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Êîëè ïðàâîñëàâí³ õðèñòèÿíè ÷óþòü
ñëîâî “íàâåðíåííÿ” òî âîíè çâè÷àéíî ââà-
æàþòü, ùî ìîâà éäå ïðî ëþäåé, ÿê³ çíàéøëè
Ïðàâîñëàâíó Öåðêâó ï³ñëÿ ðîê³â ïåðåáóâàííÿ
ïîçà íåþ, ñåðåä íåïðàâîñëàâíîãî ñóñï³ëü-
ñòâà. Ïðîòå, ÿê ïðàâîñëàâíèõ õðèñòèÿí, íàñ
óñ³õ ïîêëèêàíî äî íàâåðíåííÿ, à ñàìå äî
ïîçèòèâíî¿ çì³íè íàñ ñàìèõ, ³ çðîñòó â ²ñóñ³
Õðèñò³.

Äîñèòü ÷àñòî ìè çíàõîäèìî ñåáå, àáî ³íøèìè ñëîâàìè
íàì ïðèõîäèòüñÿ æèòè â ñóñï³ëüñòâ³ â ÿêîìó ïàíóº “êóëüò ñìåðò³”; ³ ç
öèì òÿæêî íå ïîãîäæóâàòèñÿ, êîëè ïîäóìàºìî ïðî ìîëîäü, ÿêà
ãîòîâà çàâäàòè áîëþ îäèí îäíîìó, à òî ³ âáèòè ñâî¿õ æe îäíîë³òêiâ.

×è íàì òðåáà ì³íÿòèñÿ? ×è ìè º ëþäüìè, ùî ïîòðåáóþòü
íàâåðíåííÿ?

Áåçïåðå÷íî, ùî òàê. Íaâåðíåííÿ íå ïðèõîäèòü ëåãêî, ³
÷àñòî ïðèíîñèòü á³ëü. Øëÿõ  ç ²ñóñîì – öå øëÿõ äî Õðåñòà. Ä³éñíà
ðàä³ñòü õðèñòèÿíñòâà ³  ³ñòèíà õðèñòèÿíñüêîãî æèòòÿ, ³ñòèíà òîãî, ùî
Õðèñòîñ Âîñêðåñ ëåæèòü ïî òîé á³ê Ãîëãîôè. ßêùî ìè áàæàºìî,
ùîá àìåðèêàíñüêå æèòòÿ ³ íàøà Öåðêâà â³äíîâèëèñÿ, ìè ìóñèìî
çíàéòè â ñîá³ â³äâàãó çì³íèòèñü, ³òè âñ³ ðàçîì ç ²ñóñîì Õðèñòîì íå
ëèøå òîä³, êîëè öå âèã³äíî ³ ðàä³ñíî, àëå, ùî âàæëèâ³øå òîä³, êîëè
öå íåâèã³äíî ³ áîëÿ÷å. Òàêèì øëÿõîì íàâåðíåííÿ ìóñÿòü ³òè
ïðàâîñëàâí³ õðèñòèÿíè Àìåðèêè.

Êîìåíòóþ÷è ìàéæå äåñÿòèð³÷íó òðàã³÷íó ïîä³þ â Êîëîðàäî,
äå çàãèíóëè äåñÿòêè ñòóäåíò³â øêîëè â³ä ðóê ñâî¿õ îäíîêëàñíèê³â,
îäèí ³ç ïðîâ³äíèõ òåîëîã³â Çàõ³äíüîãî ñóñï³ëüñòâà ï³äêðåñëèâ: “Ìè
÷àñîì, ãîâîðÿ÷è ïðî íàøå ñóñï³ëüñòâî ñòâåðäæóºìî, ùî âîíî ìóñèòü
çì³íèòèñÿ. Àëå ñóñï³ëüñòâî ìîæå çì³íèòèñü ëèøå òîä³, êîëè íàø³
ðîäèíè çì³íÿòüñÿ. À íàø³ ðîäèíè çì³íÿòüñÿ òîä³ êîëè ìè, ÿê îñîáèñòîñò³,
â íàøèõ ñåðöÿõ çàçíàºìî íàâåðíåííÿ äî íåíàñèëüñòâà, äî ëþáîâ³”.
Ö³ ñëîâà îñîáëèâî âàãîì³ äëÿ óêðà¿íñüêîãî ïðàâîñëàâíîãî ñóñï³ëüñòâà.
Äóæå ÷àñòî êîæåí ç íàñ îìèíàº ñâîº îñîáèñòå íàâåðíåííÿ, ùîá ³òè
øëÿõîì ðàçîì ç ²ñóñîì Õðèñòîì. Ìè õî÷åìî, ùîá íàø³ óñòàíîâè òà
îðãàí³çàö³¿ øâèäåíüêî íàïðàâèëè ÿêóñü ñèòóàö³þ. Ìè î÷³êóºìî, ùîá
âëàäèêè ÿêèìèñü “÷àðàìè” çàãî¿ëè ðàíè, ùî âæå â³ääàâíà ðîçä³ëÿþòü
íàøå ñóñï³ëüñòâî, í³áè öå ìîæíà çðîáèòè çà îäíó ìèòü. Ìè î÷³êóºìî,
ùî â³ää³ë ïðàö³ ç ìîëîääþ Êîíñèñòîð³¿ ðàïòîì ïîâåðíå äî öåðêîâ
äåê³ëüêà ïîêîë³íü âòðà÷åíî¿ ìîëîä³. Â áàãàòüîõ âèïàäêàõ ìè ïðîñèìî
íàøèõ íàñòîÿòåë³â áóòè äî ïåâíî¿ ì³ðè áàòüêàìè íàøèõ ä³òåé. Ìè
÷åêàºìî, ùî Óêðà¿íñüêà Ïðàâîñëàâíà Ë³´à ³ öåðêîâí³ òàáîðè
ïðèùåïëÿòü íàø³é ìîëîä³ õðèñòèÿíñüê³ ÷åñíîòè, í³áè-òî öå ìîæíà
çðîáèòè ï³ä ÷àñ ð³÷íî¿ êîíâåíö³¿ ÷è íà òàáîð³. Òàêå â³äíîøåííÿ áàòüê³â
ÿêðàç ³ ïñóº Öåðêâó, ³ ï³äëèâàº îë³¿ íà âîãîíü êóëüòó ñìåðò³, ùî ìè
éîãî ñüîãîäí³ ñïîñòåð³ãàºìî â íàøîìó îòî÷åíí³.

Â ä³éñíîñò³ æ àí³ êóëüòóðó òåïåð³øíüîãî ñóñï³ëüñòâà, àí³
íàøó Öåðêâó íåìîæëèâî â³äíîâèòè áåç òîãî, (Çàê³í÷åííÿ íà ñò. 12)

Ç ðåäàêòîðñüêîãî

ñòîëó...
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Êîìó ç íàñ íå ïðèõîäèëî íà äóìêó, ùî “…ò³ ³íø³
õðèñòèÿíñüê³ óãðóïóâàííÿ íå ðàõóþòüñÿ.” Ïðèçíàþñÿ, ùî
òàêà äóìêà ïðèõîäèëà ìåí³ â ãîëîâó, àëå ÿ íå çíàâ, ùî
ç íåþ ðîáèòè. Ùîñü âîíî áóëî íå òàê. Òà æ ó î÷àõ
Õðèñòà çàðàõîâóºòüñÿ êîæåí, õòî ÷óº Éîãî ñëîâî ³ æèâå
â³äïîâ³äíî Éîãî Ñâÿòèõ ñë³â. Âæèâàþ÷è àíàëîã³þ ñâ.Ïàâëà
(² äî Òèìîô³ÿ), ùî æèòòÿ õðèñòèÿíèíà º, ”ÿê çìàãàííÿ”,
ìè ìîæåìî ñêàçàòè, ùî Ïðàâîñëàâ’ÿ äàº íàì ïîòð³áí³
ðåñóðñè äëÿ òîãî, ùîá áðàòè ó÷àñòü ó òèõ çìàãàííÿõ.
Îäíàê öå íå îçíà÷àº, ùî ìè âèêîðèñòîâóºìî âñ³ ò³
ðåñóðñè. Îñü, òàê áè ìîâèòè, ïðèò÷à, ÿêà ïîÿñíèòü, ùî ÿ
ìàþ íà óâàç³:

Ó îäíîãî ïðàâîñëàâíîãî õëîï÷èíè â³ä-
äàâíà áóëà â ï³äâàë³ ïîëèöÿ ç êíèæêàìè –
ðåñóðñàìè. Áóâ òàì Ñòàðèé Çàïîâ³ò-
Ñåïòóà´³íòà, áóâ ãðåöüêèé ïåðåêëàä
Íîâîãî Çàïîâ³òó ç äîäàòêîâèìè ïðè-
ì³òêàìè, äåê³ëüêà ïðàâîñëàâíèõ ìî-
ëèòîâíèê³â, ïèñàííÿ Îòö³â Öåðêâè
âêëþ÷íî ç Ô³ëîêàë³ºþ ñâ.²îàíà
Çîëîòîóñòîãî, âåëèêà çá³ðêà ³êîí,
ïîâíèé êóðñ âêàç³âîê âèâ÷aííÿ
öåðêîâíî¿ ìóçèêè âêëþ÷íî ³ç çâó-
êîçàïèñàìè íà ïåðâ³ñíèõ òàñüìàõ,
êîìïàêòíèé äèñê ³ç âñ³ìà ïðîïîâ³äÿìè
îäíîãî â³äîìîãî ïðîïîâ³äíèêà, çá³ðêà
÷îòîê, ñ³ì êíèã – îäíà ïðî êîæíå Òà¿íñòâî,
òà êàäèëüíèöÿ ç ëàäàíîì, ÿêó í³êîëè íå
çàïàëþâàëè. Õëîïåöü â³äâ³äóâàâ ó íåä³ë³ öåðêâó,
àëå â³í ñïðàâä³ áàãàòî íå ÷èòàâ, êð³ì ñòèõ³â ç Á³áë³¿, ùî
¿õ ïðîõîäèëè â íåä³ëüí³é øêîë³.

Ïîðó÷ æèâ éîãî ñóñ³ä, áàòüêè ÿêîãî í³êîëè íå
õîäèëè äî öåðêâè. Àëå ìîëîäèé õëîïåöü çâ’ÿçàâñÿ ç
ìîëîäå÷îþ  íåäåíîì³íàö³éíîþ ´ðóïîþ, äå â³í îòðèìàâ
Á³áë³þ â ñó÷àñíîìó ïåðåêëàä³, ùî ¿¿ ÷àñòî âæèâàþòü
ïðàâîñëàâí³. Õëîïåöü ïîñò³éíî ñèä³â ³ ÷èòàâ ¿¿ òà ìîëèâñÿ.
Â³í íå çíàâ í³ÿêèõ ìîëèòîâ, òî æ ñêëàäàâ ¿õ ñàì, àáî
ïîâòîðþâàâ ìîëèòâó Ãîñïîäíþ, ïîäàíó ó Ñâÿòîìó Ïèñüì³.
Öå éîãî çàäîâîëüíÿëî ³ éîãî  ðàä³ñòü ³ç öüîãî íîâîçíàé-
äåíîãî äóõîâíîãî æèòòÿ ïîñò³éíî çðîñòàëà.

Îäíîãî ðàçó â³í, â³äâ³äóþ÷è ñâîãî ïðàâî-
ñëàâíîãî ñóñ³äà, ïîáà÷èâ ó ï³äâàë³ ïîëèöþ ç êíè-
æêàìè ³ ïî÷àâ ðîçïèòóâàòè ïðî íèõ ñâîãî
ïðèÿòåëÿ. Òîé â³äïîâ³â: ”Öå – ïðàâî-
ñëàâí³ ðåë³ã³éí³ êíèãè, ùî ÿ ¿õ ïàì’ÿ-
òàþ ùå ç äèòèíñòâà. Çäàºòüñÿ, ùî ìîÿ
õðåùåíà ìàòè ìåí³ ¿õ ïîäàðóâàëà ïðè
õðåñòèíàõ.”

Ñóñ³äí³é õëîïåöü ï³ä³éøîâ äî ïîëèö³, âçÿâ ó ðóêè
âóãëèíó, òîä³ çàïàëèâ ëàäàí ³ ïîêëàâ éîãî íà âóã³ëëÿ.
Ïðàâîñëàâíèé õëîï÷èíà ïîâîë³ ï³ä³éøîâ äî íüîãî, ³ âïåðøå
ïî÷àâ ðîçãëÿäàòè ³ ïåðåëèñòîâóâàòè êíèãè.

“Òóò ¿õ òàê áàãàòî, ùî ÿ íå çíàþ çâ³äêè é ïî÷èíàòè”
ñêàçàâ â³í.

“Îñü, áåðè ìîþ Á³áë³þ, ÿêó ìåí³ äàëè äðóç³ â
ìîëîäå÷³é ́ ðóï³. ß ¿¿ âæå ïðî÷èòàâ. Ç íå¿ äîáðå ïî÷èíàòè.

À ÿ òèì-÷àñîì ïåðåãëÿíó òå, ùî â òåáå íà ïîëèö³.”
² òàê ïðàâîñëàâíèé õëîïåöü ïî÷àâ ÷èòàòè
ñó÷àñíèé ïåðåêëàä Á³áë³¿, à éîãî ñóñ³ä îáòåð

ïîðîõ ç ³êîí ³ ïåðåãëÿäàâ êíèãè, ùî äîñ³
ñòîÿëè çàáóò³. Òîä³ â³í ñïèòàâ: ”À ñêàæè
ìåí³ çíîâ, õòî òè º?” “ß - ïðàâîñëàâíèé
õðèñòèÿíèí”- â³äïîâ³â òîé- “ à òè ?”ñïèòàâ
â³í â ñâîþ ÷åðãó. Éîãî ã³ñòü, ñòîÿ÷è ñåðåä
õìàðè ëàäàíó, ç-ïîçà âåëè÷åçíî¿ êíèãè
â øê³ðÿí³é îïðàâ³ â³äïîâ³â: ”ß ïðîñòî...” À
òîä³ äîäàâ:

“Â òåáå íà ïîëèö³ äóæå ãàðí³ êíèãè.
×è íå ì³ã áè ÿ ÷àñîì ïîçè÷èòè ÿêóñü ³ç

íèõ?”
Çàê³í÷óþ÷è öþ ³ñòîð³þ õî÷ó âàì

ïðèãàäàòè, ùî â Ïðàâîñëàâ’¿ –ïîâíîòà Õðèñòà.
Áóòè ïðàâîñëàâíèì îçíà÷àº áóòè âç³ðöåâèì

õðèñòèÿíèíîì, ïîñë³äîâíèêîì Õðèñòà. ß íàâ³òü ñêàçàâ áè, ùî
òèõ “³íøèõ õðèñòèÿí” òðåáà ââàæàòè íå çà ïðîòèâíèê³â, à çà
ó÷àñíèê³â òîãî ñàìîãî “çìàãàííÿ”, ùî é ìè. Âèêîðèñòîâóéìî
ïîâí³ñòþ áàãàòñòâî ðåñóðñ³â íàøî¿ â³ðè áåç òîãî, ùîá
çíåâàæëèâî äèâèòèñü íà òèõ, ùî çìàãàþòüñÿ ïîðó÷ ç íàìè.

² íå áóäüìî ðîç÷àðîâàí³, ÿêùî íàø³ ñóñ³äè íå
ïðîÿâëÿòèìóòü çàö³êàâëåííÿ Ïðàâîñëàâ’ÿì, àáî ÿêùî âîíè
âçàãàë³ íå º õðèñòèÿíàìè. ßê ñêàçàâ ðàç îäèí ñòàðèé, ìóäðèé
ñâÿùåíèê: ”Íå ïðîáóé ðîáèòè òå, ùî ðîáèòü Ñâÿòèé Äóõ.

Ìîëèñÿ ëèøå çà òå, ùîá òâîº ñåðöå áóëî
íàñò³ëüêè ñìèðåííå, ùîá ï³çíàòè íàãîäó
äîïîìîãòè â Áîæ³é ïðàö³, ÿêùî êîëèñü òàêà
íàãîäà òðàïèòüñÿ.

Îòæå, êîëè íàâ³òü ëèøå îäèí ñóñ³ä
çàéäå íàñ â³äâ³äàòè, íåõàé ïîðîõ áóäå
ñòåðòèé ç íàøèõ êíèã, ³êîíè ðîçâ³øåí³, à
ëàäàí çàïàëåíèé. Êóïàéìîñÿ æ â Õðèñòîâ³é
ëþáîâ³, ùîá çàì³ñòü õîâàòè ñâ³òëî íàøî¿ â³ðè,
éîãî áóëî âèäíî âñüîìó ñâ³òîâ³.

Ïåòðî Ñ. Ãàñ³àêîñ ìîë.

ÏÎÐÀ ÑÒÅÐÒÈ ÏÎÐÎÕ Ç ÍÀØÎÃÎ

ÏÐÀÂÎÑËÀÂ’ß
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God’s Church and Man’s Interpretation

Religious
Thought
Compared and
Contrasted to
Orthodoxy

by Rev. Fr. Bazyl Zawierucha

Protestantism

Today, in what has been labeled by many as the post-
Christian era, we find mankind offering allegiance to dozens
of religions and “ersatz” religions: Communism,
nationalism, scientism, secularism, hedonism, sentimen-
talism, cultism. These philosophies often directly
contradict the Christian way of life and struggle for the
hearts and minds of the twentieth century man by depicting
the Christian camp as a besieged outpost in an
aggressively hostile world.

To minimize the real differences between the
Orthodox and Protestant interpretations of the gospel and
church would be dishonest. Nevertheless, compared to the
chasm between believers and unbelievers, between
Christian and non-Christian, the differences which separate
Orthodox and Protestant may seem relatively slight. We all
share a spiritual view which looks beyond material things to
spiritual values, we all remind ourselves to live for eternity
as well as for time. We share a belief in
God and a loyalty to the person of Jesus Christ. The Ten
Commandments serve as our rule of conduct and
acknowledge that fallen man cannot attain his own
salvation, but needs a Savior. Orthodox and Protestant
honor and read essentially the same Bible and pray the
same Lord’s prayer. The feasts  of Christmas and Easter
and the writings of the Fathers of the Church form a common
heritage.

As we examine the basic differences between
Orthodoxy and Protestantism, we should keep in mind the
distinction between fundamental and accidental differ-
ences. The latter are products of church discipline,
historical development and cultural adaptations. Funda-
mental differences touch the core of the Christian Faith,
dogmas which God has revealed to mankind in His Son
through the operation of the Holy Spirit within the Church.

The first problem any Orthodox
encounters when dealing with
Protestantism is the bewildering
variety of denominations within
“broad” Protestantism. The Church
can never be a “denomination” or a
“confession”. Her “being” is not
determined by accidental historical
events or situations but THE event of
Christ’s Death and Resurrection,
and by the COMING Kingdom. This
is why absolute Truth can only be
found within the apostolic faith
(because the Apostles witnessed
the Resurrection), and in expecta-
tion of the fulfillment of all time.
Orthodoxy encourages its faithful to
transcend the present world by
accepting the acts of God, both past
and forthcoming. Orthodoxy looks
beyond the practical, beyond his-
tory, geography and culture.
   Protestantism is essentially an

open movement whose “raison d’etre” was and is to remain
open, to be continually attentive to the Word of God, and to
reform itself in accordance with the Divine Will. Therefore,
the Reformation cannot be considered as a single event,
chronologically limited to the Sixteenth Century. It would be
inaccurate to judge the Reformation only on the basis of
what Luther or Calvin said. One must look more fully at what
was the Reformers essential claim, and what
Protestantism, as a whole, later became.

Luther’s main intention was to go back to the New
Testament, to revive the sense of the God of the Bible, the
Living God, the Creator and the Sovereign. In His eyes, the
Western Church had become corrupted by the distribution
of cheap and human “means of salvation” through the selling
of indulgences which would provide automatic individual
graces. To this Luther opposed the absolute powerless-
ness of fallen man and the Power of the Gospel.

