Andrew
Sorokowski and Oksana Sorokowski Celebrant: Fr. Volodymyr
Steliac

Michael Stevem Sayre and Nancy Jean Plowman in St.
Mary Protection Parish, Allentown, PA,on August 12, 2006,
witnessed by Richard Rosko and Carolyn Rosko Celebrant: Fr.
Myron Oryhon, Fr. Gabriel Rochelle & Fr. Theodore Mikovich
Joseph W. Scabarozi and Nicole M. Drahovsky in Holy Trinity
Parish, Tranton, NJ,on May 13, 2006, witnessed by Rebecca
Calvani and John Scabarozi Celebrant: Fr. lvan Lymar
Stephen Sereda and Desiree King in St. Vladimir Cathedral
Parish, Parma, OH,on July 15, 2006, witnessed by Heather
Eden and Andrew Sereda Celebrant: Fr. John Nakonachny

Asleep
in the Lord...

ds of 09/11/2006

Bedekovich, Joseph James of Aliquippa, PA on July 25, 2006,
at age of 81, funeral July 27, 2006 of ficiating clergy Fr. Michael
Kochis of St. Vladimir Parish Ambridge, PA.

Cherepko, Michael of Export, PA on August 29, 2006, at
age of 88, funeral September 1, 2006 officiating clergy Fr.
Robert Popichak of Holy Ghost Parish Slickville, PA.
Chomey, Michael of Allentown, PA on July 26, 2006, at age
of 89, funeral July 31, 2006 of ficiating clergy Fr. Myron Oryhon
of St. Mary Protection Parish Allentown, PA.

Darkoch, Peter of Huffman, TX on July 20, 2006, at age of
95, funeral July 24, 2006 officiating clergy Fr. Tim Tomson of
St. Mary Parish McKees Rocks, PA.

Dmytrenko, Peter kT. of Marshfield, MA on July 15, 2006,
at age of 83, funeral July 18, 2006 of ficiating clergy Fr. Roman
Tarnavsky of St. Andrew Parish Boston, MA.

Dubina, Lydia of Cheltenham, PA on July 19, 2006, at age of
94, funeral July 23, 2006 officiating clergy Fr. Frank Estocin of
St. Vladimir Parish Philadelphia, PA.

Dumich, Olga of Stering, VA on August 10, 2006, at age of
86, funeral August 14, 2006 officiating clergy Fr. Tim Tomson
of St. Mary Parish McKees Rocks, PA.

Hawrylko, Wasyl of Hamilton, NJ on June 13, 2006, at age
of 84, funeral June 19, 2006 officiating clergy Fr. Petro Levko
of St. George Parish Yardville, NJ.

Kislowski, Irene of Highland, IN on June 12, 2006, at age of
78, funeral June 15, 2006 officiating clergy Fr. Paul Martin of
St. Michael Pro-Catheral Parish Hammond, IN.
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Please remember in your prayers...

Please, accept our sincerest apologies.

21st 1953 -

3rd 1954 -
27th 1960 -
24th 1966 -
30th 1969 -
23rd 1971-
23rd 1972 -
12th 1974 -

REV. TIMOTHY MACAR
REV. MYKOLA RYBACHUK

REV. MICHAEL KRAWCZUK

27th 1991 -

Ilpoctimo 3ragara v Bawny mMoaHTEAY...

Editorial Note: Due to a computer mulfanction, we did not iclude in our
last issue a list of clergy who reposed in the Lord in the month of September.

SEPTEMERER - REPEGEHL

PROTOPRIEST LEON KUSHNIR
PROTOPRIEST MYCHAJLO KASHUBA

PROTOPRIEST WOLODYMYR LEWYTZKY]
PROTOPRIEST ANANI] MIROSHCENKO

PROTOPRIEST DAMIAN OLGIN

18th 1974 -  PROTOPRIEST ANTONY STANGRY
21st 1983 - PROTODEACON MICHAEL OLHOVY
2nd 1984-  PROTOPRESBYTER MICHAEL YAROSH
14th 1986-  PROTOPRIEST ANDRIJ KIST

24th 1988 -  REV. IHOR ZBOTANIW

10th 1990-  ARCHIMANDRITE ADAM BURHAM

PROTOPRESBYTER NICHOLAS FEDOROVICH (VA€mory €ternall

BivHa nam’aTh!

Asleep
in the Lord...

Kostyun, Mary of Lutz, FL on August 13, 2006, at age of 87,
funeral August 21, 2006 officiating clergy Fr. Zinoviy Zharsky
of St. John the Baptist Parish Johnson City, NY.

Kot, Helen of Blaine, MN on August 16, 2006, at age of 80,
funeral August 21, 2006 officiating clergy Fr. Evhen Kumka of
St. Michael & St. George Parish Minneapolis, MN.