It is precisely to this powerlessness that the Gospel
gives an answer. Man cannot save himself; another One
saves him. That is why man has to BELIEVE in this Other
One. The reaction of Luther to the Western Church was
initially posited on the idea of salvation without anything
other than the direct power of God’s Love and the human
faith which receives this grace: without any meritorious
“works” which would be unable to add anything to Christ’s
saving gift; without all those magical acts, often bought for
money and allegedly providing graces.

Although Orthodox and Protestants attach great
importance to the Fall, they disagree on the consequences
of that fall. Luther concluded that man’s nature is depraved
and inclined only to evil. Man is a sinner in whatever he
does, and all his actions are disgusting to God. Salvation
is a free gift of God which man cannot merit. All is grace,
pure grace.
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In Orthodox teaching, the fall of man consisted in
man’s preference to compete with God, to be His equal
instead of participating in His Gifts. As a result, he
abandoned his own destiny, and became enslaved to the,
power of DEATH. There is no question in the theology of the
Fathers of the Church of an inherited guilt transmitted to the
human race through the sin of Adam. What is inherited by
the entire human nature is slavery to death and corruption.
Instead of the Western idea of inherited guilt - the Fathers
spoke of a personal power of death and corruption, that of
the Devil, from which Christ came to liberate man,
“trampling down Death by death.”

Orthodoxy is in agreement;’ with Protestant theology
that in Christ, man is given justification. But, a central pillar
of Orthodox teaching is that man is also restored into the
fellowship of God and the participation in the divine life:
Since God Himself has become Man, one is allowed to say
with Ireneaus and Athanasius, that man is becoming God.
This “deification” of man preserves God’s absolute
transcendence and freedom: He GIVES us His own Life and
man participates in that which is given to him.

Protestant concern for always affirming the unique
sovereignty of God is met here. However, their refusal to
admit any human virtuous participation in the act of
salvation is simply out of place. There is no question in
Orthodoxy of “adding” human, acts to those of God. The
whole question is one of the original human destiny, which
is to be WITH and IN God. This original destiny has been
restored in Christ, the New Adam. He was perfectly God in
His Divine Nature and Will, and perfectly Man in His human
nature and will. What He is by nature we become by grace.

Luther soon understood that the Roman Church would
never accept his theological views, but at the same time he
had to confront Protestant extremists, the Anabaptists,
who denied any authority in religion and appealed to visions
and revelations. Unwilling to allow these fanatics to
overthrow all religious authority, Luther claimed the
supreme religious authority to be found not in the Church,
but only in the Bible. Protestantism dethroned the Church
and set up the Bible as the sole rule of faith. Only what the
Apostles had committed to writing would be binding on
Christians. Oral tradition, which had been handed down
throughout the Church from apostolic times, was denied.
Protestantism became the religion of the book par
excellence.

Orthodoxy stresses that Christ’s redemptive act has
been completed once and for all, that nothing can be added
to it, and that there is no other way of benefiting from but by
hearing the word of God proclaimed by the “witnesses”. The
Church is called “apostolic” by reference to these
witnesses. Anyone familiar with Orthodox liturgical life,
knows, of the open and solemn veneration of the Bible which
the rites require. This veneration means more than the
solemn reading of biblical passages and the daily singing
of hymns. It means the veneration of Holy Scripture, in
particular the Gospel, as a book.

Hence, the incensing and kissing of the Gospel Book,
the procession in which the Holy Book has the place of
honor and represents Christ Himself revealed in His Word.
The only possible purpose of this liturgical veneration of
scripture is to suggest to the faithful that it contains the very
Truth of Revelation.

Notwithstanding the above reverence given to
scripture in Orthodoxy, there cannot be any question about
the “second source” of Revelation - Holy Tradition. From its
outset the Church had to define the “canon”, the limits of
true Revelation in inspired writings. In order to exercise this
judgment it needed a criterion external to scripture. This
criterion is the guidance of the Holy Spirit, through Whom
the Incarnation was realized and Who abides both with
Christ Himself and His Body the Church.

Although Scripture contained the entirety of apostolic
witness, it is not, however, a verbal entirety. The Word of Life
is not a theological encyclopedia which has only to opened
at the right page for the desired information to be found,
exhaustively treated. Essential Christian truths, such as
the doctrine of the sacraments, not treated directly by the
inspired authors; are considered by them as self-evident.
Jesus’ pronouncements upon the Bread of Heaven, or
“water springing up unto eternal life” cannot be easily
understood if one ignores the fact that Christians in the First
Century practiced baptism and performed the Eucharist.
This makes it quite clear that scripture, while complete in
itself, presupposes Tradition as an environment in which it
becomes understandable and meaningful. Tradition is the
sacramental continuity of the communion of saints this
continuity is absolute, organic, and infallible. It is the One,
Holy, Catholic and Apostolic Church itself.

Luther’s new religion erected the Bible as the sole rule
of faith while vilifying the Church which had compiled,
translated, and preserved the Bible through the ages. Not
only was the Bible the sole rule of faith, the source of all that
was needed for salvation, but the individual Christian now
had the right, the duty, to interpret the Bible for himself. The
spectacle of hundreds of churches and sects in this country
alone gives testimony to the fruits of this disastrous
principle of private interpretation.

Apparently Luther believed that once the layman was
encouraged to read the Bible, fortified by the principles of
the Reformation, he would come to the same
interpretations as his fellow Christians. Religious history
since the Reformation disproves this theory. Most
Protestant communions sooner or later imposed on their
constituencies official interpretations of the Bible which
only the most intrepid would dispute.

Most Protestants refuse to recognize the Church as
a divine institution with authority to teach. They see the
Church as a fellowship of believers in Jesus Christ with
access to the Word of God in the scriptures. Orthodox hold
that the message of salvation comes to the individual

(Continued on page 9)
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ÖÅÐÊÂÀ ÁÎÆÀ ² ËÞÄÑÜÊÀ ²ÍÒÅÐÏÐÅÒÀÖ²ß

Ðåë³ã³éí³
äóìêè â
ïîð³âíÿíí³ ³
ïðîòèñòàâ-
ëåíí³
Ïðàâîñëàâ’þ

î. ïðîò. Âàñèëü Çàâ³ðþõà

“À òåïåð çîñòàþòüñÿ â³ðà, íàä³ÿ, ëþáîâ – îö³ òðè.

À íàéá³ëüøà ì³æ íèìè – ëþáîâ. (1 Êîð. 13:13)

Îñíîâí³ ðîçá³æíîñò³ ì³æ
Ïðàâîñëàâ’ÿì ³ Ïðîòåñòàíòèçìîì

Ó ñó÷àñíó äîáó, ùî ¿¿ âñå ÷àñò³øå íàçèâàþòü
“ï³ñëÿ-õðèñòèÿíñüêîþ”, ëþäñòâî ïðèéìàº çàì³ñòü ðåë³´³¿
ð³çí³ ô³ëîñîô³¿ òà “ -³çìè”, ÿê êîìóí³çì, íàö³îíàë³çì,
íàóêî-³çì, ñåêóëÿðèçì, ãåäîí³çì, ñåíòèìåíòàë³çì, êóëü-
òèçì ³ ò.ä. Ö³ ô³ëîñîô³¿, ùî ÷àñòî ïðîñòî ñóïåðå÷àòü
õðèñòèÿíñüêîìó ñïîñîáó æèòòÿ, ïðèâåðòàþòü ñîá³ ñåðöå
³ ðîçóì ëþäåé ÕÕ²-ãî ñòîë³òòÿ òèì, ùî çìàëüîâóþòü
õðèñòèÿíñüêèé òàá³ð, ÿê îáëîæåíó ôîðòåöþ ñåðåä
âîðîæîãî ñâ³òó.

Íå÷åñíî áóëî á çìåíøóâàòè ð³çíèöþ â ³íòåð-
ïðåòàö³¿ Ñâÿòîãî Ïèñüìà ïîì³æ ïðàâîñëàâíèì ³ ïðîòåñ-
òàíòñüêèì òîëêóâàííÿì. Îäíàê, áåðó÷è ï³ä óâàãó ïðî-
ïàñòü, ùî ³ñíóº ì³æ â³ðóþ÷èìè ³ íåâ³ðóþ÷èìè, ñåáòî
ì³æ õðèñòèÿíàìè ³ íåõðèñòèÿíàìè, ð³çíèöÿ, ùî ðîçä³ëÿº
ïðàâîñëàâíèõ â³ä ïðîòåñòàíò³â ìîæå çäàâàòèñÿ â³äíîñíî
íåçíà÷íîþ. Ìè âñ³ ïîä³ëÿºìî äóõîâíèé ïîãëÿä íà
ñïðàâè, ö³íèìî âàðòîñò³ äóõîâí³ ïîíàä ìàòåð³ÿëüí³, ìè
âñ³ íàãàäóºìî ñîá³, ùîá æèòè íå ëèøå äëÿ ñó÷àñíîãî,
àëå ³ äëÿ â³÷íîñò³. Ìè âñ³ â³ðóºìî â Áîãà ³ â³ääàí³ îñîá³
²ñóñà Õðèñòà. Äåñÿòü Çàïîâ³äåé Áîæèõ ñëóæàòü äîðîãî-
âêàçîì ùîäî íàøî¿ ïîâåä³íêè, ³ ìè âñ³ ïîãîäæóºìîñü,
ùî óïàâøà ëþäèíà íå ìîæå ñàìà îñÿãíóòè ñïàñ³ííÿ, à
ïîòðåáóº Ñïàñèòåëÿ. ² ïðàâîñëàâí³, ³ ïðîòåñòàíòè êîðè-
ñòóþòüñÿ òîþ ñàìîþ Á³áë³ºþ, ìîëÿòüñÿ ò³ºþ ñàìîþ ìîëèò-
âîþ “Îò÷å íàø”. Ñâÿòà Ð³çäâà Õðèñòîâîãî é Âåëèêîäíÿ
òà ïèñàííÿ Îòö³â Öåðêâè º íàøîþ ñï³ëüíîþ ñïàäùèíîþ.

Ðîçãëÿäàþ÷è, îäíàê, îñíîâí³ ð³çíèö³ ì³æ ïðàâî-
ñëàâ’ÿì ³ ïðîòåñòàíòèçìîì ìè ìóñèìî ïàì’ÿòàòè, ùî
³ñíóþòü ð³çíèö³ ôóíäàìåíòàëüí³ ³ ïðèïàäêîâ³. Îñòàíí³ º
ïðîäóêòàìè öåðêîâíî¿ äèñöèïë³íè, ³ñòîðè÷íèõ ïîä³é òà

êóëüòóðàëüíîãî çàñâîºííÿ. Àëå ôóí-
äàìåíòàëüí³ ðîçá³æíîñò³ òîðêàþòüñÿ
ñàìîãî ÿäðà õðèñòèÿíñüêî¿ â³ðè, äî´-
ìàò³â, êîòð³ Áîã âèÿâèâ ëþäñòâó Ñâî¿ì
Ñèíîì ÷åðåç Ñâÿòîãî Äóõà.

Íàéá³ëüøîþ ïðîáëåìîþ ç
ÿêîþ ïðàâîñëàâíà ëþäèíà çóñòð³-
÷àºòüñÿ êîëè ìàº äî ä³ëà ç ïðîòåñòàí-
òèçìîì, º ïðèãîëîìøóþ÷à ê³ëüê³ñòü
äåíîì³íàö³é ó “øèðîêîìó” ïðîòåñòà-
íòèçì³. Öåðêâà í³êîëè íå ìîæå áóòè
“äåíîì³íàö³ºþ” àáî “êîíôåñ³ºþ”. Âîíà
áóëà âñòàíîâëåíà íå ïðèïàäêîâèìè
³ñòîðè÷íèìè ïîä³ÿìè ÷è ñèòóàö³ÿìè,
à ÏÎÄ²ªÞ Õðèñòîâî¿ ñìåðò³ ³ Éîãî
Âîñêðåñ³ííÿ òà ÌÀÉÁÓÒÍ²Ì ÖÀÐÑÒ-
ÂÎÌ ÍÅÁÅÑÍÈÌ. Îñü ÷îìó Ïðàâäó
ìîæíà çíàéòè ëèøå â àïîñòîëüñüê³é
â³ð³ (áî æ àïîñòîëè áóëè ñâ³äêàìè
Âîñêðåñ³ííÿ), òà â î÷³êóâàíí³ ïîâíîòè
âñüîãî ÷àñó. Ïðàâîñëàâ’ÿ çàîõî÷óº
ñâî¿õ â³ðíèõ ïåðåâèùóâàòè ìåæ³ ñó-

÷àñíîãî ñâ³òó, ïðèéìàþ÷è ä³ëà Áîæ³, ÿê ìèíóë³, òàê ³
ìàéáóòí³. Ïðàâîñëàâ’ÿ äèâèòüñÿ ïîçà ïðàêòè÷í³ñòü, ïîçà
³ñòîð³þ, ́ åî´ðàô³þ ³ êóëüòóðó.

Íàòîì³ñòü ïðîòåñòàíòèçì º â³äêðèòèì ðóõîì,
ïðè÷èíîþ äî ³ñíóâàííÿ ÿêîãî áóëî ³ º - çàëèøàòèñÿ
“â³äêðèòèì”, ïîñò³éíî óâàæíî ñïðèéìàòè Ñëîâî Áîæå ³
ì³íÿòèñÿ (ðåôîðìóâàòèñÿ) çã³äíî ç Áîæåñòâåííîþ Âîëåþ.
Òîìó Ðåôîðìàö³þ íå ìîæíà ââàæàòè çà îäíîðàçîâó
ïîä³þ, õðîíîëîã³÷íî îáìåæåíó äî XVI-ãî ñòîë³òòÿ. Áóëî
á íåòî÷íèì ñóäèòè Ðåôîðìàö³þ ëèøå íà îñíîâ³ ñêà-
çàíîãî Ëþòåðîì ÷è Êàëüâ³íîì. Òðåáà ïîâí³ñòþ ðîçãëÿ-
äàòè, ùî áóëî íåâ³ä’ºìíîþ ö³ëëþ Ïðîòåñòàíòèçìó, ³
ÿêèì Ïðîòåñòàíòèçì, ÿê òàêèé, ï³çí³øå ñòàâ.

Ãîëîâíîþ ö³ëëþ Ëþòåðà áóëî ïîâåðíåííÿ äî
Ñâÿòîãî Ïèñüìà, â³äíîâëåííÿ á³áë³éíî¿ óÿâè Áîãà,
Æèâîãî Áîãà, Òâîðöÿ ³ Öàðÿ. Â éîãî î÷àõ Çàõ³äíà Öåðêâà
ñòàëà êîðóïòîâàíîþ ðîçäàâàííÿì äåøåâîãî ³ ëþäñüêîãî
“ñïîñîáó ñïàñ³ííÿ” ïðîäàæîì ³íäóëü´åíö³é, ÿê³ ìàëè
àâòîìàòè÷íî óä³ëÿòè îñîáèñòå ïðîùåííÿ ãð³õ³â. Íà
ïðîòèâàãó öüîìó Ëþòåð ïîñòàâèâ áåçïîì³÷í³ñòü óïàâøî¿
ëþäèíè ³ ñèëó Ñâÿòîãî Ïèñüìà.

Áî ÿêðàç íà öþ ëþäñüêó áåçïîì³÷í³ñòü Ñâÿòå
Ïèñüìî äàº â³äïîâ³äü. Ëþäèíà íå ìîæå ñàìà ñïàñòèñÿ,
²íøèé ìóñèòü ¿¿ ñïàñòè. Òîìó ëþäèíà ìóñèòü â³ðèòè â
Òîãî ²íøîãî. Â³äíîøåííÿ Ëþòåðà äî Çàõ³äíî¿ Öåðêâè
áóëî ñïî÷àòêó îñíîâàíå íà ³äå¿ ñïàñ³ííÿ í³÷èì ³íøèì,
ÿê ïðÿìîþ ñèëîþ Áîæî¿ Ëþáîâ³ ³ â³ðè ëþäèíè, ÿêà
îòðèìóº öþ ëàñêó áåç í³ÿêèõ ïîõâàëüíèõ ä³ë, ùî âñåîäíî
í³÷îãî íå ìîãëè á äîäàòè äî Õðèñòîâîãî Äàðó ñïàñ³ííÿ;
áåç ìà´³÷íèõ ä³é, ÷àñòî êóïîâàíèõ çà ãðîø³ â³ä í³áè-òî
àâòîðèòåòíèõ óä³ëÿþ÷èõ ëàñêó ì³ñöü.

Õî÷ ³ ïðàâîñëàâ’ÿ, ³ ïðîòåñòàíòèçì ïðèäàþòü
âåëèêó âàãó óïàäêîâ³ (ëþäèíè), âîíè íå ïîãîäæóþòüñÿ
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ùîäî íàñë³äê³â òîãî ïàä³ííÿ. Ëþòåð ïðèéøîâ äî
âèñíîâêó, ùî ëþäñüêà ïðèðîäà îáìåæåíà, ³ ñêëîííà
ëèøå äî çëà. Ëþäèíà º ãð³øíèêîì ó âñüîìó, ùî âîíà
ðîáèòü, ³ âñ³ ¿¿ ä³ëà ïðîòèâí³ Áîãîâ³. Ñïàñ³ííÿ º äîáðî-
â³ëüíèé Áîæèé Äàð, ÿêîãî ëþäèíà íå ìîæå çàñëóæèòè.
Âñå öå ëàñêà, ÷èñòà ëàñêà.

Ó ïðàâîñëàâí³é íàóö³ ïàä³ííÿ ëþäèíè ïîëÿãàëî
â òîìó, ùî âîíà çàáàæàëà çìàãàòèñÿ ç Áîãîì, áóòè
Éîìó ð³âíîþ, à íå ïðèéìàòè Éîãî äàðè. Âê³íö³ ëþäèíà
â³ä³éøëà â³ä ñâîãî ïðèçíà÷åííÿ ³ ñòàëà ðàáîì ÑÌÅÐÒ².
Â áîãîñëîâ’¿  Ñâÿòèõ Îòö³â Öåðêâè íå ñêàçàíî í³÷îãî
ïðî óñïàäêîâàíó âèíó, ïåðåäàíó ëþäñòâó ÷åðåç ãð³õ
Àäàìà. Óñïàäêîâàíî âñ³ì ëþäñòâîì, îäíàê, º ï³ääàí³ñòü
ñìåðò³ ³ êîðóïö³¿. Çàì³ñòü çàõ³äíî¿ äóìêè ïðî óñïàäêîâàíó
âèíó, Ñâÿò³ Îòö³ ãîâîðèëè ïðî îñîáèñòó ñèëó ñìåðò³ ³
êîðóïö³¿, ñåáòî ñèëè äèÿâîëà, â³ä ÿêèõ Õðèñòîñ ïðèéøîâ
âèçâîëèòè ëþäåé “ïîäîëàâøè ñìåðòþ ñìåðòü”.

Ïðàâîñëàâ’ÿ çãîäæóºòüñÿ ç ïðîòåñòàíòñüêèì
áîãîñëîâ’ÿì ùîäî òîãî, ùî ó Õðèñò³ ëþäèíà îòðèìóº
îïðàâäàííÿ. Àëå öåíòðàëüíèì ñòîâïîì ïðàâîñëàâíîãî
â÷åííÿ º òå, ùî ëþäèíó ïðèâåðíåíî äî ñï³ëêóâàííÿ ç
Áîãîì ³ äî ó÷àñò³ â áîæåñòâåííîìó æèòò³. Òîìó, ùî Áîã
Ñàì ñòàâ ëþäèíîþ, ìîæíà ñêàçàòè
ðàçîì ç ²ðèíåºì ³ Àôàíàñ³ºì, ùî
ëþäèíà ñòàº Áîãîì. Öå “îáîæåñò-
âåííÿ” ëþäèíè çáåð³ãàº, îäíàê,
àáñîëþòíó çâåðõí³ñòü ³ ñâîáîîäó: Â³í
äàº íàì Ñâîº æèòòÿ, à ëþäèíà áåðå
ó÷àñòü ó òîìó, ùî ¿é äàíî.

Öå çàäîâîëüíÿº ïîñò³éíå òóðáóâàííÿ ïðîòåñòàíò³â
çàòâåðäæåííÿì óí³êàëüíî¿ Áîæî¿ ñóâåðåííîñò³. Àëå òå,
ùî âîíè â³äìîâëÿþòüñÿ ïðèçíàòè äîáðîä³éí³  çàñëóãè
ëþäèíè ó ¿¿ âëàñíîìó ñïàñ³íí³, âæå çîâñ³ì íå íà ì³ñö³.
Ó Ïðàâîñëàâ’¿ íåìà ìîâè ïðî “äîäàâàííÿ” ëþäñüêèõ
ä³ë äî ä³ë Áîæèõ. Ö³ëå ïèòàííÿ ïîëÿãàº â ïåðâ³ñíîìó
ïðèçíà÷åíí³ ëþäèíè – áóòè Ç Áîãîì, ³ Ó Áîç³. Öå
ïåðâ³ñíå ïðèçíà÷åííÿ áóëî ïîâåðíåíå ëþäèí³ Õðèñòîì
- Íîâèì Àäàìîì. Â³í áóâ äîñêîíàëî Áîãîì ïî Ñâî¿é
áîæåñòâåíí³é  ïðèðîä³, ³ äîñêîíàëî ëþäèíîþ ïî Ñâî¿é
ëþäñüê³é ïðèðîä³ ³ âîë³. Òèì, ÷èì Â³í º ïî ïðèðîä³, ìè
ñòàíåìî ç Ìèëîñò³ Áîæî¿.

Ëþòåð äîáðå ðîçóì³â, ùî Ðèìî-êàòîëèöüêà
Öåðêâà í³êîëè íå ïðèéìå éîãî áîãîñëîâñüê³ ïîãëÿäè,
àëå âîäíî÷àñ â³í ìóñ³â ïðîòèñòàâèòèñÿ ïðîòåñòàíòñüêèì
åêñòðåì³ñòàì- Àíàáàïòèñòàì, ÿê³ çàïåðå÷óâàëè âñÿêèé
àâòîðèòåò ðåë³´³¿, à çîñåðåäæóâàëèñÿ íà “âèä³ííÿõ” ³
“îá’ÿâëåííÿõ”. Ëþòåð íå áàæàâ äîçâîëèòè òèì
ôàíàòèêàì ïîâàëèòè âñÿêèé ðåë³ã³é³íèé àâòîðèòåò. ² îò
â³í ïî÷àâ òâåðäèòè, ùî íàéâèùèì ðåë³ã³éíèì
àâòîðèòåòîì º íå Öåðêâà, à Á³áë³ÿ. Ïðîòåñòàíòèçì ñêèíóâ
Öåðêâó ç ïðåñòîëó, ³ ïîñòàâèâ íà ¿¿ ì³ñöå Á³áë³þ, ÿê
îäèíîêîãî ïàí³âíèêà â³ðè. Ëèøå òå, ùî àïîñòîëè
çàïèñàëè ìàº áóòè çîáîâ’ÿçóþ÷èì äëÿ õðèñòèÿí. Âñ³
óñí³ òðàäèö³¿, ùî ïåðåäàâàëèñÿ â Öåðêâ³ â³ä àïîñòîëü-
ñüêèõ ÷àñ³â, çàïåðå÷óâàëèñÿ. Ïðîòåñòàíòèçì ñòàâ ðåë³ã³ºþ
êíèãè, â ïîâíîìó çíà÷åíí³ òîãî âèðàçó.

Ïðàâîñëàâ’ÿ ï³äêðåñëþº, ùî ä³þ âèçâîëåííÿ
Õðèñòîñ äîêîíàâ ðàç ³ íà çàâæäè, ùî äî öüîãî íå
ìîæíà í³÷îãî äîäàâàòè, ³ ùî íåìàº ³íøîãî ñïîñîáó
êîðèñòàòè ç öüîãî, ÿê ñëóõàòè Ñëîâî Áîæå, ïîäàíå
“ñâ³äêàìè”.

Öåðêâà íàçèâàºòüñÿ àïîñòîëüñüêîþ, ³ öå â³äíî-
ñèòüñÿ äî äàíèõ ñâ³äê³â. Óñ³, õòî îçíàéîìëåíèé ç
ïðàâîñëàâíèì ë³òóðã³éíèì æèòòÿì çíàº ïðî â³äêðèòå ³
óðî÷èñòå âøàíîâóâàííÿ Ñâ. ªâàíãåë³ÿ, ÿêå âèìàãàºòüñÿ
ïðàâîñëàâíèìè îáðÿäàìè. Öå âøàíîâóâàííÿ îçíà÷àº
á³ëüøå, í³æ óðî÷èñòå ÷èòàííÿ á³áë³éíèõ ñòèõ³â, ³ ùîäåíí³
ï³ñíåñï³âè. Âîíî îçíà÷àº  âøàíîâóâàííÿ Ñâÿòîãî Ïèñüìà,
îñîáëèâî Ñâ. ªâàíãåë³ÿ, ÿê êíèãè.

Òîìó é êàäæåííÿ ³ ö³ëóâàííÿ ªâàíãåë³ÿ, õðåñí³
õîäè, íà ÿêèõ ªâàíãåë³º ìàº ïî÷åñíå ì³ñöå, òàê, ÿê âîíî
ïðåäñòàâëÿº Ñàìîãî Õðèñòà, ßêèé îá’ÿâèâ Ñåáå ÷åðåç
Ñâîº Ñëîâî. ² îäèíîêèì ìîæëèâèì ïîÿñíåííÿì öüîãî
ë³òóðã³éíîãî âøàíîâóâàííÿ Ñâÿòîãî Ïèñüìà º òå, ùîá
ïåðåêîíàòè â³ðíèõ, ùî â íüîìó ³ñíóº Ïðàâäà Îá’ÿâëåííÿ.

Íå äèâëÿ÷èñü íà âñþ ïîøàíó, ùî ¿¿ ïðàâîñëàâ’ÿ
â³ääàº Ñâÿòîìó Ïèñüìó, íå ìîæíà çàïåðå÷èòè ³ äðóãîãî
äæåðåëà Îá’ÿâëåíü, à ñàìå Ñâÿòî¿ Òðàäèö³¿. ²ç ñàìîãî

ïî÷àòêó Öåðêâà ìóñ³ëà âèçíà÷àòè “êàíîíè”, ñåáòî
ãðàíèö³ ä³éñíèõ Îá’ÿâëåíü ó áîãîñëîâñüêèõ ïèñàííÿõ.
Äëÿ òîãî, ùîá öå ðîçñóäæóâàòè, Öåðêâà ïîòðåáóâàëà
ÿêåñü ì³ðèëî êð³ì Ñâÿòîãî Ïèñüìà. Öèì êðèòåð³ºì º
êåðóâàííÿ Ñâÿòîãî Äóõà, ÷åðåç ßêîãî çä³éñíèëîñÿ
âò³ëåííÿ ²ñóñà Õðèñòà, ³ ßêèé ïåðåáóâàº ó Ñàìîìó Õðèñò³
â Éîãî Ò³ë³ - Öåðêâ³.

Õî÷ ó Ñâÿòîìó Ïèñüì³ º ö³ë³ñòü àïîñòîëüñüêèõ
ñâ³ä÷åíü, ïðîòå òàì íåìàº ö³ëîñò³ óñíî ïåðåäàíîãî. Ñëîâî
Æèòòÿ íå º áîãîñëîâñüêîþ åíöèêëîïåä³ºþ, ÿêó òðåáà
ëèøå â³äêðèòè íà ïåâí³é ñòîð³íö³, ùîá îòðèìàòè áàæàíó
³íôîðìàö³þ, âè÷åðïíî ïîäàíó.  Íåîáõ³äí³ õðèñòèÿíñüê³
ïðàâèëà òàê³, ÿê äîêòðèíà ïðî Òà¿íñòâà íå çàïèñàí³
áóëè àâòîðàìè ªâàíãåë³ÿ, áî âîíè ââàæàëè ¿¿ çà
ñàìîçðîçóì³ëó. Ñêàçàíå ²ñóñîì ïðî “Õë³á íåáåñíèé”,
àáî  “âîäó ç äæåðåëà â³÷íîãî æèòòÿ” íå ìîæíà ïîâí³ñòþ
çðîçóì³òè, ÿêùî íå áðàòè ï³ä óâàãó òîé ôàêò, ùî
õðèñòèÿíè ïåðøîãî ñòîë³òòÿ ïðàêòèêóâàëè õðåùåííÿ, ³
çàãîòîâëÿëè ªâõàðèñò³þ. Öå ðîç’ÿñíþº, ùî Ñâÿòå Ïèñüìî,
õî÷ âîíî ñàìî ïî ñîá³ çàâåðøåíå, ïðîòå éîãî àâòîðè
ââàæàëè, ùî Òðàäèö³ÿ îáñòàâèí çðîáèòü éîãî á³ëüøå
çðîçóì³ëèì ³ çíàìåííèì. Òðàäèö³ÿ º ñàêðàìåíòàëüíèì
ïåðåºìñòâîì ãðîìàäè ñâÿòèõ. Öå ïåðåºìñòâî º
àáñîëþòíèì, îð´àí³÷íèì ³ íåïîìèëüíèì òàê, ÿê ³ Öåðêâà
(Îäíà, Ñâÿòà, Ñîáîðíà ³ Àïîñòîëüñüêà).

Íîâà ëþòåðàíñüêà ðåë³ã³ÿ çðîáèëà Á³áë³þ
îäèíîêèì ïðàâèëîì â³ðè, àëå âîäíî÷àñ ãàíüáëÿ÷è

Óñ³, õòî îçíàéîìëåíèé ç ïðàâîñëàâíèì ë³òóðã³é-
íèì æèòòÿì çíàº ïðî â³äêðèòå ³ óðî÷èñòå âøàíîâóâàííÿ
Ñâ. ªâàíãåë³ÿ, ÿêå âèìàãàºòüñÿ ïðàâîñëàâíèìè îáðÿäàìè.
Öå âøàíîâóâàííÿ îçíà÷àº á³ëüøå, í³æ óðî÷èñòå ÷èòàííÿ
á³áë³éíèõ ñòèõ³â, ³ ùîäåíí³ ï³ñíåñï³âè.

(Çàê³í÷åííÿ íà ñò. 12)
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A
ll in all then, the modern seminary scene is very

varied. The old isolated and inward-
looking approach, that also characterized

many Orthodox and Byzantine Catholic seminaries in the
USA, has disappeared and there is a far greater willingness
to be flexible in patterns of training, such as those provided
by our own St. Sophia’s seminary at South Bound Brook.
None of this, however, answers the question as to what a
seminary should or could be doing now.

It is perfectly possible to acquire knowledge of
Theology, even of Orthodox Theology, without going to a
seminary. The well-known St. Stephen’s course of the
Antiochian Metropolia is a good example of a non-seminary
based theology course. There are also Universities and
Institutes scattered around the world that teach Orthodox
Theology to men and women who are not seminarians. So
if the seminary were to exist simply to provide yet another
theology course, it is difficult to see why this might be
considered necessary. The problem is that theology can
easily become just another academic subject. If Evagrius
of Ponticus was right and the true Theologian is one who
prays truly, then theology cannot just be the same as other
academic subjects, it must be taught and studied with
conviction as well as scholarly rigor.

Alumni of seminaries often emphasize how much
theology they had learned by talking to each other. This is
not a negative judgment upon the faculty; who also often join
in the “out of school” discussions. The fact is that lectures
can only go so far, discussion in smaller or larger groups
based on informed reading is the way that most adults
learn, and people over 18 are adults. My lectures to the
Institute of Orthodox Christian Studies in Cambridge have
been circulated widely on tapes, but recordings cannot
supply the informal talks which the original audience had
with each other and with me then. For those who were not
there, only a part of the total experience is accessible.

As those who have left home to go to college and/or
seminary will know, one of the most important features of
residential Higher Education is the chance to spark off one
another. Another vital part of that experience is going to be
access to library facilities. How do you read round a topic
if you cannot afford the books or they are out of print, and
you cannot reach a specialist theological library?

Correspondence courses give sections from major works –
but this is no substitute to reading the whole book. It is
perfectly possible to compile passages from the books of
the late Fr John Meyendorff, but that is not the same as
following the whole of his argument through one or more of
his books.

I have mentioned the “mixed economy” of residential
and nonresidential education. One way to do this is to have
short periods of residence, weekends for example, and
perhaps a longer summer school. Another is to follow such
part-time or even correspondence courses for a year or
more, and then have an intensive year’s residence. In such
a way, the expense and disruption entailed, most
especially by those already married and with children, may
be minimized.

Of course, all this begs the question, why study
Theology? All we need in the parishes is a priest who can
serve the Divine Liturgy, and perhaps vespers and matins,
hear confessions and preach short sermons. What does he
need theology for?

Even short sermons need to be food for the people of
God, and hearing confessions entails giving advice. The
theology that is needed for these is not a set of cut and dried
academic answers but a conscious faith that can
communicate God to other people. In discussion and
writing we learn to communicate, in prayer we grow in faith,
and in deepening our knowledge of scripture and tradition
we grow in knowledge of God that we may then
communicate to others. The modern world values
education, so much so that you will see many
advertisements for colleges on television. The numbers of
people who continue their education beyond high school
grow ever greater; why should these people be expected to
be content with priests who cannot even begin to talk to
them on the same level?

So a seminary may provide the place for growth in a
theologically informed faith, but does it have anything to do
with faith itself? While it is quite possible to find people
studying theology in Universities who have no religious
belief, a seminary is usually a place where the students
hope to serve the church, perhaps as clergy, but also
perhaps as educated lay people. Consequently they are
people who profess a Christian faith, usually that of the

PART III

What Were and

Are They For?

Seminaries:

by Heiromonk Gregory
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seminary itself. Thus an Orthodox seminary will largely
have Orthodox students, while an Episcopalian or Lutheran
one, will have Episcopalian or Lutheran students. Some
faculty and students may be from other churches, for
reasons of experience and variety, but all such exceptions
will still be expected to profess the Christian faith. This also
means that these institutions will normally have the
expectation that faculty and students will regularly, often
daily, pray and worship together.

Daily services in Orthodox churches outside of
Orthodox countries and monasteries are very rare indeed.
The opportunity and experience of praying together
frequently can help to build up the habits of prayer and
worship that must lie at the heart of any ministry, of the
clergy or of the laity. It may be impossible in the parish, but
the seminary experience may encourage a discipline that
forms faithful servants of God for His people.

The lack of frequent services, let alone daily ones, in
so many of our parishes, is only one aspect of why it is
important for a candidate for ordination to have a wider
experience than simply the parish that has encouraged and
sponsored him, important though that is. As Kipling wrote:
“What do they know of England, who only England know?”
A priest may stay in the same parish for many years; his
people may reside there even longer; but all of them need
some conscious experience of the wider world of the
Orthodox Church, even if it is just going to a neighboring
church of a different jurisdiction for a mission service or
Presanctified Liturgy. Modern residential seminaries often
send students to other churches on a Sunday so as to gain
a wider experience. The parish can be a good thing, but it
can also be parochial in the bad sense.

In some ways it is ironic that I should argue for

residential seminary education. I have always noticed in
seminarians a neurotic tendency that may be summed up
in the words: “They’re not going to ordain me!” This attitude
was present in my own seminary education and amongst
the students I have taught, and I was always doing my best
to calm people and let them see that growing as people was
more important than whether or not they would be ordained.
I began to feel that there had to be better ways of doing it,
perhaps part-time, perhaps by having residences
connected to good University theology departments.

Nearly 30 years of ministry and 14 years of seminary
teaching have convinced me that for all the disadvantages,
the advantages of residential seminaries are greater. It
would be possible to envisage what I called a “mixed
economy” of residence and nonresidence; I do not believe
that seminaries should return to the overly strict and highly
isolating discipline that often characterized them in the
past. I do not want to see ex-seminarians forming
themselves into clerical clubs that exclude not only the laity
but even those clergy who had no seminary education or
went to the ‘wrong’ seminary. I do want to see candidates
for the ministry of the Orthodox Church, lay or ordained,
formed in an intelligent faith that can give an account of
itself. I also want to see them develop spiritually and have
habits of prayer that support themselves and inspire others.
I want to see them be broad enough in their outlook to be
able to work across jurisdictional boundaries whilst
treasuring ethnic traditions, so that we can begin to build up
the rich and multifaceted single Orthodox Church that we all
say we want in America. Yes, I think that there still is a role
for seminaries, that there still is a role for St. Sophia’s
seminary, and that such institutions are worthy of the
continued generous support of Orthodox Christians.

through the Church which enjoys protection error which no
individual Christian can claim.

The traditional Christian sacraments were included on
the Reformers insistence upon scripture as the only source
of Revelation and their denunciation of good works. Luther
reasoned that only two sacraments were enjoined by
Christ: Baptism and the Lord’s Supper. Chrismation
(Confirmation), Confession, Holy Orders, Matrimony, and
Holy Unction were denied any sacramental meaning, but
were often retained as ceremonies of their churches.

Protestants differ among themselves on belief in the
real Presence in the Eucharist. Lutherans, for example,
believe in the Real Presence but propose that the bread and
wine coexist with the body and blood of Christ in the
elements. Calvinists speak of receiving Christ in a spiritual
and heavenly manner. The Methodists, Baptists and

Mennonites consider the Lord’s Supper a simple memorial
service. Anglicans encompass a variety of views from Real
Presence to memorial service, and the Quakers and
Salvationists have no communion service.

Fr. John Meyendorff writes in “Catholicity and the
Church”: “it is at this point that the reasons for the Orthodox
objections against any form of intercommunion between
yet divided churches becomes apparent in such
intercommunion there is an unavoidable lack of true, mutual
commitment to catholic unity, and a peculiar reduction of
the sacramental reality to either a mechanistic act of
bestowing grace, or to pietism. The Orthodox in their
rejection of intercommunion are often accused of stubborn
confessionalism. It would be more fair to recognize in their
attitude on this particular point an authentic concern for true
catholic unity and a reluctance to accept substitutes for it.

(Continued from page 5 )
Differences Between Orthodoxy and Protestantism
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It seems to be very important for
young people today to draw the
attention of others onto their web
pages, blogs, and “personal” Internet
space. But do we as Christians
recognize the call to draw others into
the Christian faith?

Are teens really thinking about
this calling? Are you prepared for this
responsibility as a young Christian?

I continue to see pairs of young
Mormon men walk house to house as
they fulfill their mission for their
church. Jehovah Witnesses still come
to my house at least twice a year (not
yet enlightened to Orthodoxy, much to
my dismay!).

What do our young people need
in order to become so interested in
promoting their faith? What truly do
teens need?

In working with so many troubled
teenagers over the last 15 years, I
confidently say that overall and most
importantly, teens are looking for
attention guidance, and approval.
Most definitely, they seek these this
from their parents and peers.

However, in seeking it, they often
try to draw it through negative and
harmful behaviors.

A dangerous explosion of teens
spending too much time on the
Internet, watching TV, and gaming is
leaving some lagging behind in basic
social skills and creativity.

Often unsupervised, much time
is taken viewing violent, provocative

images without being able to under-
stand what lasting effect it can have on
one’s development.

Early exposure to material that is
unfit for even adults can lead to an
increase in anxiety symptoms for
teens.

Thus there can be an interruption
in the normal developmental pro-
cesses, as teens must then deal with
the added emotional consequences of
their behavior.

At present, studies show that
teens are more self-centered than is
normal for their developmental age.

It is typical for teenagers to be
more self-absorbed and begin to
exercise their maturing brain as they
explore their world and how it may
satisfy their curiosity.

With most teens spending the
majority of their waking hours away
from the influences of their parents and
the Church, many certainly are not
being prepared to be fishers of men
and women for Christ.

We are called to draw people into
Christ’s holy net as understood in the
Troparion for the Holy Feast of
Pentecost: “Blessed are You, Christ
our God, Who has revealed the
fishermen as most wise, having sent
upon them the Holy Spirit, and through
them You have fished the universe
Lover of Humanity, glory to You.”

With Pentecost, we are re-
minded about our Church’s beginnings
as the Holy Spirit came down upon the

Apostles to guide them in their
mission to preach the Good News. The
Church continues this mission and
prepares her members to be “fishers”
of men and women in today’s world.

However, what we are seeing
instead is a generation of teens being
drawn into the “worldly” net of
hedonism (pursuit or devotion to
pleasure).