Kovach, Mary Sawruk of Emmaus, PA on August 18, 2006,
at age of 79, funeral August 23, 2006 officiating clergy Fr.
Myron Oryhon of St. Mary Protection Parish Allentown, PA.
Kovar, Alex of Toms River, NJ on July 6, 2006, at age of 80,
funeral July 11, 2006 officiating clergy Fr. Petro Levko of St.
George Parish Yardville, NJ.

Malinchak, Walter A. of Monessen, PA on April 15, 2006, at
age of 76, funeral April 18, 2006 officiating clergy Fr. Peter
Natishan of St. Nicholas Parish Monessen, PA.

Malinchak, Mary of Little Falls, NY on June 20, 2006, at age
of 90, funeral June 25, 2006 officiating clergy Fr. Mykhaylo
Hontaruk of St. Mary Parish Herkimer, NY.

Marinich, Eugenia of So. Plainfield, NJ on July 17, 2006, at age of
70, funeral July 20, 2006 of ficiating clergy Fr. Raymond E. Sundland
of Nativity of the Blessed Virgin Parish So. Plainfield, NJ.
Onishenko, Irene of Nanuet, NY on June 11, 2006, at age of
84, funeral June 17, 2006 officiating clergy Fr. Petro Levko of
St. George Parish Yardville, NJ.

Parfejewicz, John of Cleveland, OH on August 31, 2006, at
age of 81, funeral Sept. 2, 2006 officiating clergy Fr. John
Nakonachny & Fr. John Mironko of St. Vladimir Cathedral
Parish Parma, OH.

Parfejewiec, Nikolai of Cleveland, OH on July 22, 2006, at age
of 70, funeral July 25, 2006 officiating clergy Fr. John Nakonachny
& Fr. John Mironko of St. Vladimir Cathedral Parish Parma, OH.

Paskewich, John E. of Newington, CT on July 1, 2006, at age
of 87, funeral July 5, 2006 officiating clergy Fr. Roman Trynoha
of St. Mary Parish New Britain, CT.

Selembo, John J. of Belle Vernon, PA on July 14, 2006, at
age of 76, funeral July 18, 2006 officiating clergy Fr. Michael
Kochis of St. Nicholas Parish Monessen, PA.

Shapoval, Eugenia of Norristown, PA on August 6, 2006, at
age of 93, funeral August 11, 2006 of ficiating clergy Fr. Frank
Estocin of St. Vladimir Parish Philadelphia, PA.

Sharyk, Russell M. of on July 25, 2006, at age of 90,
funeral July 28, 2006 officiating clergy Fr. Raymond E. Sundland
of Nativity of the Blessed Virgin Parish So. Plainfield, NJ.
Sochan, Maria of Rochester, NY on July 15, 2006, at age of
84, funeral July 19, 2006 of ficiating clergy Fr. Igor Krekhovetsky
of St. Mary Parish Rochester, NY.

Stepanchak, Helen of McKees Rocks, PA on July 21, 2006, at
age of 77, funeral Juyly 24, 2006 officiating clergy Fr. Tim
Tomson of St. Mary Parish McKees Rocks, PA.

Temnicky, Ivan of Philadelpia, PA on August 10, 2006, at age
of 88, funeral August 14, 2006 officiating clergy Fr. Frank
Estocin of St. Vladimir Parish Philadelphia, PA.

Vitiuk, lhor of Philadelphia, on August 3, 2006, at age of 30,
funeral August 7, 2006 officiating clergy Fr. Frank Estocin of
St. Vladimir Parish Philadelphia, PA.

Warcholak, Sophia of Superior, WI on July 26, 2006, at age
of 89, funeral July 31, 2006 officiating clergy Fr. Tim Tomson
of St. Mary Parish McKees Rocks, PA.

Winchessan, John of Allentown, PA on July 6, 2006, at age
of 89, funeral July 11, 2006 of ficiating clergy Fr. Myron Oryhon
of St. Mary Protection Parish Allentown, PA.

Wolucka, Stenley of Munster, IN on July 15, 2006, at age of
84, funeral July 22, 2006 officiating clergy Fr. Taras Maximtsev
of St. Michael Pro-Catheral Parish Hammond, IN.

Zaiszly, Alexander of Jenkintown, PA on July 30, 2006, at
age of 88, funeral August 4, 2006 of ficiating clergy Fr. Frank
Estocin of St. Vladimir Parish Philadelphia, PA.
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Parish

St. Vladimir Church
Smithmill, PA

By Jerry Anderson

OUR COVER...

Parish Priest: Fr. Paul Bigelow

On Church Street in Janesville, Pennsylvania sits a
beautiful little white church that has been there for eighty-four
years. It has a majestic domed bell tower with the three bar
Orthodox Cross resting on top. Once inside you see a
magnificent chandelier suspended from a high rounded blue
ceiling. At the front of the church are beautifully painted icons
of the faith that tell the story of Jesus Christ. The alter sits in
a round room to remind us that God is all around. The choir
sits in the balcony at the rear of the church and on Sunday
morning when the choir sings it's a joyous thing to hear. This
is how we see the church today. This church and its’members
have seen a lot of history since the beginning and have endured
through out the years.