Just look at the changes in your
own parish. It is more likely that the
teens in your church participate in
public school-based extra curricular
activities before church-based pro-
grams.

Let’s consider the numbers of
teens and young adults participating in
church services and even programs.

What I hear from my seminary
schoolmates who are now parish
priests is not very encouraging.

The numbers of active young
participants are very low compared to
the actual number of families that are
registered stewards of their parishes.

Ask your own priest how many
more young people are registered in
the office than are actually attending
the services and programs!

Remember, though, that the
Church is not focused on generating
numbers, but on generating the
faithful. The Church is looking for each
of us to be no different than the
Apostles.

Isn’t it ironic that during the time
of Holy Pentecost, the disciples of

Drawing

the World

into Your Net
by Dr. Christofidis

Up
?

What’s
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Christ were seen as acting out? They
were in defiance of the Jewish leaders
in order to draw people’s attention.

Today our culture has put us in a
similar position. Instead of the threat of
imprisonment and death as Peter and
Paul faced, all of us face the challenge
of a different martyrdom for Christ, a
psychological martyrdom.

Instead of suffering a physical
death for witnessing faith in Christ, we
face a different sort of death: The
rejection of our own culture, col-
leagues, peers, friends and even
family.

This easily happens when we
stand up for the morals and values
espoused by our Orthodox Christian
faith.

Here are simple examples to
think about:. Do you hesitate to do
your cross and pray at the lunch table
when you are eating with non-
Orthodox friends? Do you witness
Christ to people around you, whether
or not you use words?

When will we stop feeling
intimidated by our “modern” culture?
When will we defend what we believe is
the true faith and true life in Christ?

How many of us really are
prepared and willing to proclaim our
love and faith in Jesus Christ to our
neighbor?

I pray Christ gives us all what we
need - the strength and wisdom to be
fishers of men and women - true
missionaries in our own neighbor-
hoods.

(Dr. Christofidis is a graduate of
Hellenic College and holds a Ph.D. in
Counseling Psychology. He founded
the Orthodox Christian Counseling
Institute in Chicago in 2004, where he
sees families, couples, teens and
individuals for outpatient psycho-
therapy. In addition, he has led Family
Synaxis weekend retreat workshops in
the Metropolis of Chicago where he
and his family attend St. Demetrios
Church.)

(continued from the previous page )
What’s Up?

Q: What are your thoughts concerning the Mystical (Last)
Supper and the Liturgy?
A: Even now, that same supper at which Christ reclined, is celebrated. There is
no difference between one and the other. One cannot say that one is celebrated by
a man and that the other was celebrated by Christ. In truth, Christ is the celebrant of
our Liturgy, just as He was the celebrant of the Mystical Supper.

Q: How are we to view the priest who distributes the Eucharist to us?
A: This requires profound spiritual insight. when you approach the priest who
communes you, bear in mind that it is Christ Who extends His hand to you. Here, I
would like to make a comparison between the act of Baptism and Holy
Communion. In Baptism it is not the priest who baptizes you. On the contrary, it is
God Who invisibly holds your head. So it is with Holy Communion. It is God Who
extends His hand to you.

Q: The Eucharistic Liturgy is central to our way of life. Can you give me some
insight as to how to approach this most sublime Mystery?
A: If you really want to honor the sacrifice, the Eucharistic Liturgy, then offer your
soul, for which the sacrifice is offered. In offering your soul, make sure that it is
unblemished; as pure as gold, replete with righteous works. You see, if your soul is
unclean, then what benefit will you gain by offering gold, silver or donations of any
kind? Cleanse your soul first. Offerings are needed and appreciated, but be
spiritually wise enough to put things in their proper perspective. Purity of soul and
righteous works give honor to the sacrifice, and are more precious in the sight of
God, than any material donations.

Q: Your homilies reflect a profound love for the Church and the Eucharist. What
in your opinion is the mission of the Eucharistic Church?
A: Simply put, to communicate to others the love of Christ. You see, the Church
which Christ established is not a business. It was not established for the purpose
of swimming in gold and forging silver. It is the solemn gathering of angels, of
God’s people. The Mystical Supper was not celebrated in a cathedral. It was
celebrated in very simple surroundings and Christ did not give to His disciples and
Apostles His Body and Blood from a golden cup. Nevertheless, at the Mystical
Supper, the simplicity of the Upper Room and the vessels used were most
precious and evoked profound reverence, because everything there was filled with
the Holy Spirit.

We spoke of honoring the Sacrifice. Let me give you some examples. Do you
want to honor the body of the Eucharistic Christ? Then do not turn away from Christ
when you see Him naked. You can adorn the Holy Table with silk and brocade, but
of what benefit is this when Christ is left outside of the Church to endure cold and
nakedness? Of what benefit are golden vessels when Christ endures hunger? Of
what benefit are golden chalices when Christ is deprived of a cup of water? Altar
coverings have their place, but what is the benefit when Christ does not even have
that which is necessary to cover Himself? Yes, it is important to adorn God’s
temple, but do not overlook your brother - Christ, Who is in need, for that temple, his
or her body, is more precious and sublime than any material building. You see, the
true mission of the Eucharistic Church is to care for one who is in need - the other
Christ. Buildings may burn and be destroyed, and the thieves may steal altar
vessels, cloths and anything they deem valuable. But that kindness which you do
for your fellow human being, for one who is in need, cannot be destroyed, not even
by the Devil himself.
[The above is based on St. John Chrysostom’s homily on the Gospel of St. Matthew]

A Conversation With the Eu-
charistic Father of the Orthodox
Church ~ St. John Chrysostom

prepared by V. Rev. Frank Estocin
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HELP US

UPDATE OUR

MAILING LIST!
Help us avoid waste and extra expense...

Our database of addresses keeps growing. We

need your help to reduce redundant mailings and to reach

even more Ukrainian Orthodox faithful than before.

Please take a moment, and let us know what

addresses we need to remove from our list and which ones

we should add.

ùîá ìè ñàì³ ïåðøå íå ïðîéøëè øëÿõîì
íàâåðíåííÿ. Â³äïîâ³äàëüí³ñòü çà çáóäóâàííÿ
êóëüòó æèòòÿ ³ îæâàâëåííÿ ïðàâîñëàâíèõ ãðî-
ìàä íåñåìî ìè ñàì³. ßêùî íàì öÿ ñïðàâà
äîðîãà, ìè ìóñèìî ÷èòàòè Á³áë³þ ³ â÷åííÿ Îòö³â
Öåðêâè, íàâ³òü ÿêùî ìè òîãî ðàí³øå íå ðîáèëè.
ßêùî ìè õî÷åìî ìàòè çäîðîâ³ ïàðàô³¿, íàì òðåáà â³äêëà-
ñòè âñÿêó ïàðàô³ÿëüíó ïîë³òèêó, íàì òåðáà ìîëèòèñü òà
áðàòè á³ëüøó ó÷àñòü ó ë³òóðã³éíîìó æèòò³ Öåðêâè. ßêùî
ìè áàæàºìî äîáðîãî ïðîâîäó, òî íàì òðåáà ïîâàæàòè
³ øàíóâàòè ñâÿùåíñòâî, à íå òðàêòóâàòè ¿õ ç ðîäèíàìè
òàê, í³áè-òî âîíè íåçàäîâ³ëüí³ íàéìèòè. ßêùî ìè õî÷åìî
çì³íè, íàì òðåáà ñòàâèòè ïðèêëàä, ÷àñòî ïðèéìàòè Ñâÿò³

Òà¿íñòâà, à Ñâÿòó Ñïîâ³äü òðàêòóâàòè, ÿê ñïîñ³á
äî çðîñòó â ²ñóñ³ Õðèñò³.

Íå äîñèòü ãîâîðèòè ïðî ñóñï³ëüñòâî ÷è
íàø³ ãðîìàäè. Òðåáà ãîâîðèòè ïðî íàñ ñàìèõ!
Â³äïîâ³äàþ÷è íà çàêëèê äî ä³éñíîãî ïðàâîñëà-
âíîãî õðèñòèÿíñüêîãî íàâåðíåííÿ, íàì ïåðø
çà âñå òðåáà ïîäóìàòè ïðî íàøå âëàñíå æèòòÿ,
âèïðàâèòè íàø³ âëàñí³ ìîðàëüí³ íåäîìàãàííÿ.
Ìàéáóòíº Ïðàâîñëàâíî¿ ãðîìàäè çîâñ³ì íå

çàïåâíåíå. Íàì ñïðàâä³ òðåáà ãîâîðèòè ïðî ñåáå ñàìèõ,
áî ³íàêøå ìè ìîæåìî âòðàòèòè âñå, ÷èì Ãîñïîäü
ïîáëàãîñëîâèâ íàñ. Áåç ñóìí³âó, êóëüò ñìåðò³ ïðîäîâæó-
âàòèìå ³ñíóâàòè. Àëå âîäíî÷àñ, ÿêùî ìè â³äãóêíóëèñü
íà çàêëèê äî íàâåðíåííÿ é çðîñòó â ²ñóñ³ Õðèñò³, ìè
íàïîâíèìîñÿ íàä³ºþ, à íàä³ÿ íàéêðàùà çáðîÿ ïðîòè
êóëüòó, ÿêèé òàê ìàëî ìàº ïîøàíè äî äàðó æèòòÿ.

(Çàê³í÷åííÿ ³ç ñò. 2)

Öåðêâó, ÿêà íà ïðîòÿç³ â³ê³â óêëàäàëà, ïåðåêëàäàëà ³
ïåðåõîâàëà Á³áë³þ, ÿêà ñòàëà íå ò³ëüêè îäèíîêèì ïðàâèëîì,
àëå é îäèíîêèì äæåðåëîì ïîòð³áíèì äëÿ ñïàñ³ííÿ. Àëå
îáîâ’ÿçêîì êîæíîãî õðèñòèÿíèíà áóëî, ñàìîìó ÷èòàòè òà
³íòåðïðåòóâàòè ¿¿.  Íàÿâí³ñòü â Àìåðèö³ ñîòåíü “öåðêîâ” ³
ñåêò º  ïëîäàìè öüîãî çãóáíîãî ïðèíöèïó ïðèâàòíîãî
òîëêóâàííÿ Á³áë³¿.

Ëþòåð ìàáóäü ñïîä³âàâñÿ, ùî êîëè ñâ³òñüê³ ëþäè,
ï³äêð³ïëåí³ ïðèíöèïàìè Ðåôîðìàö³¿, ïî÷íóòü ÷èòàòè Á³áë³þ,
òî âîíè ä³éäóòü äî òèõ ñàìèõ âèñíîâê³â, ùî é ³íø³ õðèñòèÿíè.
²ñòîð³ÿ ðåë³ã³¿ ï³ñëÿ Ðåôîðìàö³¿, àáñîëþòíî ñïðîñòîâóº öþ
òåîð³þ. Á³ëüø³ñòü ïðîòåñòàíòñüêèõ ãðîìàä (óãðóïîâàíü)
ñêîðøå ÷è ï³çí³øå íàâ’ÿçóâàëè ñâî¿ì â³ðíèì ñâî¿ îô³ö³éí³
ïåðåêîíóâàííÿ, ç ÿêèìè ìàëî õòî íå ïîãîäæóâàâñÿ.

Á³ëüø³ñòü ïðîòåñòàíò³â íå âèçíàþòü, ùî Öåðêâà º
Áîæåñòâåííîþ óñòàíîâîþ, ³ ìàº àâòîðèòåò ïîâ÷àòè. Äëÿ
íèõ Öåðêâà – öå ïðîñòî òîâàðèñòâî òèõ, ùî â³ðóþòü ó
²ñóñà Õðèñòà, ³ ìàþòü äîñòóï äî Ñëîâà Áîæîãî, ùî ó Ñâÿòîìó
Ïèñüì³. Ïðàâîñëàâí³ ââàæàþòü, ùî â³ðí³ îòðèìóþòü Â³ñòêó
ïðî ñïàñ³ííÿ ÷åðåç Öåðêâó, ÿêà çàáåçïå÷åíà â³ä ïîìèëîê,
à öüîãî íå ìîæå ñêàçàòè îêðåìèé õðèñòèÿíèí.

Òðàäèö³éí³ õðèñòèÿíñüê³ òà¿íñòâà âèêëþ÷åíî íà
íàñòîþâàííÿ ðåôîðìîâàíèõ, ùî Ñâÿòå Ïèñüìî º îäèíîêèì

äæåðåëîì ³ â³äêèíåííÿ íèìè “äîáðèõ ä³é”. Ëþòåð
ïåðåêîíóâàâ, ùî Õðèñòîñ óæèâàâ ëèøå äâà Òà¿íñòâà, à
ñàìå õðåùåííÿ ³ Òàéíó Âå÷åðþ (ªâõàðèñò³þ). ²íø³ îáðÿäè
òàê³, ÿê Ìèðîïîìàçàííÿ, Ñâ. Ñïîâ³äü, Ðóêîïîëîæåííÿ â
ñàí äóõîâíèé, Â³í÷àííÿ ³ ªëåîïîìàçàííÿ â³í íå âèçíàâ, ÿê
òà¿íñòâà, àëå ¿õ ÷àñòî çàòðèìóâàëîñÿ, ÿê öåðêîâí³ öåðåìîí³¿.

Ð³çí³ ïðîòåñòàíòñüê³ óãðóïóâàííÿ ð³çíÿòüñÿ ïîì³æ
ñîáîþ ó ñâî¿õ â³ðóâàííÿõ ùîäî ä³éñíî¿ ïðèñóòíîñò³ Õðèñòà
ó ªâõàðèñò³. Ëþòåðàíè, íàïðèêëàä, â³ðÿòü ó òàêó ïðèñóòí³ñòü,
àëå òâåðäÿòü, ùî õë³á ³ âèíî ñï³â³ñíóþòü ç Ò³ëîì ³ Êðîâ’þ
Õðèñòîâèìè. Êàëüâ³í³ñòè êàæóòü, ùî âîíè ïðèéìàþòü Õðèñòà
ñóòî äóõîâíèì ³ íåáåñíèì ñïñîáîì. Ìåòîäèñòè, Áàïòèñòè
é Ìåíîí³òè ââàæàþòü Ïðè÷àñòÿ çà ïðîñòó ïîìèíàëüíó
ñëóæáó. Àí´ë³êàíö³ ìàþòü øèðîêèé ä³àïàçîí ïîãëÿä³â íà
öþ ñïðàâó, â³ä Ä³éñíî¿ Ïðèñóòíîñò³ äî ïîìèíàëüíî¿ ñëóæáè.
À Êâàêåðè ³ Ñàëâàö³îí³ñòè çîâñ³ì íå ïðè÷àùàþòüñÿ.

Ó ñâî¿é êíèç³ “Ñîáîðí³ñòü ³ Öåðêâà” î. ²âàí Ìàºí-
äîðô ïèøå òàêå: “…³ ÿêðàç íà öüîìó ì³ñö³ ñòàº ÿñíèì, ÷îìó
ïðàâîñëàâí³ º ïðîòè ñï³ëüíîãî ïðè÷àùàííÿ ç ³íøèìè
íåîá’ºäíàíèìè “öåðêâàìè”. Â òàêèõ ñï³ëüíèõ Ïðè÷àñòÿõ
³ñíóº áðàê ä³éñíîãî, âçàºìíîãî ïðèðå÷åííÿ ³äå¿ ñîáîðíîñò³,
à º çâåäåííÿ ñàêðàìåíòàëüíî¿ ðåàëüíñò³ àáî äî ìåõàí³÷íî¿
ä³¿ áëàãîñëîâëÿííÿ, àáî äî ï³ºòåòó. ×àñòî ïðàâîñëàâíèõ
îñóäæóþòü çà ¿õíþ â³äìîâó ñï³ëüíî ïðè÷àùàòèñÿ, íàçè-
âàþ÷è öå âïåðòèì êîíôåñ³îíàë³çìîì. Á³ëüøå ïðàâèëüíèì
áóëî á âèçíàòè ¿õ â³äíîøåííÿ ùîäî ö³º¿ ñïðàâè, çà ä³éñíå
ñòðåìë³ííÿ äî ïðàâäèâî¿ ñîáîðíî¿ Öåðêâè ³  íåáàæàííÿ
ïðèéíÿòè ï³äñòàâêó”.

(Çàê³í÷åííÿ ³ç ñò. 7)
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Telling
the Story

by Dr. Gabriel Jay Rochelle

We have spent almost two
months on the road and in residence in
the western United States for a variety
of reasons. One thing that became
abundantly clear was that the moment
you tell someone you are Orthodox
several scenarios may ensue.

The usual response was “What’s
an Orthodox?” which makes it clear
that they have no idea what you are
talking about. My short answer is that
this is the Christian Church before it
broke into Roman Catholicism and
Protestantism. This usually draws a
blank because the western United
States is overwhelmingly Protestant
and that is the rod by which all else is

measured. Catholicism is the major
“ethnic” option; that usually means
Hispanic or Irish people. Even those
churches; Lutheran, Anglican; where
people might receive a non-Roman
approach to the catholic faith often tilt
toward Protestantism, the majority
culture. In this milieu it is an uphill
battle to explain Orthodoxy! People
don’t like to sit for the history lessons
this question elicits.

Knowledge about Christianity in
our culture is limited, almost entirely,
to people’s experience. Most people
only experience Orthodoxy, if at all, as
“Greek” or “Russian.” When I say that
I am an American Orthodox Christian
people want to force me into an ethnic
mold, and it is hard for them to accept
my rejection of that limitation.

Experience becomes the crite-
rion for judgment, thus anything
outside those bounds is difficult to
comprehend and is automatically
relegated to second place. The notion
that one form of Christianity, on
historic grounds, is more genuine than
another is exceedingly hard for

Americans to swallow.
The other usual response is

“Why would anyone do that?” which is
the defensive response. People
become defensive when they hear that
you have converted from one form of
faith to another. Conversion obviously
means that you consider what you
have become better than what you
were. Otherwise, why would you have
changed? But this response is easier
to answer because folks will listen to
why you converted. In America
everyone is apparently interested in
everybody’s personal business.

My personal problem with the
conversion question is that I fear I can
never give a comprehensive enough
answer for all the reasons I know in my
heart and mind. But I’m working on a
short list . . . about which, more later.

For the meantime, remember
that you may be the only definition
anyone will ever know for “an
Orthodox,” so live your life accord-
ingly.

Fr Gabriel Rochelle is attached to
Assumption of the Blessed Virgin parish,
Northampton PA.

Ordination

Anniversaries

May God grant to them many, happy and blessed years!

Archbishop Antony Consecrated Bishop October 06, 1985

V. Rev. Taras Naumenko October 01, 1995

Rev. Fr. Vsevelod Shemetylo October 14, 1961

V. Rev. Bogdan Kalynyuk October 14, 1989

Rt. Rev. Archimandrite Lev October 16, 1994

Fr. Dn. Anthony Szwez October 19, 2003

V. Rev. Richard Hawrish October 30, 1982

October

Do you feel God is calling you to serve in the priestly or monastic life?
Contact the Director of Vocations for Saint Sophia Seminary: Father Stephen Hutnick

Saints Peter and Paul UO Church
1406 Philadelphia Pike
Wilmington, DE 19809

(302) 798-4455
e-mail: Otche@aol.com
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“Father, I think it is silly that the Church doesn’t allow
for cremation. I think it should move into the 21st Century.
Why do we still keep on holding on to such archaic
precepts?”

The short answer is this (for I cannot say it any better
than Scripture already says it): Do you not know that you
are the temple of God and that the Spirit of God dwells in
you? If anyone destroys the temple of God, God will destroy
him. For the temple of God is holy, which temple you are .
. . Or do you not know that your body is the temple of the
Holy Spirit who is in you, whom you have from God, and you
are not your own? (1 Cor. 3.16-17; 6.19)

But a longer explanation seems needed in today’s
world, since we are constantly told “it is my body, I can do
what I want with it.” The question is, can you really?
Obviously we cannot jump off a roof and land on an innocent
person standing below. It may be our body, but we cannot
do “anything we want with it.” But first, I will relate to you the
following. In my son’s school some of the boys in the lunch
room were “branding” themselves by cutting themselves
with knives. My son inquired as to why it is wrong. I said
“Just like we would never desecrate a church, harm it or
destroy it, we must not desecrate, harm or destroy our
bodies either.” A light bulb went on, and he replied, “Oh, I
didn’t think of that, that makes a lot of sense. You should
remind people more often that our bodies are temples of the
Holy Spirit, Daddy. It is an easy thing to forget if you are not
reminded.”