In the early 1900’s immigrants from Eastern Europe
and the Western Ukraine established one of the earliest
landmarks of Janesville. The Ukrainian Orthodox Church of
Janesville was founded in 1917 and in 1919 ground was broken
for an Orthodox Church of the Eastern (Byzantine) Rite to be
built. After two years of hard work the building was constructed
and on Sunday, May 7, 1921 the church of St. Vladimir stood
completed in its now familiar place towering over the town of
Janesville. The Reverend Father Leo Wesilowsky dedicated
the church and celebrated the first Divine Liturgy.

In 1950 the parishioners purchased 23 acres of land
to be used as the church picnic grounds. In 1954 the parish
members undertook the task of building a parish rectory. Then
on May 7, 1961 the church itself was completely remolded.
His Excellency Right Reverend Bohdan, the late Bishop of
the Ukrainian Orthodox Church, rededicated the renovated
church in June of 1962. In 1966 the task was to build the
church assembly hall. In June 27, 1971, the church celebrated
its 50th year anniversary. The Most Reverend Bishop Mark
celebrated Divine Liturgy and a banquet was held in the church
hall. The church looks forward to celebrating its 100th year
anniversary.

Today, our parishioners are descendents of the original
founders. Even though the congregation is small the church
flourishes. The members of St Vladimir Church are very
dedicated. Once a month there is a covered dish banquet to
celebrate the birthdays of the members, everyone is welcome.
They also find it in their hearts to give to those who are less
fortunate than themselves. The members are involved in
collecting food, clothing and supplies and other necessities
for those in need.

St.
Vladimir Sister-
hood, a wo-
men’s organi-
zation of the
church, is the
glue that ce-
ments the chu-
rch. The mem-
bers keep the
church going
by taking care
of every thing
from candles to
fundraisers and
many other
things. The
church proper-
ty consists of a
beautiful chur-
ch, social hall,
parish rectory and the church cemetery in Bulah. The church
has had several priests that have served the parish over the
years and they have all helped to make the church what itis
today. Our current Pastor, the Reverend Father Paul Bigelow,
is a very friendly, kind and caring priest.

HAVE YOU MADE YOUR
UOW DRESS FUND
CONTRIBUTION?

4l BU BXE SJOXUMM CHOIO
MOXEDTRY HA MDECOBW
OON JIICAOBA?

Yes, | would like to make a contribution to the UOW Press Fund.
Tak, 51 6 xomB/na 3pobumm roxepsy Ha [lpecoBmwi QoH..
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Appeca/ Address

MoxxeptBa/Donation

Jlakyemo 3a Bawy nigrpumky!

Thank You
for Your Continuing Support!
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CALENDAR OF EVENTS
Get involved in thelife of your Church!
The successs of all Church sponsored events depends upon your participation!

Benefit Fall Harvest Festival and Dance
15 October, 2006
St. Katherine Ukrainian Orthodox Church
Arden Hills, MN

Tumburitzans of Duquesne Univer sity
15 October, 2006
Sponsored by Sts. Peter and Paul Ukrainian Orthodox Church
Wilmington, DE
For information call (302) 798-4455 or (302) 798-9283

Parish 90th Anniversary
21-22 October, 2006
St. Volodymyr Ukrainian Orthodox Cathedral
Chicago, IL

UUOS Ukrainian Fall Festival
22 October, 2006
Ukrainian Cultural Center
South Bound Brook, NJ

M asquer ade 2006
Sixth Annual Benefit for Orphanages in Ukraine
28 October, 2006
Hosted by Holy Ascension UOL Chapter, Clifton, NJ
Wayne, NJ

Annual Clergy Conference
31 October - 2 November, 2006
Saint Alfonso Retreat House
Longbranch, NJ

UOL Fall Retreat
4 November, 2006
Contact Daria Pishko Komichak
at dapia@aol.com or (973) 635-8124

“Go Around The World In Cookies’
9 December, 2006
Soonsored by S. Matrona Ladies Society
St. Peter and Paul Ukrainian Orthodox Church
Carnegie, PA

We would be happy to include upcoming events of
Eparchies, Deaneries, Parishes and Church
organizations in our Calendar of Events.

Please send information
to the attention of the Editor-in-Chief!

Dear readers of the “Ukrainian Orthodox
Word”: the Consistory Office of Public Relations of
the Ukrainian Orthodox Church of the USA, headed
by Priest-monk Daniel (Zelinsky), has recently begun
to distribute its News Releases via I nternet/e-mail.

If you wish to subscribe to our mailing list,
send us an e-mail request (please, include your full
name) to ConsistoryOPR@aol.com
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