That being said, here is the rest of “the long answer,”
beginning with the addressing of certain misconceptions
about cremation:

Misconception #1: “Even if the body is cremated, God
can raise it, so we should allow for cremation.” It is true that
God can raise a cremated body and, in fact, we know that
every single body that has been burned unintentionally or
cremated intentionally will be raised from the dead. As
members of the Holy Catholic and Apostolic Church of
Christ and adherents of the Orthodox Faith, we are
reminded on every Soul Saturday by our Lord in the Gospels
that “the hour is coming in which all who are in the graves
will hear His voice and come forth: Those who have done
good, to the Resurrection of life, and those who have done
evil, to the resurrection of condemnation” (Jn. 5.28-29).
There is no doubt that the bodies of all not only can but will
be resurrected by the Almighty God. In fact, 2 Cor. 5:1
states “for we know that if your earthly house, this tent, is
destroyed, we have a building from God, a house not made
with hands, eternal in the heavens. For in this we groan,
earnestly desiring to be clothed with our habitation which is
from heaven”. Certainly God will raise everyone. He

promises that! That is not the issue, and thus,
misconception #1 is in thinking, as many do, that “God’s
ability to raise ashes” has anything to do with the practice
regarding cremation. God’s abilities are not an issue. Our
responsibilities, however, are an issue.

Misconception #2: That a funeral cannot be done for
a body that has been burned. This is not true. Many a
funeral have been done for a body (particularly, for instance,
in the case of soldiers), that have been burned. The problem
lay with one who has intentionally had his or her body
cremated. If someone was burned alive in a building by
accident (for example, Orthodox firefighters who have died
rescuing people, or someone who was trapped in a burning
building, etc.), a funeral rite would be appropriate. In any
case in which it is not the will of the one who died, but the
will of another that has determined the cremation, there
may be a full burial. One instance in which a full funeral is
completely appropriate is the case of those who depart this
life in the Orthodox Church of Japan, where cremation is the
law and it is not allowed to bury loved ones as the Lord
commanded. A second example would be where one of the
faithful does not leave instructions as to how he is to be
buried (perhaps assuming that they will bury them because
they are Orthodox), and someone else determines that the
body will be cremated.

Misconception #3: That the Church’s rules are
“archaic” and “not well thought out” and that the Church
should come “into the modern age.” Quite the contrary,
most scholars who become familiar with Orthodox Doctrine
are quite impressed at how well thought out everything is
with regard to transcending “contemporary-isms” and
“modernisms” of theology, and in this case thanatology (the
theology of death). That is to say, the Church, at least on
an official level (even if almost completely failing at
pragmatic implementation, expression and education in
the 20th century because of a shift to focusing on individual
nationalistic interests), is very careful about absolutizing
things that are relative and changeable, and also (again, at
least on an official level), is careful about relativizing the
absolute. I am here to tell you as one who has exhaustively
studied the most difficult matters of church doctrine, that
almost all of the things that the Church teaches and defines
and makes “rules” for have a good reason behind them.
However, over the past 80 years or so we have had very few
people who even knew the official teaching of the Church on
certain matters (let alone were able to articulate it), due to
Communist oppression, Turkish aggression, the burning of
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official service books and oppression of all institutions of
education. It took much in-depth study to discover this. Just
because up until now no one has been able to give you a
good reason as to why the Church upholds something (be
it priest, grandmother, etc.), does not mean that there isn’t
one or several very good reasons behind what the Church
tea-ches. And there are good
answers. Let us first take a look at
what burning bodies symbolize.

What cremation symbolizes:
In Scripture the burning body (with
the exception of martyrdom, cf. 1
Cor. 13.3), clearly symbolizes
condemnation. You see, our bodies
belong to us. But once we become
Christians, they also belong to
God. Thus, cremation is an
extension of this principle. Now with
regard to burning we read “and
anyone not found written in the
Book of Life was cast into the lake
of fire” (Rv. 20.10) and again “Then

He will say to those on the left hand ‘Depart from Me, you
cursed, into the everlasting fire prepared for the devil and his
angels.’” (Mt. 25.41). And yet again, even more expressly
the Lord states “as the tares are gathered and burned in the
fire, so it will be at the end of this age. The Son of Man will
send out His angels, and they will gather out of His Kingdom

all things that offend, and those who
practice lawlessness, and will cast
them into the furnace of fire. There will
be wailing and gnashing of teeth. Then
the righteous will shine forth as the sun
in the Kingdom of their Father. He who
has ears to hear, let him hear!” (Matt.
13.40-42).

(In Part 2, we will examine exactly
what cremation accomplishes from our
perspective as Christians, and what it
ultimately means to those of us who are
ever seeking to grow deeper in our
Orthodox Faith)

In the days gone by, people
thought a lot more about light than we
do. We flip the switch and the light fills
the room. Back then the light marked
the end and start of days. When the
sun went down the day ended; when it
rose a new day began.

Light allowed the normal rou-
tines of life to continue. Darkness
prevented it. Darkness needed to be
confronted and overcome to keep life
going, so man invented all sorts of
contrivances to bring light to the dark
places.

Oil lamps were the first. They
were small bowls filled with oil and a
wick. They were used in the early
Orthodox churches for worship in the
evening. As the churches grew bigger,
the people created larger bowls of oil
with bigger wicks to throw off even
more light.

For the early Church Fathers,
light always meant more than the
physical illumination of a space.
That’s why the use of light in the
Church has a liturgical dimension.
Take the Paschal Candle for example.
We raise it high to proclaim that
Christ, the Light of the World, has

resurrected. Then the entire church is
illuminated from the light of the
Paschal Candle showing that the True
Light that illuminates the Church must
be Christ.

Or consider that our first action
on entering the church is to light a
candle. This, too, reminds us that
Christ is the Light of the World.

Other examples include the vigil
lamps that burn in front of the icons.
This practice reaches back into the
Old Testament where it was custom-
ary to use lamps fueled by olive oil in
the sanctuary.

In the Book of Leviticus we read:
The Lord said to Moses, ‘Command
the people of Israel to bring you pure oil
from beaten olives to the lamp, that a
light may be kept burning continually.
Outside the veil of the testimony in the
tent of meeting, Aaron shall keep it in
order from evening till morning before
the Lord continually; it shall be a
statute forever throughout your gen-
erations. He shall keep the lamps
before the Lord continually’ (24:1).

The burning of oil lamp found on
the altar is a sign of God’s continued
presence in the Church. Here we find a

deeper lesson. As the oil is
consumed, light is created. Is that not
a perfect symbol for Jesus Christ? In
order for Christ to give light to the world,
He had to sacrifice Himself.

My beloved in Christ, when we
light that candle in the darkened
narthex, a little bit of light comes to life.
As we say our prayers we remind
ourselves that the Light of Jesus Christ
must overcome the darkness of life.
Man cannot live in darkness. We
cannot live without Jesus Christ.

As we see the vigil lamps burning
on the altar or before icons, we must
remind ourselves of the sacrifice of
Christ. Light is around us. Never
overlook the power of light.

Light is not simply something
that allows us to read a book. It is a
substance without which we cannot
live and therefore, the perfect symbol
of the God without Whom we cannot
live.                                    By D.G.

I Am the Light of the World
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Many people in the community and
the surrounding area wait for the
Annual St. Mary Ukrainian Food and
Fun Festival because of its popularity.
But this year the celebration was
especially memorable because this year
St. Mary Church in McKees Rocks, PA is
celebrating the 100th Anniversary of its
founding. Thus, this year the theme for
the festival was “100 Years of Serving
Christ and Community.”

Festivities started on Thursday,
July, 27, with a Moleben to Jesus
Christ asking for His blessings on our
endeavors. Thousands of people came
from as far away as Ohio and New York
to enjoy our culture, foods and tradi-
tions. The foods were delicious thanks
to all of our parishioners and volunteers
that worked so diligently to make this
year’s festival even better than previous
ones.

Children played games, won many
prizes, enjoyed the carnival rides and

were entertained by “Clueless the
Clown”. At the same time, adults had the
opportunity to try their luck with games
of chance. Every day there was live
entertainment by Ukrainian and Ameri-
can performers, while beautiful Ukrai-
nian items were available for purchase.

On Friday, there was an outstand-
ing parade with many organizations such
as the United States Marine Corps
Honor Guard Burial, fire companies and
ambulances, the county sheriff, several
local police forces, the Blue Knights (a
motorcycle club consisting of police
officers), the shrine clowns and motor
corps, antique cars, the Kyiv Ukrainian
Dance Ensemble from Carnegie, a
“kozak” on horse back, and local and
state politicians that came to show
respect and honor our 100th Anniver-
sary. Our beautiful Ukrainian “Pysanka”
and Three Bar Cross was majestically
riding in the parade as the symbol of
our Religious and Ukrainian heritage,
and V. Rev. Fr. Timothy Tomson with his
family greeted all people from a beauti-
ful horse drawn “Kozak” white and red
carriage.

After the parade, the Kyiv dance

by Dobrodiyka Sv
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group performed and delighted every-
one who watched them.

This year’s celebration also had a
special touch – remembering and thank-
ing all Veterans of the United States of
America for the opportunity to openly
celebrate and practice our faith and
ethnic heritage in this great country. At
7:30 p.m., Fr. Timothy requested that all
activities at the festival cease. St.
Mary’s bells cried its memorial tone as
Fr. Timothy Tomson assisted by Fr.
Peter Natishin began a Panahyda in
honor of all veterans that gave their
lives for the freedom that we enjoy in
this great country. The United States
Marine Corps Honor Guard Burial Detail
stood as an Honor guard, and at the end
of the Panahyda, the Marines played
Taps and gave a 21-gun salute. It was a
very honorable and touching service.
Many people thanked the Honor Guard
for their presence, and the Marines
were amazed that all activities stopped
during the service to show our respect
and appreciation to veterans.

On Saturday night, as a show of
appreciation to the community of
McKees Rocks and the surrounding area

for its love and support for the last 100 years, a
fabulous 25 minute fireworks display by the
Zambelli Fireworks Corporation was given as St.
Mary’s gift to the community. The fireworks
display brought back a sense of community pride to
the thousands of people who witnessed them. Many
people living in this community commented that our
festival is just awesome and brought back many
good memories from their childhood and a sense of
community pride.

I bow my head to all that worked so hard to
proclaim our faith, our culture and our traditions,
and especially to Fr. Tim Tomson for his leader-
ship. Our theme of “100 Years of Serving Christ
and Community” accomplished exactly that which it
set out to accomplish for the Glory of Christ and
community!

vitlana Tomson
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radition: The Seventh Council  by V. Rev. Dennis KristofT
The Seventh Ecumenical Council was held in Nicea

September 24 - October 23, 787. It was the Second
Ecumenical Council held in the city of Nicea and is also
known as the Second Council of Nicea.

In the Eighth Century an outburst of heated
controversy concerning the sacred images, the holy icons
broke out: Were they Orthodox, or were they idolatry which
is forbidden by the Ten Commandments? The conflict
crystallized in 730 A.D. when Byzantine Emperor Leo III
order the destruction of icons. This action met with great
opposition especially from the monastic community. This
controversy raged through the succeeding decades. When
Empress-Regent Irene who favored the veneration of the
holy icons acceded to the Byzantine throne an Ecumenical
Council was called to judge what the Orthodox teaching
regarding the holy images should be. Patriarch Paul VI of
Constantinople and his successor Tarasios requested that
the Council be convoked to settle this raging controversy.

The Seventh Council did not merely declare that using
the holy images was acceptable. Rather, they went so far
as to declare that refusal to use the holy icons and to
venerate the holy images is a denial of the incarnation of the
Word of God, Jesus Christ! The Council went on to solemnly
define that the veneration of images is quintessentially
Orthodox. The veneration of images is addressed to the
persons they represent, whether it is an image of Christ or
of the saints, those who are sanctified.

A further distinction was made between worship or
adoration (latreia) which is due to God alone, and veneration
(proskunesis), which is reserved to the holy images, the
Holy Gospel Book, and the cross. This important
distinction is not always maintained in current English
translations. Many Orthodox Churches chant that they “fall
down in worship” before the Holy Cross on feasts of the Holy
and Life-Giving Cross. The Holy Cross is venerated, never
worshiped.

The seventh session of the Council held on October 13
formally pronounced this decree. This is why the Church
still reserves the Sunday between October 11-17 for the
commemoration of the Holy Fathers who participated in the
Seventh Ecumenical Council. The Council makes it
abundantly clear that veneration of the holy images, the
Holy Gospel Book, and the Holy Cross is not merely a
matter of discipline or taste. It is a matter of doctrine at a
foundational level. The veneration of the holy images is a
reaffirmation of our faith in the Incarnation. The invisible Son
and Word of God did indeed become a visible human being
capable of being perceived by our human senses,
particularly the senses of sight and touch. Refusal to
venerate the holy images is a denial of the Incarnation. The
Church goes so far as to say that one who denies the

incarnation in such a fashion cannot even be considered a
Christian, a believer in our Lord, God and Savior Jesus
Christ Who became human so that humans could become
God through grace, could share in the Divine Life of the
Creator. Thus, it is much more than a matter of “to each his
own,” that one can choose to venerate icons or not.
Christians are required to venerate the holy images.

This Holy Council settled the controversy theologi-
cally, but only postponed the hostilities between those who
venerated the icons (Iconodules), and those who destroyed
the icons (iconoclasts). In 815 A.D. the Icon-Breakers
(Iconoclasts) resumed their campaign against the holy
icons.

The issue regarding the orthodoxy of the holy images
was not ultimately settled until 842 AD with the accession
of Empress Theodora to the Byzantine throne. This event
we celebrate on the First Sunday of the Great Fast.
However, this October commemoration celebrates the
council which established a theological basis and definition
of why we Orthodox Christians can and MUST venerate the
holy images of Christ, His Holy Mother, and all the holy
ones, the saints.

Ðiê LVI  ×èñ. X, æîâòåíü, 2006



Íàñòàëà îñ³íü, ä³òè ïîâåðíóëèñÿ äî øêîëè. Äí³
ðîáëÿòüñÿ êîðîòøèìè, â ïîâ³òð³ â³ä÷óâàºòüñÿ îñ³ííÿ
ñâ³æ³ñòü. Çáëèæàþòüñÿ îñ³íí³ ñâÿòà ³ êîæíà êðàìíèöÿ
ïåðåïîâíåíà âæå äàâíî ðå÷àìè, ïîâ’ÿçàíèìè ç íèìè.

Ìåíå íàéá³ëüø íåïîêî¿òü ò.çâ. “Ãîëîâ³í” (Hallo-
ween). ×è âè ïîì³òèëè, ùî öå “ñâÿòî” íàáèðàº êîæíîãî
ðîêó á³ëüøèõ ïðîïîðö³é. Êîñòþìè ðîáëÿòüñÿ ç êîæíèì
ðîêîì îãèäí³øèìè, à äåêîðàö³¿ á³ëüø ñêëàäíèìè, ³ öå
âñå ïîÿâëÿºòüñÿ â êðàìíèöÿõ âæå â ñåðïí³ òa çàáèðàº
ì³ñöå, ùî ìîãëî áóòè âèêîðèñòàíå íà øê³ëüí³ ïîòðåáè.

Õàòè îáìîòóþòüñÿ øòó÷íèì ïàâóòèííÿì, à íà
òðàâíèêàõ ïåðåä íèìè ç’ÿâëÿþòüñÿ á³ë³ “ïàì’ÿòíèêè” ³
âàëÿþòüñÿ “òðóïè” áåç ãîë³â. Ö³ âñ³ äåêîðàö³¿ áóâàþòü
îñâ³òëåí³, ³ íàâ³òü ìîæóòü ìàòè çâóêîâ³ åôåêòè.

Ìîæå íà öüîìó ì³ñö³ äîðå÷³ áóäå ïîäóìàòè
íàä öèì “ñâÿòîì” ç ïðàâîñëàâíî¿ òî÷êè çîðó. Áàãàòî
ïðàâîñëàâíèõ õðèñòèÿí íå áåðå ó÷àñò³ ó ä³éñòâàõ öüîãî
äíÿ. ß ðîçóì³þ ¿õ ³ íàëåæíî ö³íþ òàêå â³äíîøåííÿ. Îäíàê
ó íàø³é õàò³ ìè ð³øèëè êèíóòè õðèñòèÿíñüêå ñâ³òëî íà
ö³ “ñâÿòêóâàííÿ”.

ß ââàæàþ, ùî ìè äîïîìàãàºìî íàøèì ä³òÿì
âèðîñòàòè ïðàâîñëàâíèìè õðèñòèÿíàìè â Àìåðèö³ òèì,
ùî ïîêàçóºìî ¿ì, ÿê âîíè ìîæóòü áðàòè ó÷àñòü ó öüîìó
ñóòî àìåðèêàíñüêîìó ñâÿò³, íå çð³êàþ÷èñÿ òîãî, õòî âîíè
³ ÷èì âîíè º. Öå ñóñï³ëüñòâî çàáðàëî â íàñ Ð³çäâî, âè-
ïîâíèâøè éîãî ́ íîìàìè ³ ñí³ãîâèêàìè, à íàø Âåëèêäåíü
ïîøóêàìè êðàøàíîê ³ çàé÷èêàìè. Òî ÷îìó æ ìè íå
ìîæåìî âçÿòè Ãîëîâ³í, ³ ïîâåðíóòè éîìó éîãî ïåðâ³ñíèé
çì³ñò? (Ìîæå ìè ìîãëè á öå çðîáèòè ³ ç Ð³çäâîì, ³ ç
Âåëèêîäíåì). Íàø ïðèêëàä ìîæå ùîíàéìåíøå ïðèâåð-
íóòè äî íàñ óâàãó. Ùî â íàø³é ðîäèí³ âæå ñòàëîñÿ.

Íàéòÿæ÷èì çàâäàííÿì º ð³øåííÿ ïðî êîñòþìè.
Íàø ä³ì äîòðèìóºòüñÿ ïðàâèëà, ùî íå ìîæíà ïðåä-
ñòàâëÿòè ç ñåáå íå´àòèâíèõ ïîñòàòåé, òàêèõ, ÿê ÷îðòè,
â³äüìè, âàìï³ð Äðàêóëà ³ ò.ä. Àëå çíàéòè ùîñü ³íøîãî â
êðàìíèöÿõ òåïåð äóæå òÿæêî. Ìèíóëîãî ðîêó ÿ ñàìà
çðîáèëà ñâî¿ì ä³òÿì “êðåéîíîâ³” êîñòþìè. ² âè çíàºòå
ùî? Ó÷èòåë³ ³ ñóñ³äè òà äðóç³ çâåðíóëè íà íèõ óâàãó.
Îãèäí³, ñòðàøí³ ïîñòàò³ ñòàëè áóäåííèìè, à òâîð÷³
êîñòþìè âèäàþòüñÿ.

Êîòðîãîñü ðîêó ìè ïîÿñíèëè íàøèì ä³òÿì, ùî
â äàâíèíó, ó ëàòèíñüê³é Öåðêâ³ öåé äåíü áóâ íàâå÷³ð’ÿì
Äíÿ Âñ³õ Ñâÿòèõ. Òî æ ì³é ñèí ð³øèâ îäÿãíóòèñÿ çÿ
ñâîãî íåáåñíîãî ïîêðîâèòåëÿ. Äëÿ öüîãî â³í ìóñ³â ðàí³ø
äîâ³äàòèñü äîêëàäíî ïðî öüîãî ñâÿòîãî, ùîá ç³áðàòè
â³äïîâ³äí³ äîïîâíåííÿ äî êîñòþìà. Öå âèéøëî éîìó íà
äîáðå, áî òàê, ÿê í³õòî íå ìàâ ïîíÿòòÿ çà êîãî â³í
ïåðåîäÿãíåíèé, â³í ìóñ³â âê³íö³ äàòè ñâî¿ì ñï³âêëàñíèêàì

ÄÓÕÈ
    I  ÏÐÈÂÈÄÈ

Äîáðîä³éêà Âàðâàðà Êðèñòîô

³ ó÷èòåëÿì êîðîòêó ëåêö³þ ïðî æèòòÿ ñâ. Äàì’ÿíà, ç ÿêèì
â³í îçíàéîìèâñÿ ï³ä ÷àñ ñâî¿õ “äîñë³ä³â”. ×è æ öå íå
áóëà äëÿ íüîãî ïðåêðàñíà íàãîäà, ÿêî¿ â³í, âëàñòèâî, ³ íå
øóêàâ.

Äàëüøîþ ïðîáëåìîþ º ïåðåãðóçêà ð³çíèìè ïðèê-
ðàñàìè äëÿ õàòè. Êîëèñü ÿ â³øàëà íåçíà÷í³ ïðèêðàñè íà
â³êíà, àëå ïîò³ì ìè ð³øèëè, ùî ãàðáóçÿíèé ëèõòàð (Jack-
o-lantern) âèñòà÷àº. Ä³òè ðàäî âèð³çóþòü ³ òâîðÿòü âåñåëå
îáëè÷÷ÿ ç ãàðáóçà, ³ öå äîñèòü äëÿ òîãî, ùîá âîíè â³ä÷ó-
âàëèñÿ ÷àñòèíîþ öüîãî äíÿ. Íåõàé ³íø³ âèäàþòü ãðîø³ íà
ñâ³òëà ³ ï³äñò³ëêè äî í³ã.

Õîäÿ÷è â³ä õàòè äî õàòè ìè çàâæäè îìèíàºìî
äîìè ïðèêðàøåí³ ñòðàøíèìè é îãèäíèìè äåêîðàö³ÿìè,
à ¿õ, öèõ äîì³â, äóæå áàãàòî. Íà ìîþ äóìêó öå äîêàçóº
íàøèì ä³òÿì, ùî ìè ïåðåêîíàí³ â òîìó, ùî ìè ¿õ
íàâ÷àºìî.

Ìåíå çàâæäè ³íòðè´óâàëî òå, ùî ç äåÿêèõ îòèõ
“ïðèêðàøåíèõ” äîì³â õòîñü âèãóêóâàâ:” Ãåé, âè ñþäè ³ íå
çàéøëè!” Î÷åâèäíî, âîíè ãîðäÿòüñÿ ñâî¿ìè ́ ðîòåñêíèìè
äåêîðàö³ÿìè. ß ¿ì çàâæäè â³äïîâ³äàëà: ”Ìè äî òàêèõ
ñòðàøíèõ äîì³â íå çàõîäèìî”, ³ öå ¿õ äèâóâàëî. Îäíîãî
ðàçó ìè ïî÷óëè: ÿê îäèí ãîñïîäàð êàçàâ ñóñ³äîâ³: ”Ìîæå
ìè ³ ñïðàâä³ çàíàäòî ëÿêàºìî ìàëèõ ä³òåé!” Öå áóëà ùå
îäíà íàãîäà äàòè òàêèì ëþäÿì ïîäóìàòè, ùî ìîæíà é
³íàêøå ï³äõîäèòè äî ñïðàâè, ³ ÿ áóëà äóæå çàäîâîëåíà.

Ï³äð³ñøè, íàø³ ä³òè íàâ÷èëèñü áðàòè ó÷àñòü ó
Ãîëîâ³í áåç òîãî, ùîá ï³äëÿãàòè âïëèâàì äîâê³ëëÿ. Êîëè
ìè ¿äåìî ïî ÿê³éñü âóëèö³ â ïåðåä-ãîëîâ³íñüêèé òèæäåíü,
âîíè ïîêàçóþòü îäíå îäíîìó õàòè, â ÿê³ âîíè íå çàõîäèëè
á.

Ñòàðø³ ç íèõ âæå ðîçóì³þòü, ÿêèé  öåé äåíü äëÿ
äåêîãî ìàêàáðíèé, àëå âîíè íå ðîçóì³þòü ÷îìó öå äåêîìó
³ìïîíóº. Íàâ³òü äåÿê³ òåëåâ³ç³éí³ ïðî´ðàìè ¿õ âðàæàþòü,  ³
âîíè ñàì³ ì³íÿþòü êàíàë.

Äî ïåâíî¿ ì³ðè, Ãîëîâ³í ÿâëÿºòüñÿ äîáðèì â³ä-
äçåðêàëåííÿì òîãî, ùî ðîáèòüñÿ ç àìåðèêàíñüêèì ñóñï³ëü-
ñòâîì. Ä³òåé ïîãðóæàþòü ó íå´àòâèí³ óÿâè, à ïîò³ì äè-
âóþòüñÿ, ÷îìó â ñâ³ò³ ³ñíóº ñò³ëüêè çëà. ßê ïðàâîñëàâí³ áà-
òüêè, ä³äóñ³ é áàáóñ³ ìè ìîæåìî ïîêàçàòè ñâî¿ì ä³òÿì,
ùî â íàøèõ äîì³âêàõ öå íå òîëåðóºòüñÿ. Çëî íå ìîæíà
ïðîñëàâëÿòè. ² íåìàº êðàùî¿ íàãîäè öå ïðîäåìîíñòðóâàòè,
ÿê íà Ãîëîâ³í.
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Âèãëÿäàº, ùî ñüîãîäí³øí³é ìîëîä³ íàäçâè÷àéíî
âàæëèâî ïðèâåðíóòè óâàãó ³íøèõ äî ñâî¿õ ñòîð³íîê íà
âåáñàéò³, BLOGS òà ¿õíüîãî “îñîáèñòîãî” ì³ñöÿ íà ³íòåðíåò³.
Àëå ÷è ìè, ÿê õðèñòèÿíè, ï³çíàºìî çàêëèê, ïðèòÿãàòè
³íøèõ äî õðèñòèÿíñüêî¿ â³ðè?

×è ï³äë³òêè ñïðàâä³ äóìàþòü ïðî öåé ïîêëèê? ×è
âè, ÿê ìîëîä³ õðèñòèÿíè ïðèãîòîâàí³ äî ö³º¿ â³äïîâ³äàëüíîñò³?

Äî ìîº¿ õàòè ùå äàë³ ïðèõîäÿòü ìîëîä³ ìîðìîíè,
îáõîäÿ÷è âñ³ õàòè ó ñâî¿é ì³ñ³éí³é ïðàö³ äëÿ ñâîº¿ Öåðêâè.
Ñâ³äêè ªãîâè ïðèõîäÿòü äî ìîº¿ õàòè ùîíàéìåíøå äâà
ðàçè â ð³ê (³ íà ïðåâåëèêèé ì³é æàëü äîñ³ íå ïðîñâ³òèëèñÿ
Ïðàâîñëàâ’ÿì).

×îãî íàøèì ï³äë³òêàì ïîòð³áíî, ùîá çàö³êàâèòèñÿ
ïîøèðåííÿì ñâîº¿ â³ðè? ×îãî ï³äë³òêàì ñïðàâä³ ïîòð³áíî?

Íà ïðîòÿç³ îñòàíí³õ 15 ðîê³â ÿ ïðàöþâàâ ç áàãàòüìà
ï³äë³òêàìè, ÿê³ ìàëè ïñèõîëîã³÷í³ ïðîáëåìè, ³ ÿ ìîæó ç
ïåâí³ñòþ ñêàçàòè, ùî íàçàãàë ³ íàéâàæëèâ³øå – âîíè
øóêàþòü óâàãè, ïðîâîäó ³ îäîáðåííÿ. Ïåðø çà âñå âîíè
ïðàãíóòü ¿õ îòðèìàòè â³ä ñâî¿õ áàòüê³â òà â³ä ðîâåñíèê³â.

Àëå, â ñâî¿õ ïîøóêàõ öüîãî, âîíè ÷àñòî ïðîáóþòü
ïðèâåðíóòè óâàãó äî ñåáå ñâîºþ íå´àòèâíîþ ïîâåä³íêîþ.
Çàâäÿêè íåîáìåæåíîìó ÷àñó, ÿêèé âîíè ïðîâîäÿòü íà
³íòåðíåò³, îãëÿäàþ÷è òåëåáà÷åííÿ ³ çà åëåêòðîííèìè ³ãðàìè,
âîíè ÷àñòî îïèíÿþòüñÿ áåç îñíîâíèõ ñóñï³ëüíèõ íîðì ³ áåç
òâîð÷îñò³.

×àñòî áåç íàãëÿäó äîðîñëèõ, âîíè çàõîïëþþòüñÿ
æîðñòîêèìè ³ ïðîâîêàòèâíèìè îáðàçàìè, íå ðîçóì³þ÷è,
ÿêèé òðèâàëèé åôåêò öå áóäå ìàòè íà ¿õí³é ðîçâèòîê.

Òå, ùî âîíè âèñòàâëåí³ çà ñêîðî ìàòåð³ÿëàì, ÿê³
íå íàäàþòüñÿ íàâ³òü äëÿ äîðîñëèõ, ìîæå âèêëèêàòè ó
ï³äë³òê³â ñèìïòîìè òðèâîãè. Öå ïðèçâîäèòü äî ïåðåðâàííÿ
íîðìàëüíîãî ïðîöåñó ¿õ ðîçâèòêó, áî âîíè çìóøåí³ äàâàòè
ñîá³ ðàäó ç åìîö³éíèìè íàñë³äêàìè ñâîº¿ ïîâåä³íêè.

Íåäàâí³ äîñë³äè âêàçóþòü íà òå, ùî ñó÷àñí³ ï³äë³òêè
º á³ëüøå çîñåðåäæåí³ íà ñîá³, í³æ ðàõóºòüñÿ íîðìàëüíèì
äëÿ ö³º¿ ñòàä³¿ ¿õíüîãî ðîçâèòêó.

Òèï³÷íèì äëÿ ï³äë³òê³â º áóòè çàãëèáëåíèìè â ñåáå
³ ïî÷èíàòè âïðàâëÿòè ñâ³é äîçð³âàþ÷èé ìîçîê, ï³çíàþ÷è
îòî÷óþ÷èé ¿õ ñâ³ò ³ éîãî ìîæëèâîñò³ çàäîâîëüíèòè ¿õíþ
ö³êàâ³ñòü. Òîìó, ùî á³ëüø³ñòü ï³äë³òê³â ïðîâîäèòü âåëèêó
÷àñòèíó äíÿ äàëåêî â³ä âïëèâ³â ñâî¿õ áàòüê³â ³ â³ä öåðêâè,
áàãàòî ç íèõ íå º ï³äãîòîâàíèìè äî òîãî, ùîá ñòàòè
“ðèáàëêàìè” ÷îëîâ³ê³â ³ æ³íîê äëÿ Õðèñòà.

Íàñ ïîêëèêàíî ïðèòÿãàòè ëþäåé ó Õðèñòîâó ñâÿòó
ñ³òü, ÿê ñêàçàíî â Òðîïàð³ íà Ï’ÿòèäåñÿòíèöþ: ”Áëàãîñëî-
âåííèé Òè, Õðèñòå áîæå íàø, ùî ðèáàëîê ïðåìóäðèìè
ïîêàçàâ, ïîñëàâøè ¿ì Äóõà Ñâÿòîãî. ² íèìè óâåñü ñâ³ò
óëîâèâ, ×îëîâ³êîëþá÷å, ñëàâà Òîá³!”

Ï’ÿòèäåñÿòíèöÿ íàãàäóº íàì ïðî ïî÷àòêè íàøî¿
Öeðêâè, êîëè Ñâÿòèé Äóõ ç³éøîâ íà àïîñòîë³â ³ êåðóâàâ

íèìè ó ¿õí³é ì³ñ³¿ ïðîïîâ³äóâàòè Äîáðó Íîâèíó. Öåðêâà
ïðîäîâæóº öþ ì³ñ³þ ³ ï³äãîòîâëÿº ñâî¿õ ÷ëåí³â ñòàâàòè
“ðèáàëêàìè” ÷îëîâ³ê³â ³ æ³íîê ó ñüîãîäí³øíüîìó ñâ³ò³.

Îäíàê çàì³ñòü òîãî, ìè áà÷èìî, ÿê íàø³ ï³äë³òêè
ëîâëÿòüñÿ â ñâ³òñüê³ ñ³ò³ ãåäîí³çìó (øóêàííþ ³ â³ääàííþ
ñåáå ïðèºìíîñòÿì).

Ïîäèâ³òüñÿ ëèøå, ÿê çì³íèëàñü âàøà ïàðàô³ÿ!
Ïðàâäîïîä³áíèì º, ùî ï³äë³òêè ïàðàô³¿ á³ëüøå çaàí´à-
æîâàí³ ó ä³ÿëüíîñòÿõ âëàøòîâàíèõ ¿õ øêîëîþ, í³æ ó
öåðêîâíèõ ïðî´ðàìàõ.

Ïîäóìàéìî ñê³ëüêè ï³äë³òê³â ³ ìîëîäèõ äîðîñëèõ
áåðå ó÷àñòü ó â³äïðàâàõ òà ³íøèõ öåðêîâíèõ ïðî´ðàìàõ.
Òå, ùî ìåí³ ðîçêàçóþòü ìî¿ êîëå´è ïî ñåì³íàð³¿, ÿê³ çàðàç
º ñâÿùåíèêàìè, òàêîæ íå âêàçóº íà í³ùî äîáðå. ×èñëî
ìîëîäèõ àêòèâíèõ ó ïàðàô³¿ ó÷àñíèê³â º äóæå ìàëå â
ïîð³âíÿíí³ ç ÷èñëîì ðîäèí, ùî º ÷ëåíàìè öåðêâè.

Çàïèòàéòå ñâîãî âëàñíîãî îòöÿ-íàñòîÿòåëÿ ñê³ëüêè
ìîëîäèõ ëþäåé çàðåºñòðîâàí³, à ñê³ëüêè ç íèõ ñïðàâä³
áåðóòü ó÷àñòü ó Áîãîñëóæ³ííÿõ òà ³íøèõ ïðî´ðàìàõ.

Ïàì’ÿòàéòå, îäíàê, ùî Öåðêâà íå çîñåðåäæóºòüñÿ
íà òîìó, ùîá áóëî á³ëüøå ÷èñëî íà ñïèñêàõ, à íà òîìó,
ùîá áóëî á³ëüøå ëþäåé ó öåðêâ³. Öåðêâà ââàæàº êîæíîãî
ç íàñ çà àïîñòîëà.

×è æ öå íå äèâíî, ùî ó ÷àñ Ï’ÿòèäåñÿòíèö³ íà
Õðèñòîâèõ ó÷í³â äèâèëèñÿ, ÿê íà ðåâîëþö³îíåð³â. Âîíè æ
ïðîòèâèëèñÿ òîãî÷àñíèì ïðîâ³äíèêàì, ùîá çâåðíóòè íà
ñåáå óâàãó.

Ñüîãîäí³ ìè îïèíèëèñü ó ïîä³áí³é ñèòóàö³¿. Ëèøå
çàì³ñòü óâ’ÿçíåííÿ ³ ñìåðò³, ÿê áóëî ç ñâÿòèìè Ïåòðîì ³
Ïàâëîì, ìè ñòàºìî â³÷-íà-â³÷ ç ³íàêøèì ìó÷åíèöòâîì çà
Õðèñòà, à ñàìå ïñèõîëîã³÷íèì ìó÷åíèöòâîì.

Çàì³ñòü ïîòåðï³òè ô³çè÷íó ñìåðòü çà ³ñïîâ³äóâàíííÿ
â³ðè Õðèñòîâî¿, ìè äèâèìîñÿ â î÷³ ³íàêø³é “ñìåðò³”, à
ñàìå â³äêèíåííþ íàøèì îòî÷åííÿì, íàøèìè ñï³âðîá³òíè-
êàìè, íàøèìè ðîâåñíèêàìè, äðóçÿìè, áà, íàâ³òü ÷ëåíàìè
ðîäèíè.

Öå ìîæå ëåãêî òðàïèòèñü, ÿêùî ìè â³äñòîþâàòè-
ìåìî ìîðàëü ³ ö³ííîñò³, ïðèéíÿò³ õðèñòèÿíñüêîþ Ïðàâîñëàâ-
íîþ Öåðêâîþ.

Îñü âàì äåê³ëüêà ïðèêëàä³â äëÿ ðîçäóìóâàííÿ:
×è âè âàãàºòåñÿ ïåðåõðåñòèòèñÿ ³ ïîìîëèòèñÿ ïåðåä ñï³ëü-
íèì ïîëóäåíêîì ç êîòðèìñü íåïðàâîñëàâíèì ïðèÿòåëåì?
×è âè çàñâ³ä÷óºòå Õðèñòà ïåðåä îòî÷óþ÷èìè âàñ ëþäüìè,
ñëîâåñíî àáî é áåç ñë³â?

Êîëè ìè ïåðåñòàíåìî ÷óòèñÿ íåçðó÷íî ó ñó÷àñíîìó
“ìîäåðíîìó” îòî÷åíí³? Êîëè ìè ïî÷íåìî áîðîíèòè òå,
ùî ìè ïåðåêîíàí³ º ïðàâäèâîþ â³ðîþ ³ ïðàâäèâèì æèòòÿì
ó Õðèñò³? Ñê³ëüêè ç íàñ ñïðàâä³ ãîòîâ³ é îõî÷³
ïðîãîëîøóâàòè ëþáîâ ³ â³ðó â ²ñóñà Õðèñòà íàøèì ñóñ³äàì?

ß ìîëþñÿ çà òå, ùîá Õðèñòîñ ïîäàâ íàì òå, ùî
íàì ïîòð³áíî – ñèëó ³ ìóäð³ñòü – äëÿ òîãî, ùîá ñòàòè
ðèáàëêàìè ÷îëîâ³ê³â ³ æ³íîê, ä³éñíèìè ì³ñ³îíåðàìè ó
íàøèõ ñï³ëüíîòàõ.

×è ìè, ÿê õðèñòèÿíè, ïiçíàºìî çàêëèê,

ïðèòÿãàòè iíøèõ äî õðèñòèÿíñüêî¿ âiðè?
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St. John the Baptist Church in Sharon, PA celebrated its 80th
Anniversary on Saturday, August 26 with a Divine Liturgy of Thanksgiving
celebrated by His Beatitude, Metropolitan Constantine.

This was followed by a social hour and then a dinner consisting of
barbecued beef, chicken and pastry in the parish hall.

Clergy concelebrating with His Beatitude were Frs. Andrew Gall,
pastor, Dennis Kristof of St. Nicholas Pro-Cathedral, Lakewood, OH and
Penn-Ohio Dean, Timothy Tomson of St. Mary Church in McKees
Rocks, PA, Charles Baxter of SS. Peter and Paul in Youngstown, OH,
Taras Maximtsiv of St. Michael Church in Hammond, IN and former

pastor of St. John’s,
Stephen Repa of
SS. Peter and Paul
Church in Carnegie,
PA, and Daniel
Rohan, St. Mark
Antiochian Church
in Youngstown, OH.

80th Anniversary80th Anniversary

Metropolitan Constantine was the main celebrant at the Divine Liturgy.

As a tribute to the 80th Anniversary, the
parish had the chalice, cross, tabernacle and
other liturgical items.

Like many of the older parishes in our
Church, St. John’s was founded as a
Ukrainian Greek Catholic Parish in 1926 on
Clark Street in Sharon. Though it experi-
enced significant growth, the parish had to
close during the Great Depression when it
was unable to pay its bills.

The parish was reestablished in 1935
as a Ukrainian Orthodox Parish when the
Clark Street property was repurchased.

Metropolitan Constantine greets the guests during the Kissing of the Cross.

Metropolitan Constantine and Fr. Andrew Gall with
the visiting clergy and parish altar servers.
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The UOC of the USA continued its vital ministry of
providing missionary opportunities for teenagers and young
adults with the completion of the 2006 trips. The trips
organized by the UOC Offices of Youth and Young Adult
Ministry and Mission and Christian Charity are growing in
participants, productivity, and Christian outreach.

The College/Young Adult Mission Teams to Ukraine
consisted of 17 team members and team leaders. They left
on August 4th to aid special needs orphanages in the cities
of Znamyanka and Zaluchya, Ukraine. The Children of
Chornobyl Relief and Development Fund is the UOC partner
in this endeavor. The 17 missionaries were divided between
the two orphanages and spent some of their time with
repairs of the orphanages buildings, feeding the children,
remodeling of rooms in the orphanages, teaching children
locomotor skills through various activities, and providing
religious services on a daily basis to the children and
workers of the orphanages. The Team arrived back in South
Bound Brook on August 19th, 2006.

Youth Complete Their
Missionary Work in Ukraine
and Charlottesville, VA

St. Demetrios Church, Carteret, NJ
Front Row: Nicholas Hyrcuna, Subdeacon; Christopher Drony,
Stephanie Palyha, Julian Korduba and Vitaly Pacej, altar server.
Back Row: Denise Spoganetz, Sunday School Teacher; Ptoropre-
sbyter Taras Chubenko, pastor; John David Balazs, subdeacon.

First Confession

St. Demetrios Church, Carteret, NJ (no photo)
Alissa Clayton, a graduate of JFK Memorial High
School, will attend Monmouth University and study
psychology. Kimberly Deli, a graduate of Carteret High
School, will attend Middlesex County College and study
business administration. Natalia Hlushko, a graduate of
Colonia High School, will attend Monclair State
University and study family and child studies. KellyAnne
Meka, a graduate of Spotswood High School, will attend
Marist College.

SS. Peter and Paul Church, Palos Hills, IL
Krysten Beck, Lauren Mulac, Lana Klipfel, Fr. Taras
Naumenko, Mathew Rehr and Alex Hryn, with care
packets from the Senior UOL Chapter and the parish.

Class
o f

2006
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Lay Team Leader Lisa Prytula of
St. Volodymyr Cathedral, Chicago, IL
states of the trip, “Since 2002, the
Ukrainian Orthodox Church of the USA
has sent college students to share the
abundant love of Christ. The needs seem
overwhelming at times but that is what
the disciples thought as they set out to
minister to His people. As I review this
year’s mission trip, I see how God has
blessed and grown this ministry,
multiplying the gifts of its members and
volunteers.”

The High School Student Mission
Trip to aid St. Nicholas Mission in
Charlottesville, VA took place from
August 6 – 13th. Four young women, from
around the USA devoted a week of their
lives in helping this growing mission
church establish a new home. ST.
Nicholas Mission recently purchased a
4,500 sq. ft. facility to transform into a place of worship and
parish community life. The Team worked on various
projects such as: remodeling of two rooms, staining of
parish icon screen, planning and conducting a Vacation
Church School program, and design and construction of
outdoor prayer shrine and meditation area.

Team Member Lara Haluszczak states of her trip, “It
was all so good. One of my favorite moments was at the
beginning of Divine Liturgy. The first response of the choir
was to be sung and I found myself surrounded by strong,
prayerful voices of every member of the mission. It was like
nothing I had ever experienced before. I not only heard their
response but felt it!” The Ukrainian Orthodox Church hopes to nurture these

trips in years to come and continue providing young people
with the opportunity to reach out to their fellow man. The UOC
humbly asks that you keep these programs in you prayers as
they continue to develop and bring Christ to those they visit.

Ukrainian Orthodox WordVol. LV²  Issue X, October, 2006 23



On August 6, in
Bloomingdale, IL the par-
ishes of SS. Peter and Paul
of Palos Park and St.
Andrew’s held a friendly
soccer match. The idea for
such event came up during
World Cup 2006 which was
held in Germany. Parishio-
ners of both churches were
very excited.

The sponsor of this
event was Self-reliance

World Cupola 2006

Ukrainian Federal Credit
Union of Chicago. The
president of the Credit
Union, Mr. Bohdan Watral,
announced that the winning
team-parish would receive
$1000 as a prize.

SS. Peter and Paul
team had a good mix of
players ranging from ages
15-50. Out of 14 players four
were girls. The first half
ended 0-2. In the second

More Women Die From RU-486
In a Public Health Advisory released on March 17, the

Food and Drug Administration (FDA), reported two more
deaths from women who took the abortion drug RU-486,
bringing the number of American women known to have died
from the drug to six. There have also been adverse effects
from the drug, including 42 cases of hemorrhage requiring
blood transfusion, and 66 cases of infection including 7
cases of septic shock. Seventeen women had undiagnosed
ectopic pregnancies before taking the drug, one of whom
died. At least 513 women required surgery, with 235 of the
surgeries deemed emergency. Despite these statistics,
the FDA still has not pulled RU-486 from the market.

Abortion Ban Signed into Law in South Dakota
South Dakota Governor Mike Rounds has signed into

law the first abortion ban in the United States since the 1973
Roe V. Wade decision. The law passed with strong
bipartisan support in both houses, makes abortion a felony
in the state, punishable by up to five years imprisonment.
The only exception is for cases where the life of the mother
is in danger.

The governor acknowledged that the law, scheduled to
take effect in July, is likely to be challenged in court, but

half the Palos Park team,
under guidance of coach of
Greg Mulac, tied the score
to 2-2. The Palos team
eventually won 4-3 winning
its first World Cupola.

SS. Peter and Paul

parish was presented with a
beautiful handmade trophy
and a check for $1000. It is
hoped that this will become
a yearly tradition for
Chicagoland parishes.

added: “I want to emphasize that whatever the courts
decide, South Dakotans will continue to care about both the
unborn child and mother. If we are pro-life, we must
recognize the need to take care of women who are faced
with a difficult pregnancy. Regardless of the circumstances
surrounding the pregnancy, we cannot protect the innocent
child, unless we protect and care for the mother. We must
help the mother to see the value of the gift that is the child
and nurture the mother for her own sake and for the sake of
her child.

Ohio Now Allows for “Wrongful Birth” Claims
In a 4 - 3 decision, the Ohio Supreme Court ruled on

March 3 that parents can sue a doctor for failing to detect
a condition in their unborn child that would have led them to
seek an abortion. The case was brought by a Kentucky
couple who sued a Cincinnati obstetrics practice and
hospital that failed to diagnose a genetic disorder in their
child, now a severely disabled 8-year-old. The court allowed
awards in such lawsuits for costs associated with the
pregnancy and birth of the child, but did not allow damages
for pain and suffering or repayment of the costs of raising a
disabled child. Ohio has now joined a handful of other states
that allow certain “wrongful birth” claims.

On Sunday,
July 2 following
Divine Liturgy, Fr.
Paul Bigelow,
rector of SS.
Peter and Paul
Orthodox Church
in El-mora
(Bakerton) PA
blessed the icon
of the Mother
Of God and
presented it to
Metro and
Shirley Mazurak
on the occasion
of their 49th wedding anniversary. Metro and Shirley were
married June 29, 1957 at SS. Peter and Paul when Fr. Alex
Zaryk was the rector.

Anniversary Gift

Update on Right to Life Issues in America
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A successful Church School
camp for 2006 was conducted for 20
children at SS. Peter and Paul Parish in
Palos Hills, IL. Fr. Taras provided
spiritual guidance and enthusiasm for
all the projects and began each day
by serving a Moleben. The children
participated by reading the responses.

After services the younger
children did lessons on the ABC’s of
Orthodoxy, while the others focused
on the Miracles of Christ. The children

colored the icons that went along
with each miracle and the younger
ones colored the pictures that
represented a letter of the alphabet.
This was followed by a craft project.

On Thursday, the children
decorated their own foam visor with
inspirational words and pictures. Each
morning and afternoon, the UOL and
the Bertucci family provided a snack
and drink. On Thursday, since it was
wet outside, indoor games were set
up in the hall. Everyone also watched
a video called The ABC’s of

Orthodoxy. It presented some
beautiful icons and hymns depicting all
the letters of the alphabet.

In the afternoon, Fr. Taras
gathered the children in the kitchen
for an explanation of how to make
Prosphora. Each child then got to
make his/her own. The enthusiasm

for this project was
overwhelming and was
the biggest hit of camp.

Each child then
painted a clay flowerpot
for planting flowers on
Friday. The day ended on
Thursday with a water
balloon toss and outdoor
fun.

On Friday, crafts
included making and decorating

crosses and also putting
together an icon of
choice in a beautiful
frame or making a
hanging with the scrip-
ture verse: “For God so
loved the world, that He
gave His Only Begotten
Son.” Each child also
planted a flower.

Dr. Gayle Woloschak
prepared some ques-
tions and answers for a
team challenge. The
challenge ended in a tie

between the two teams. Next was
story and puzzle time. The day ended
with each child choosing a square on
the sidewalk outside the hall and
creating something on it that had to
do with church. Some children made
beautiful angels while older ones
created a huge image of
the church. Veronica
Koranda even created St.
Veronica on her square.
Many participants stayed
for the family picnic,
sponsored by the UOL.
What a success that was
with water balloons, a
piñata, ice cream, face
painting, and just plain fun!
The parish will definitely
have Church School Camp
again next year.

The teachers this year

Vacation Church School
Camp a Great Success

were Janet Milton, Faith Neswick, Lilly
Naprata and Pani Dobrodiyka Laura
Naumenko. The UOL provided some
financial support. Dennis Koranda and
Markian Masur participated in the
camp and also helped out with many
activities, including filling all the water
balloons.
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The UOC of the USA Camping Programs (UOCCP)
completed the 2006 season with over 150 participants. The
UOCCP encompasses three programs: Diocesan Church
School Camp (DCSC), Teenage Conference (TC) and
Mommy & Me/Daddy & Me Camp (MMDM). All
programs take place at All Saints Ukrainian Orthodox
Church Camp in the beautiful woodland hills of Western
Pennsylvania.

The encampments developed by the Office of Youth
& Young Adult Ministry had the theme: “Pray Without
Ceasing”. Each encampment studied the words of St. Paul
given to the Thessalonians and developed their
programming to help campers begin to live his advise. The
encampments provide full, well-rounded
experiences for children aged 4 to 18. Each
camp is designed to meet the needs of the
age group for which it was developed.

Highlights of this year’s programs
included: Construction of the River Walk
Prayer Trail, Diaper Drive for Orphanages in
Ukraine, Commemoration of the Chornobyl
Disaster 20th Anniversary, Ukie Olympics,
religious instruction through classes and
lectures, construction of Semilandrons (tools
to call to prayer), evening fellowship
activities, sports, swimming, and a visit to Holy
Transfiguration Monastery.

DCSC celebrated its 30th Anniversary
with a special celebration mid-encampment.
Former campers, staff and guests gathered
to honor Protopresbyter William Diakiw,
founder of DCSC. Both DCSC and TC are
two-week programs and MMDM is a five-
day program for children and parents.

Office of Youth & Young Adult Ministry
Director, Natalie Kapeluck Nixon states of
this year’s programs, “This is the best and

2006 Diocesan Church School Camp

Over 150 Youth Participate in Camping Programs

strongest year we have ever witnessed. Our staff was
outstanding and the campers were a pleasure to be with.
All those attending could not have asked for a better,
more prayer-filled experience. Those who do not attend as
campers or staff are missing out on a life changing
experience.”

The UOCCP hopes to continue their efforts in
providing quality programming for the youth of the Holy
Ukrainian Orthodox Church, all Orthodox Christians and
guests. Additional information can be obtained by calling
412-488-9664, emailing uocyouth@aol.com or at the UOC
website at www.uocofusa.org. Donations to ensure that
these programs continue are always needed.

Teenage
Conference

2006
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Óêðà¢íñüêèé

îñiííié ôåñòèâàëü
22 æîâòíÿ 2006 ðîêó

Ñàâò Áàâíä Áðóê,

Í. Äæ.

Ukrainian Fall Festival

Sponsored by
United Ukrainian Orthodox Sisterhoods

October 22, 2006

South Bound Brook, NJ

The prayer of many being answered for all...
Generations of campers,

staff, volunteers, and visitors have

worshipped and prayed at All Saints

Camp in the hope of one day having

a worthy temple in which to offer

their prayers.  Through the grace

of God, the camp chapel is very

close to a reality.

Everyone coming into camp

this summer rejoiced at the sight

of the nearly-completed edifice,

constructed through the generosity

of our anonymous benefactors.

Our attention and energy

must now focus on what we have

been blessed to be given as our

responsibility in this endeavor:

furnishing the interior with the

iconography and appointments to

inspire the prayerful offerings of all

who enter.

The Ukrainian Orthodox League has taken on the mission of fundraising for this project.

Understanding that this chapel will be a spiritual home to visitors from around the country, we are

looking to you, the faithful, to be a part of this undertaking.

Look to this space for regular updates on our progress, and for specific ways you can help.

For additional information, or to make a donation, contact

Debra Burgan    Diane Senedak

973-340-7586    330-792-6699

deburgan@aol.com    dkssenny@aol.com

  

St .
Volodymyr
Mission

Kerhonkson, NY

Pastor -
Fr. Yurii

Bazylevsky
and

Victoria
McMeekin
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Holy Baptism...

As of 09/11/2006As of 09/11/2006As of 09/11/2006As of 09/11/2006As of 09/11/2006

Abrego, Creed baptized and chrismated on
April 22, 2006, in Holy Mother of God Church,
Dover, FL child of Maximo Clodomiro Abrego and
Sierrah Sabra Duarte’ de Abrego. Sponsor: Daniel Rodriquez .
Celebrated by Fr. Harry Linsinbigler.
Abrego, Sierrah chrismated on April 22, 2006, in Holy Mother
of God Church, Dover, FL. Sponsors: Wilma Rodriguez  .
Celebrated by Fr. Harry Linsinbigler.
Abrego, Brieya baptized and chrismated on April 22, 2006, in
Holy Mother of God Church, Dover, FL child of Maximo
Clodomiro Abrego and Sierrah Sabra Duarte’ de Abrego.
Sponsor: Carrie Linsinbigler. Celebrated by Fr. Harry Linsinbigler.
Adams, Duda Alexis baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of John
Adams and Gina Adams. Sponsors: John Williams and Diana
Williams. Celebrated by Fr. Vasile Sauciur.
Adams, Catherine Georgia baptized and chrismated on April
16, 2006, in St. Vladimir Church, Los Angeles, CA child of Mark
Adams and Duda Williams. Sponsors: David Williams and Nena
Williams. Celebrated by Fr. Vasile Sauciur.
Adams, Lola Nicole baptized and chrismated on April 16, 2006,
in St. Vladimir Church, Los Angeles, CA child of John Adams
and Gina Adams. Sponsors: John Williams and Diana Williams.
Celebrated by Fr. Vasile Sauciur.
Adams, Johny George baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of John
Adams and Gina Adams. Sponsors: John Williams and Diana
Williams. Celebrated by Fr. Vasile Sauciur.
Adams, Rachel Apple baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of Mark
Adams and Duda Williams. Sponsors: David Williams and Nena
Williams. Celebrated by Fr. Vasile Sauciur.
Adams, Barbara Apricot baptized and chrismated on April
16, 2006, in St. Vladimir Church, Los Angeles, CA child of Mark
Adams and Duda Williams. Sponsors: David Williams and Nena
Williams. Celebrated by Fr. Vasile Sauciur.
Adams, Blancy John baptized and chrismated on April 16,
2006, in St. Vladimir Church, Los Angeles, CA child of John
Adams and Barbara Adams. Sponsors: John Williams and Diana
Williams. Celebrated by Fr. Vasile Sauciur.
Anderson, Daniel Scott baptized and chrismated on August
5, 2006, in Saint Mary Holy Protection Church, Allentown, PA
child of Scott Anderson and Mary Jo Andreas. Sponsors: Mark
Andreas and Laura Andreas. Celebrated by Fr. Myron Oryhon.
Baird, Leann Tracey baptized and chrismated on August 12,
2006, in St. Andrew U O Memorial Church, So Bound Brook,
NJ child of Michael Carlton Baird and Erin Lee Jenkins. Sponsors:
William Johnson and Sondra Zelehoski & Tracey Horan.
Celebrated by Fr. Jurij Siwko.
Baird, Makenna Elisabeth baptized and chrismated on August
12, 2006, in St. Andrew U O Memorial Church, So Bound Brook,
NJ child of Michael Carlton Baird and Erin Lee Jenkins. Sponsors:
William Johnson and Sondra Zelehoski & Tracey Horan.
Celebrated by Fr. Jurij Siwko.
Burducea, Alexander Matei baptized and chrismated on June
25, 2006, in St. Andrew Church, Silver Spring, MD child of

Radu S. Burducea and Carmen Samarghitan. Sponsors: Daniel
O’Neill and Daniela O’Neill. Celebrated by Fr. Volodymyr Steliac
& V. Rev. M. Samarghitan.
Griffin, Nicholas baptized and chrismated on August 26, 2006,
in St. Vladimir Cathedral Church, Parma, OH child of Hansel
Lee Griffin and Patricia Griffin. Sponsors: Petro Rudy and Nina
Rudy. Celebrated by Fr. John Nakonachny.
Guzman, Ariana Veronika baptized and chrismated on July
29, 2006, in St. Sofia G O Church, Los Angeles, CA child of
Michael Edward Guzman and Julie Sawelenko. Sponsors:
Raymond Thkomas McKigney and Cristine Nicole Marshall.
Celebrated by Fr. Vasil Shtelen.
Henderson, Anastasia baptized and chrismated on August
24, 2006, in Three Hierarchs Church, Lincoln, NE child of Brian
Henderson and Olga Jhuravlova. Sponsors: Valentina Borodako
and Inessa Douthit. Celebrated by Fr. Nicholas Klodnicki.
Henderson, Melvin Alexi baptized and chrismated on August
24, 2006, in Three Hierarchs Church, Lincoln, NE child of Brian
Henderson and Olga Jhuravlova. Sponsors: Inessa Douthit and
Valentina Borodaka. Celebrated by Fr. Nicholas Klodnicki.
Hodak, Blake Robert baptized and chrismated on July 9, 2006,
in St. John Church, Dixonville, PA child of Aaron Hodak and
Tanya Wissinger. Sponsors: Jason Hodak and Lori Miller.
Celebrated by Fr. George Hnatko.
Hodak, Brayden Joseph baptized and chrismated on July 9,
2006, in St. John Church, Dixonville, PA child of Aaron Hodak
and Tanya Wissinger. Sponsors: Jason Hodak and Lori Miller.
Celebrated by Fr. George Hnatko.
Iassonova, Diliara Rashidovna baptized and chrismated on
July 15, 2006, in Three Hierarchs Church, Lincoln, NE 69508
child of Rashid Valiulin and Svetlana Terletskaya. Sponsors: Igor
Kovalenko and Oksana Kovalenko. Celebrated by Fr. Nicholas
Klodnicki.
Joyce, Anna Mary baptized and chrismated on September 2,
2006, in St. Nicholas Church, Lakewood, OH child of William
Joyce and Natalia Joyce. Sponsors: Audrey Kovrigin and Natalia
Kelly. Celebrated by Fr. Dennis Kristof.
Kelly, Chandler Nschan Hambarzumian baptized and
chrismated on July 9, 2006, in St. Michael Church, San Francisco,
CA child of Michael Kelly and Nina Hambarzumian. Sponsors:
James Saco and Tamara Kane. Celebrated by Fr. Alexis
Limonczenko.
Kelman, Alexia Silvina baptized and chrismated on January
14, 2006, in St. Vladimir Church, Los Angeles, CA child of Ward
Stewart Kelman and Milorava Mari. Sponsors: Bagrat Mazyan
and Margarita Agababyan. Celebrated by Fr. Vasile Sauciur.
Kikta, Daniel baptized and chrismated on February 4, 2006,
in St. George Church, Yardville, NJ child of Oleg Kikta and
Iryna Androshchuk. Sponsors: Greg Gesinski and Tatayna
Toderuyk. Celebrated by V. Rev. Petro Levko.
Kovalenko, Maxim Igorevych baptized and chrismated on
July 15, 2006, in Three Hierarchs Church, Lincoln, NE 69508
child of Igor Kovalenko and Oksana Basha. Sponsors: Alexander
Kurkalov and Diliara Issanova. Celebrated by Fr. Nicholas
Klodnicki.
Marley, Jr., Lawrence Jean chrismated on September 2, 2006,
in St. Vladimir Church, Ambridge, PA child of Lawrence Marley
and Janice Moselein. Sponsor: James Ramaley . Celebrated by
Fr. Michael Kochis.
Matta, Dominic baptized and chrismated on July 9, 2006, in
St. John the Baptist Church, Johnson City, NY child of Paul
Matta and ‘Julieanne Rucky. Sponsors: Mark Matta and Colleen
Rucky. Celebrated by Fr. Zinoviy Zharsky.
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Holy Matrimony...

As of 09/11/2006As of 09/11/2006As of 09/11/2006As of 09/11/2006As of 09/11/2006

Miller, Alissa baptized and chrismated on August 20, 2006, in
St. Michael & St. George Church, Minneapolis, MN child of
Chad Miller and Rosanne Schetina. Sponsors: Kenneth Schetina
and Kristen Schetina. Celebrated by Fr. Evhen Kumka.
O’Malley, Alexia baptized and chrismated on August 6, 2006,
in St. Michael Church, Pinelas Park, kFL child of Kevin O’Malley
and Marina Greenwood. Sponsors: Igor Stepanenco and Larisa
Corier. Celebrated by Fr. Michael Petlak.
Oman, Alana Rose baptized and chrismated on June 17, 2006,
in St. Vladimir Church, Philadelphia, PA child of Mark Ronald
Oman and Jennifer A. Wolfinger. Sponsors: Andrew Rizzaardi
and Mary Rizzardi. Celebrated by Fr. Frank Estocin.
Romaniuk, Julianna Elizabeth baptized and chrismated on
July 23, 2006, in St. Andrew Church, Los Angeles, CA child of
Peter Romaniuk, and Johanna Louise Stratton. Sponsors: William
Hannan and Mary Hannan. Celebrated by Fr. Vasil Shtelen.
Sampson, Matthew Ryan baptized and chrismated on August
13, 2006, in St. Nicholas Church, Monessen, PA child of David
Paul Sampson and Nancy Elaine Druashy. Sponsors: Daniel
Stephen McNulty and Jordan L. Gladys. Celebrated by Fr. Roman
Yatskiv.
Sauciur, Alexandra baptized and chrismated on May 15, 2005,
in St. Vladimir Church, Los Angeles, CA child of Vasile Sauciur
and Svitlana Myronyk. Sponsors: Hieromonk Daniel Zelinsky and
Marica Sauciur. Celebrated by His Eminence Archbishop Antony.
Savytska, Alina-Anna baptized and chrismated on April 23,
2006, in St. Michael Church, Baltimore, MD child of Petro
Savytskyy and Oksana Tsybulska. Sponsors: Andriy Savytskyy
and Kinga Adomowicz. Celebrated by Fr. Vasyl Kryshtompol.
Sendeha, Antony Vasyl baptized and chrismated on June 24,
2006, in St. George Church, Yardville, NJ child of Vasyl O.
Sendeha and Olena P. Levko. Sponsors: Hieromonk Daniel
Zelinsky and Hanna Levko. Celebrated by His Eminence
Archbishop Antony.
Tkachenko, Alexandra baptized and chrismated on July 29,
2006, in St. Mary Dormition Church, Jones, OK child of Vladimir
Tkachenko and Lyudmyula Chernova. Sponsors: Alexander
Nizkoshapka and Oksana Mc Cord. Celebrated by Archimandrite
Raphael (Moore).
Tolmochow, Jeremy Sergei baptized and chrismated on July
8, 2006, in St. Andrew Church, Los Angeles, CA child of Sergei
Vladimir Tolmochow and Lordes Fell. Sponsors: Monte Wright
and Natalie Ann Tymoshenko. Celebrated by Fr. Vasil Shtelen.
Voronin, Elizabeth baptized and chrismated on March 18, 2006,
in St. Michael Church, Baltimore, MD child of Ihor Voronin and
Tetyana Voronina. Sponsors: Pavel Smirnov and Vira Kozak.
Celebrated by Fr. Vasyl Kryshtompol.
Warren, Elliot - Elias Owen baptized and chrismated on July
30, 2006, in Saint Mary Holy Protection Church, Allentown, PA
child of Gary Warren and Michelle Bodnar. Sponsors: Matt
Warren, Joseph Schrantz and Jen Cierrell, Anita Schrantz.
Celebrated by Fr. Myron Oryhon.
Warrington, Anthony Elusha baptized and chrismated on June
11, 2006, in St. George Church, Yardville, NJ child of Chris Bennett
Warrington and Nataliya Kontsevych. Sponsors: Gerald N.
Tomlinson and Donna C. Marshall. Celebrated by V. Rev. Petro
Levko.
Zeidel, Anthony baptized and chrismated on May 20, 2006, in
St. George Church, Yardville, NJ child of Vladimir Zeidel and
Angelika Bakei. Sponsors: Oleg Chaykovskyy and kElena
Ushakova. Celebrated by V. Rev. Petro Levko.

Asleep
in the Lord...

As of 09/11/2006As of 09/11/2006As of 09/11/2006As of 09/11/2006As of 09/11/2006

Michael E. Douthit and Jouravleva Inessa Iourievna
Borodako Owen in Three Hierarchs Parish,  Lincoln, NE,on
August 12, 2006,  witnessed by Lyabov Tolmson and Alan
Douthit Celebrant:  Fr. Nicholas Klodnicki
Vitalii Hontarenko and Danette Marie Haugh in St. Katherine
Parish,  Arden Hills, MN,on  August 5, 2006,  witnessed by
Roman Deshitsa and Mariana Desbitsa Celebrant:  Fr. Peter Siwko
Volodymyr Leonchuk and Irina Kozatchok in St. Andrew
Parish,  Silver Spring, MD,on  July 8, 2006,  witnessed by Andrew
Sorokowski and Oksana Sorokowski Celebrant:  Fr. Volodymyr
Steliac
Michael Stevem Sayre and Nancy Jean Plowman in St.
Mary Protection Parish,  Allentown, PA,on  August 12, 2006,
witnessed by Richard Rosko and Carolyn Rosko Celebrant:  Fr.
Myron Oryhon, Fr. Gabriel Rochelle & Fr. Theodore Mikovich
Joseph W. Scabarozi and Nicole M. Drahovsky in Holy Trinity
Parish,  Tranton, NJ,on  May 13, 2006,  witnessed by Rebecca
Calvani and John Scabarozi Celebrant:  Fr. Ivan Lymar
Stephen Sereda and Desiree King in St. Vladimir Cathedral
Parish,  Parma, OH,on  July 15, 2006,  witnessed by Heather
Eden and Andrew Sereda Celebrant:  Fr. John Nakonachny

Bedekovich, Joseph James of Aliquippa, PA  on July 25, 2006,
at age of 81, funeral July 27, 2006 officiating clergy Fr. Michael
Kochis  of  St. Vladimir Parish  Ambridge, PA.
Cherepko, Michael of Export, PA  on August 29, 2006, at
age of 88, funeral September 1, 2006 officiating clergy Fr.
Robert Popichak  of  Holy Ghost Parish  Slickville, PA.
Chomey, Michael of Allentown, PA  on July 26, 2006, at age
of 89, funeral July 31, 2006 officiating clergy Fr. Myron Oryhon
of  St. Mary Protection Parish  Allentown, PA.
Darkoch, Peter of Huffman, TX  on July 20, 2006, at age of
95, funeral July 24, 2006 officiating clergy Fr. Tim Tomson  of
St. Mary Parish  McKees Rocks, PA.
Dmytrenko, Peter kT. of Marshfield, MA  on July 15, 2006,
at age of 83, funeral July 18, 2006 officiating clergy Fr. Roman
Tarnavsky  of  St. Andrew Parish  Boston, MA.
Dubina, Lydia of Cheltenham, PA  on July 19, 2006, at age of
94, funeral July 23, 2006 officiating clergy Fr. Frank Estocin  of
St. Vladimir Parish  Philadelphia, PA.
Dumich, Olga of Stering, VA  on August 10, 2006, at age of
86, funeral August 14, 2006 officiating clergy Fr. Tim Tomson
of  St. Mary Parish  McKees Rocks, PA.
Hawrylko, Wasyl of Hamilton, NJ  on June 13, 2006, at age
of 84, funeral June 19, 2006 officiating clergy Fr. Petro Levko
of  St. George Parish  Yardville, NJ.
Kislowski, Irene of Highland, IN  on June 12, 2006, at age of
78, funeral June 15, 2006 officiating clergy Fr. Paul Martin  of
St. Michael Pro-Catheral Parish  Hammond, IN.
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Âi÷íà ïàì’ÿòü!

Memory Eternal!

Editorial Note: Due to a computer mulfanction, we did not iclude in our

last issue a list of clergy who reposed in the Lord in the month of September.

Please, accept our sincerest apologies.

 21st 1953 - PROTOPRIEST LEON KUSHNIR

  3rd 1954 - PROTOPRIEST MYCHAJLO KASHUBA

27th 1960 - REV. TIMOTHY MACAR

24th 1966 - REV. MYKOLA RYBACHUK

30th 1969 - PROTOPRIEST WOLODYMYR LEWYTZKYJ

23rd 1971- PROTOPRIEST ANANIJ MIROSHCENKO
23rd 1972 - REV. MICHAEL KRAWCZUK
12th 1974 - PROTOPRIEST DAMIAN OLGIN
18th 1974 - PROTOPRIEST ANTONY STANGRY
21st  1983 - PROTODEACON MICHAEL OLHOVY
 2nd 1984 - PROTOPRESBYTER MICHAEL YAROSH
14th 1986 - PROTOPRIEST ANDRIJ KIST
24th 1988 - REV. IHOR ZBOTANIW

            10th 1990 -       ARCHIMANDRITE ADAM BURHAM
27th 1991 - PROTOPRESBYTER NICHOLAS FEDOROVICH

Asleep
in the Lord...

Kostyun, Mary of Lutz, FL  on August 13, 2006, at age of 87,
funeral August 21, 2006 officiating clergy Fr. Zinoviy Zharsky
of  St. John the Baptist Parish  Johnson City, NY.
Kot, Helen of Blaine, MN  on August 16, 2006, at age of 80,
funeral August 21, 2006 officiating clergy Fr. Evhen Kumka  of
St. Michael & St. George Parish  Minneapolis, MN.
Kovach, Mary Sawruk of Emmaus, PA  on August 18, 2006,
at age of 79, funeral August 23, 2006 officiating clergy Fr.
Myron Oryhon  of  St. Mary Protection Parish  Allentown, PA.
Kovar, Alex of Toms River, NJ  on July 6, 2006, at age of 80,
funeral July 11, 2006 officiating clergy Fr. Petro Levko  of  St.
George Parish  Yardville, NJ.
Malinchak, Walter A. of Monessen, PA  on April 15, 2006, at
age of 76, funeral April 18, 2006 officiating clergy Fr. Peter
Natishan  of  St. Nicholas Parish  Monessen, PA.
Malinchak, Mary of Little Falls, NY  on June 20, 2006, at age
of 90, funeral June 25, 2006 officiating clergy Fr. Mykhaylo
Hontaruk  of  St. Mary Parish  Herkimer, NY.
Marinich, Eugenia of So. Plainfield, NJ  on July 17, 2006, at age of
70, funeral July 20, 2006 officiating clergy Fr. Raymond E. Sundland
of  Nativity of the Blessed Virgin Parish  So. Plainfield, NJ.
Onishenko, Irene of Nanuet, NY  on June 11, 2006, at age of
84, funeral June 17, 2006 officiating clergy Fr. Petro Levko  of
St. George Parish  Yardville, NJ.
Parfejewicz, John of Cleveland, OH  on August 31, 2006, at
age of 81, funeral Sept. 2, 2006 officiating clergy Fr. John
Nakonachny & Fr. John Mironko  of  St. Vladimir Cathedral
Parish  Parma, OH.
Parfejewiec, Nikolai of Cleveland, OH  on July 22, 2006, at age
of 70, funeral July 25, 2006 officiating clergy Fr. John Nakonachny
& Fr. John Mironko  of  St. Vladimir Cathedral Parish  Parma, OH.

Paskewich, John E. of Newington, CT  on July 1, 2006, at age
of 87, funeral July 5, 2006 officiating clergy Fr. Roman Trynoha
of  St. Mary Parish  New Britain, CT.
Selembo, John J. of Belle Vernon, PA  on July 14, 2006, at
age of 76, funeral July 18, 2006 officiating clergy Fr. Michael
Kochis  of  St. Nicholas Parish  Monessen, PA.
Shapoval, Eugenia of Norristown, PA  on August 6, 2006, at
age of 93, funeral August 11, 2006 officiating clergy Fr. Frank
Estocin  of  St. Vladimir Parish  Philadelphia, PA.
Sharyk, Russell M. of   on July 25, 2006, at age of 90,
funeral July 28, 2006 officiating clergy Fr. Raymond E. Sundland
of  Nativity of the Blessed Virgin Parish  So. Plainfield, NJ.
Sochan, Maria of Rochester, NY  on July 15, 2006, at age of
84, funeral July 19, 2006 officiating clergy Fr. Igor Krekhovetsky
of  St. Mary Parish  Rochester, NY.
Stepanchak, Helen of McKees Rocks, PA  on July 21, 2006, at
age of 77, funeral Juyly 24, 2006 officiating clergy Fr. Tim
Tomson  of  St. Mary Parish  McKees Rocks, PA.
Temnicky, Ivan of Philadelpia, PA  on August 10, 2006, at age
of 88, funeral August 14, 2006 officiating clergy Fr. Frank
Estocin  of  St. Vladimir Parish  Philadelphia, PA.
Vitiuk, Ihor of Philadelphia,  on August 3, 2006, at age of 30,
funeral August 7, 2006 officiating clergy Fr. Frank Estocin  of
St. Vladimir Parish  Philadelphia, PA.
Warcholak, Sophia of Superior, WI  on July 26, 2006, at age
of 89, funeral July 31, 2006 officiating clergy Fr. Tim Tomson
of  St. Mary Parish  McKees Rocks, PA.
Winchessan, John of Allentown, PA  on July 6, 2006, at age
of 89, funeral July 11, 2006 officiating clergy Fr. Myron Oryhon
of  St. Mary Protection Parish  Allentown, PA.
Wolucka, Stenley of Munster, IN  on July 15, 2006, at age of
84, funeral July 22, 2006 officiating clergy Fr. Taras Maximtsev
of  St. Michael Pro-Catheral Parish  Hammond, IN.
Zaiszly, Alexander of Jenkintown, PA  on July 30, 2006, at
age of 88, funeral August 4, 2006 officiating clergy Fr. Frank
Estocin  of  St. Vladimir Parish  Philadelphia, PA.

Ðiê LVI  ×èñ. X, æîâòåíü, 2006



F O C U S

P a r i s h

St. Vladimir Church

Smithmill, PA

Our Cover...

HAVE YOU MADE YOUR
UOW PRESS FUND

CONTRIBUTION?

×È ÂÈ ÂÆÅ ÇËÎÆÈËÈ ÑÂÎÞ
ÏÎÆÅÐÒÂÓ ÍÀ ÏÐÅÑÎÂÈÉ

ÔÎÍÄ ÓÏÑËÎÂÀ?

 ²ì’ÿ/Name

 Àäðåñà/ Address

 Ïîæåðòâà/Donation

Äÿêóºìî çà Âàøó ï³äòðèìêó!

Thank You
for Your Continuing Support!

Ukrainian Orthodox Word 31Vol. LV²  Issue X, October, 2006

Parish Priest: Fr. Paul Bigelow

On Church Street in Janesville, Pennsylvania sits a
beautiful little white church that has been there for eighty-four
years. It has a majestic domed bell tower with the three bar
Orthodox Cross resting on top. Once inside you see a
magnificent chandelier suspended from a high rounded blue
ceiling. At the front of the church are beautifully painted icons
of the faith that tell the story of Jesus Christ. The alter sits in
a round room to remind us that God is all around. The choir
sits in the balcony at the rear of the church and on Sunday
morning when the choir sings it’s a joyous thing to hear. This
is how we see the church today. This church and its’ members
have seen a lot of history since the beginning and have endured
through out the years.

In the early 1900’s immigrants from Eastern Europe
and the Western Ukraine established one of the earliest
landmarks of Janesville. The Ukrainian Orthodox Church of
Janesville was founded in 1917 and in 1919 ground was broken
for an Orthodox Church of the Eastern (Byzantine) Rite to be
built. After two years of hard work the building was constructed
and on Sunday, May 7, 1921 the church of St. Vladimir stood
completed in its now familiar place towering over the town of
Janesville. The Reverend Father Leo Wesilowsky dedicated
the church and celebrated the first Divine Liturgy.

In 1950 the parishioners purchased 23 acres of land
to be used as the church picnic grounds. In 1954 the parish
members undertook the task of building a parish rectory. Then
on May 7, 1961 the church itself was completely remolded.
His Excellency Right Reverend Bohdan, the late Bishop of
the Ukrainian Orthodox Church, rededicated the renovated
church in June of 1962. In 1966 the task was to build the
church assembly hall. In June 27, 1971, the church celebrated
its 50th year anniversary. The Most Reverend Bishop Mark
celebrated Divine Liturgy and a banquet was held in the church
hall. The church looks forward to celebrating its 100th year
anniversary.

Today, our parishioners are descendents of the original
founders. Even though the congregation is small the church
flourishes. The members of St Vladimir Church are very
dedicated. Once a month there is a covered dish banquet to
celebrate the birthdays of the members, everyone is welcome.
They also find it in their hearts to give to those who are less
fortunate than themselves. The members are involved in
collecting food, clothing and supplies and other necessities
for those in need.

S t .
Vladimir Sister-
hood, a wo-
men’s organi-
zation of the
church, is the
glue that ce-
ments the chu-
rch. The mem-
bers keep the
church going
by taking care
of every thing
from candles to
fundraisers and
many other
things. The
church proper-
ty consists of a
beautiful chur-
ch, social hall,
parish rectory and the church cemetery in Bulah. The church
has had several priests that have served the parish over the
years and they have all helped to make the church what it is
today. Our current Pastor, the Reverend Father Paul Bigelow,
is a very friendly, kind and caring priest.

Yes, I would like to make a contribution to the UOW Press Fund...
Òàê, ÿ á õîò³â/ëà çðîáèòè ïîæåðòâó íà Ïðåñîâèé Ôîíä...

By Jerry Anderson
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CALENDAR OF EVENTS
Get involved in the life of your Church!

The successs of all Church sponsored events depends upon your participation!

  We would be happy to include upcoming events of
Eparchies, Deaneries, Parishes and Church

organizations in our Calendar of Events.

Please send information
to the attention of the Editor-in-Chief!

Dear readers of the “Ukrainian Orthodox
Word”: the Consistory Office of Public Relations of
the Ukrainian Orthodox Church of the USA, headed
by Priest-monk Daniel (Zelinsky), has recently begun
to distribute its News Releases via Internet/e-mail.

If you wish to subscribe to our mailing list,
send us an e-mail request (please, include your full
name) to ConsistoryOPR@aol.com

 

UUOS Ukrainian Fall Festival
22 October, 2006

Ukrainian Cultural Center
South Bound Brook, NJ

Annual Clergy Conference
31 October - 2 November, 2006

Saint Alfonso Retreat House
Longbranch, NJ

Parish 90th Anniversary
21-22 October, 2006

St. Volodymyr Ukrainian Orthodox Cathedral
Chicago, IL

UOL Fall Retreat
4 November, 2006

Contact Daria Pishko Komichak
at dapia@aol.com or (973) 635-8124

Benefit Fall Harvest Festival and Dance
15 October, 2006

St. Katherine Ukrainian Orthodox Church
Arden Hills, MN

Masquerade 2006
Sixth Annual Benefit for Orphanages in Ukraine

28 October, 2006
Hosted by Holy Ascension UOL Chapter, Clifton, NJ

Wayne, NJ

“Go Around The World In Cookies”
9 December, 2006

Sponsored by St. Matrona Ladies Society
St. Peter and Paul Ukrainian Orthodox Church

Carnegie, PA

Tumburitzans of Duquesne University
15 October, 2006

Sponsored by Sts. Peter and Paul Ukrainian Orthodox Church
Wilmington, DE

For information call (302) 798-4455 or (302) 798-9283


